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PREFAOKE, 


Tae full name of this work, as may be made out from 
the colophons given at the end of the chapters and also 
from the last stanza of the last chapter in it, is Serva- 
dargana-siddhanta-sangraha, which obviously indicates it 
to be an epitome of the accepted conclusions of all the 
philosophic systems current in India at the time of its pro- 
duction. Nevertheless, it appears to have been known 
by the comparatively shorter title of Sarva-siddhdnta- 
sangraha also, as it 1s, for instance, found mentioned in 
the Pramdnatiirattu * of Manavalamamuni, a well-known 
religious teacher of the Sri-Vaisnavas of South India. 
In the catalogue of the Sanskrit Manuscripts in the 
India Office Library in London, we find the work de- 
scribed under this shorter title. Accordingly this shorter 
title has been adopted as the name of the work in this 
edition. Evidently the name of the well-known Sarva-. 
durgana-sangraha of Sayana Madhava is a somewhat 
different abbreviation of the title Sarva-darSana-siddhanta- 
sangraha. 

Five manuscripts have been used in preparing the 
text for this edition of the Sarva-siddhautu-sangraha. 


* This Tamil name of the work means that itis a collection of authorities. 
Jt is in fact such @ collection, the authorities referred to in a famous commen- 
tary on Saint Sathaképa's ‘Tarail psalms known as Tirurdymoli being therein 
quoted and traced to their sources. ; 
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One of these, marked P, is a palm-leaf manuscript be- 
longing to the Government Oriental Manuscripts Library 
here in Madras. Another, marked M, belongs to the 
Oriental Library in Mysore, and was very kindly placed 
at my disposal by Mr. A. Mahadéva Sastrin, the Curator 
of that Library. The third, marked V, is a copy of 
another original, transcribed for the Madras Government 
Oriental Manuscripts Library by Mr. 8. P. V. Ranga- 
nathacirya, the proprietor of the Arsa Press at 
Vizagapatam. The fourth, marked ©, is a palm-leaf 
manuscript belonging to the Palace Library of H.H, 
the Maharaja of Vochin; it was, through the kindness 
of the Maharaja, permitted to be placed at my disposal 
for some months. The fifth, marked T, belongs to the 
Travancore Palace Library ; and it became available to 
me through the kindness of Mr. V. P. Madhava Row, 
G.1.B., who was at the time Dewan of Travancore. Of 
these, P and M form the foundation of the text printed 
in this volume. Both these are full of lacune; but it 
has been fortunate that the lacune in P could be mostly 
filled up with the aid of the material found intact in M. 
In spite of its incompleteness due to the fact of its 
being abruptly brought to an end with the eighth 
chapter, the manuscrint V proved to be of special value, 
for the reason that it contains acommentary. Similarly 
C ulso is incomplete, containing only the last five 
chapters of the work. The manuscript T is a frag- 
mentary one containing very little more than the chapters 
on the Vaisésika and the Nydya systems. 

Professor J. Eggeling, who appearsto beresponsible for 
the description of the manuscript of the Sarra-siddhanta- 
sangraha, under No. 2442, in the catalogue of the Sanskrit, 
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Manuscripts in the Library of the Ludia Office in London, 
has therein stated that the work is “ (wrongly) ascribed to 
Sankaricarya.”” What his reasons for this opinion are, is 
not evident. lu relation toa work of this kind it is clearly 
not appropriate to rely largely upon style for a proot of 
its authorship. In fact in regard to the question of 
authorship the evidence from styl: is always bound to be 
of an uncertain character, inasmuch as one man’s esti- 
mate of a given style ueed not be the same as that of 
another man, and inasmuch as it is also well known 
that one and the same author may write in different 
styles either at the same time or at different times. 
However, according to one of the readings, the twenty- 
first and the twenty-second stanzas in the first chapter 
may well seem to throw some doubt on Sankaracarya’s 
authorship of this work. ‘lhose two stanzas would run 
thus in accordance with that reading :— 


FATT AGH VAI Fae | 
AFOSA TW SaTTH SATA I 
Arey agfarearatwracara faiaay | 
Ams AAU FEI TSA WATT I 
‘These Slékas are not very clear and cannot be quite 
easily interpreted. But the occurrence therein of the 
name Sankara and the reference to a bhasya by a Bhagavat- 
pada are almost certain at the first instance to make the 
reader think that probably the great Sankaracarya him- 
self is mentioned by name here, and that he could not 
possibly have spoken of himself as Bhagavutpada. ‘I'his 
difficulty is got over, if we observe that there is another 
reading aS WOT in the place of TSUN TTAT, and that, 
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in the commentary to be found in the manuscript V, this 
word Surkaro is interpreted to mean Siva. More- 
over this same commentary gives out that the Bhugavat- 
pala mentioned in this context is in fact Govinda, the 
well-known preceptor of the famous Sankaracarya. 
TAT: A ATT TETAS aes oTEITT: — this is 
how the expression is explained in the commentary. 
In dealing with the first half of the second stanza given 
above, this commentary gives as introduction— Ay 


CaaS AS Ta sae waraeiisatare. 
Similarly in relation to the second half of the same 
stanza we find the introductory remark—Jarqqpreagyya 
ASTATATAae. Thore is further the explanatory 
remark—Aeqararowe agra Batt amined 
Tay TST az Fania ee oo According to this 
commentator, therefore, Govinda, the guru of Sankari- 
carya, must have written acommentary on the Vavatahanda 
and another on the J%énakanda of the one comprehensive 
Mimdmsi-Sastra of twenty adhidyas. There is nothing 
improbable in this, for tradition ascribes very great 
learning to this Bhagavatpada Govinda. This same 
guru of Satkaricirya is known to be the author, for 
instance, of a work on Y5ga known as Yogatérdvali.* 
Accordingly, in the light of this commentary, the two 
Stanzas quoted above from the Sarva-siddhanta-sangraha 
cannot throw any real doubt on Sankaracarya being its 
author. On the other hand they really tend to confirm 
his authorship in respect of that work. 


SF ag Ek EP Ege PRE Rape ee ar a SS eT na 


* Vide No. 4357 in the Descriptive Catalogue of the Sanskrit Manuscr ipts in 
she Government Oriental Manuscripts Library at Madras. 
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Moreover, it is highly improbable that this com- 
mentator could be ill-informed about the matter. The 
beginning of this commentary runs thus :— 


ss Ta: | sRITST OKT, Aa: | 
HASRRAMTAN NIAAA 

HAGh THOME AA y | 

at a wBved SuPer 
HESPARS AT Tange Tae I 


“n [ ne 


GeHalal aid larg Gea aes 
UATAA F aes HATIAA | 


TRICE ACIS THAT | 
TSH TET AT GATT II 
At the conclusion of the commentary, which, as 
already pointed out, extends only up to the end of 
the system of Bhatta Kumiarila, we have the following 
colophon :— 


aft afigisafteaaa - aeiaeg - RRA aaleerate- 
eafaaty) HET: BATA: 
TEN] TIARA menniieitea; 
Tigg THclEd ATTRA WARSETITTITSTS || 


It comes out from these extracts that Sesa Govinda 
is the name of the author of the commentary, that he 
was the son of a certain Sesa and a disciple of Madhu- 
siidana Sarasvati, the autbor of the Adwuzta-siddhi, which 
is a famous polemical work on Adruita-véddata. That a 
pupil of such an ardent and highly learned follower of 
the teachings of Sankaracdrya as Madhusiidana Sarasvati 
should have been well informed about Bhagavatpada 
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Gdvinda’s works, and also about the Sarva-siddhanta- 
sangraha being a production of Sankaricarya, appears to 
me to be very much more than merely probable. 

[t can be made oat, I believe, that this commenta- 
tor Sega, Govinda lived about 350 years ago. But it is 
evident that even before his time the Sarva-siddhanta- 
sangraha was known to be the work of Sankaracarya, for 
we find the alrealy mentioned Srivaisnava teacher, Mana- 
valamamuni, quoting passages from this work in his Pra- 
ménattiratty with the remark qa aeraage QTR: ; 
and this Manavélamfmuni is considered to have lived in 
the concluding part of the fourteenth and the early part 
of the fifteenth century of the Christian era. Thus there 
is positive evidenve to show that for over five hundred 
years at least the Sarra-siddhanta-sangraha has been 
known to be the work of Sankaracdrya. Moreover, 
Madhava, the author of the Sarva-darSana-sangraha, 
appears to have been familiar with this work, although 
he does not mention it or its author by name in his 
Sarva-darsana-sangraha. In the portions dealing with 
the Carvaka-darsana and the Bauddha-darsana in the 
Sarva-darsana-sangraha, there are afew stanzas quoted, 
which obviously belong to this Sarva-siddhanta-sangraha. 
There is for mstance the stanza— 


AMSA TH agersvs HEIST | 
qeterelat Aras FEET: 
This forms the penultimate sléta in the second 
chapter of the Sarva-siddhanta-sangraha. In addition to 


quoting this opinion of Brhaspati, as given by another, 
the Sarva-darsanu-sangraha quotes also passages directly 
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from some work attributed to the same Brhaspati, 
‘wherein the above stanza occurs with its last quarter 
running as Sfayl ale fat. In the Bunddhadarsana 


portion of the Sarva-darsana-sangraha, we find the 
stanza— 


qian HASTA | 
BG: Bay eT sa ay fewest: I 


This ig found as the seventh stanza in the Yéqicéra 
section of the fourth chapter of the Sarva-siddhanta- 
sangraha ; and here it is, as may be easily seen, in its: 
proper context. From this same Yégicéra section the 
fourth stanza again is quoted in the Sarva-dursana-san- 
grahe. Besides these it contains the following stanza 
also, which is found in the Ma@dhyamika section of the 
fourth chapter of the Sarva-siddndnta-sangraha: 


wea FTV WATT: FEQTAT | 
yon aapragrea fave: VaTETATAR: Il 


Here again it may well be made out that’ this stanza 
can really be in its proper context in the latter work. 
Therefore it must be somewhat hard to deny that 
Madhava, the author of the Sarva-darsanu-sangraha, was 
evidently familiar with the Sarva-siddhinta-sangraha, 
and that he looked upon its contents as being sufficiently 
trustworthy to be quoted as an authority. 

Another point worthy of note in connection with the 
determination of the authorship of the Sarva-siddhanta- 
sangraha is that 1b contains no account of any system of 
thought which is positively known to be later in origin 
than the time of Saikaracirya. On the other hand, it 
cainot be difficult to see how all the systems summarised 
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in the Sarva-stddlanta-sangraha must have had their 
origin in days before Sankaracarya. If, nevertheless, 
the work is held by any one to be a forgery, that opinion 
has, as it is usual in all such cases, to be based upon 
some sort of alleged cunning on the part of a Hindu 
forger, who, however, unlike all the other men of his 
tribe, has to be credited with the development of the 
historical sense so well in him that he could not betray 
his deceitful hand through chronological inconsistencies. 
There is also another item of internal evidence in the 
Sarva-sidahanta-sanjraha, which lends further support 
to the view that Saikaracarya must really have been its 
author. Inthe first half of the fifty-fourth stanza of the 
last chapter of this work, the author, wishing to say that 
the mavémaya-hoSa, or what is often called the mind- 
sheath of the soul, is sapported by the Supreme Soul, 
whois Hxisience-Knowledge-Bliss, mentions this Supreme 
Soul by the name of Govinda. Although Govinda is one 
of the well-known names of Visnu, why the Supreme 
Soul should have been here desiynated by this particular 
name of Visnu requires some explanation. The reason 
‘for this seems to be none other than that Govinda hap- 
pens to have been the name of the guru of Sankaracarya, 
{tis generally believed by almost all religious students in 
India that the guru always deserves to be worshipped like 
God himself. In support of this there is the authority 
of this oft-repeated stanza :— 


TSA THAME eal ASAT: | 
Tea WT Ta TRS Ta: 


The philosophy of the advaitins enables them to 
actually identify the guru with God : according to them the 
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gurax igs not only to be honoured and worshipped like 
God, but has actually to be looked upon as being zone 
otfier than God Himself. We therefore find Sunkara- 
carya giving at the beginning of his Vivékacégamani the 
following mangala-Sloka : 


TATA THAT | 
Mas WARS ARS WTAFTET II 


The identification of the guru with God is distinctly 
obvious in this stanza; and one may very well say that in 
Sankaracdrya’s Ghajagovinda-slétva also such au identi- 
fication is very probably intended. ‘hat both Madhava 
and Saéyana have maintained this same attitude of divine 
identity in relation to their guru, Vidyatirtha, is well 
known to all readers of their numerous and varied works. 
In proof of this the following stanza to be found at 
the beginning of Sayana’s commentary on the Ayveda, 
for instance, may be quoted: 

aeg freafad dar at aeeaishae AT | 
fad ane aed faeeasassaez_ 

It is therefore clearly intelligible why the Supreme 
Soul is designated by the name of Govinda in the Sarva. 
siddhanta-satgraha : and this internal proof in the work 
itself ig certainly such as is very well calculated to show 
that Sankaracérya must really have been its author. 
When the ascribed authorship of any old work is ques- 
tioned, it is not always easy to give more satisfactory 
evidence to establish that authorship than what has been 
found to be possible in this case: and it is not without 
value as evidence that all the manuscripts of the work 
that have been utilised for this edition ascribe its 
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authorship to Sankaracirya. The cumulative effect of 
all that has been stated here regarding the authorship 
of the Sarra-siddhinta-satgraha appears to me to make 
it unnecessary to doubt that its author is the celebrated 
Sankaracarva himself. 

Although there are here and therea few difficultly 
interpretable stanzas, the work is on the whole remark- 
able for its simplicity and freedom from the rancorous 
spirit of heated controversy. It is worthy of note that 
in the very first chapter of this work the oneness of 
the Mimémsad as a Sastra—which extends over twenty 
adhyayas—is distinctly recognised. Most students of 
the Védénta literature in Sanskrit know that this idea 
of oneness, commonly called sastraihya, has been a point 
of controversy between Advaitins and Visistadvaitins, since 
the days of Ramanujacarya, who, in commenting upon the 
first word in the very first aphorism in the Védénta-sitras, 
uses with effect the idea of such a Sastraikya to establish 
the accuracy of his own interpretation of that word. The 
importance attached by Ramanujacarya and his followers 
to the idea of the Piurva-mimamsi and the Uttara- 
mimamsé being in fact one sdstra is definitely recognised 
by Madhava in his Sarva-darsana-sangraha, Hence very 
probably the necessities of controversy led later on to 
the belief that the two Mimamsés were really two distinct 
fastras : and attention has already been drawn to the fact 
that Madhava has not mentioned either the Sarva- 
siddhénta-sangraha or its author by name in the Sarva- 
dargana-sangraha, although, as we have seen, he must 
have been familiar enough with the contents of the 
Sarva-siddhinta-sangraha. 

From the standpoint of Hindu Védéntic contro- 
versy, there is also another noteworthy feature in the 
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Sarva-siddhanta-sangraha. In this work we are given a 
Vydsa-mata. as distinguished from the Védénta-muta. 
The former of these two matas is said to be based upon 
the religious and philosophic teachings contained in the 
Mahabharata, while the latter is deciared to rest upon 
Bhagavatpada Govinda’s explanation of the Védanta-stilras 
held to have been composed by Vyasa. It is to this ex- 
planation alone that Sankaracdrya would evidently give 
the name of Véddéntu. Whether Krsna Dvaipayana Vyasa, 
the original author of the Mahabharata, is also the real 
author of the Védéuta-sitras is a question that need not 
be raised here. Indian tradition says that Vyasa is the 
author of both, and the Sarva-siddhdnta-sangraha has dis- 
tinctly adopted this tradition. Krsna, the son of Vasudéva 
and Dévaki, evidently claimed to have been the ‘ Maker 
of the Véddnta,’ as it comes out from a statement in the 
Bhagavadgita—A@Taweciaed Wey (XV. 15). What 
this means also need not be discussed here. Similarly we 
may ignore the perplexing personality of Badarayana as 
being either the same as, or another than, the traditionally 
accepted author of the Véddnta-séirus. If for the time 
being we agree with the Sarva-siddhanta-sangraha, we 
have to distinguish between a Bhdarata-mata of Vyasa 
and a Sutra-mata of Vyasa. Naturally then the question 
arises——whether one and the same Vyasa did really teach 
two distinct matas. In this connection one is reminded 
of Dr. G. Thibaut’s view that Sankaracdrya’s interpreta- 
tion of the Védaita-sitras is different from what they were 
meant to teach by the Sttra-kéra himself. Dr. Thibaut 
has declared that “the philosophy of Saikara would on the 
whole stand nearer to the teaching of the Upanisads than 
the Sutras of Badarayana.” I know that there are many 
who will strongly object to the implication here that the 
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teachings of the Szvas cf Badarayana are different from the 
teachings of the Upanisads. Whether Badariyana faith. 
fully interprets the Upainisads is indeed a very legitimate 
investigation to undertake. But it is clear enough that 
the aim of Badardyana was evidently the harmonisa- 
tion of the teachings of the Mahabharata with the teach- 
ings of the Upanisads: and even go it cannot be held to be 
incontrovertible to say that he did not understand pro- 
perly the teachings of the Upanisads. That there is not 
even that amount of definiteness about the teachings of the 
Upenisads, as there is about the Véddntie teachings given 
in the Bhaguradjit@ and in the Vahabhdrata, is granted 
by many. It is therefore no wonder that Satkaracarya’s 
interpretation of the teachings of the Upanisads appears 
to certain competent scholars to be noticeably different 
from Bidardyana’s interpretation of those same teach- 
ings, Sankaracirya himself says about the end of 
his short introduction in the Bhisya gay ayaqy: aaat 
aza Ga ATH TREAT AATA AaeaToI: ; and 
this sentence is certainly capable of making it appear 
that the aim of Sankardcirya was to try to evolve what 
he himself took to be the teachings of the (punisads out 
of the Jéddnta-sutras of Bidarayana—that is, to put into 
the Sztras what he himself understood to be the teachings 
of the Upanisuds. Hven orthodox Adzaitins seem to 
accept this view in a general sort of way, and there is a 
stanza attributed to Madhusidana Sarasvati which gives 
a notably clever expression to it. The stanza is— 

Tema aT saat IAT 

atISA FATT Gl aa | 

farts o: aatetieerd 

df argt ait qeaeay 
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It is evident from this that it is granted by some Advaitins 
themselves that the Véddnta-sétras of Vyasa are not 
responsible for the whole of the philosophy of Sankara- 
cirya: and one need not therefore be surprised when 
one sees them occasionally making adistinction between 
the sttra-kéra-mata and the Lhasya-kéra-mata. The 
distinction between a Vydsa-mata and a Véddnta-mata, as 
brought out in the Swrva-siddhdnta-sangraha, is thus 
clearly confirmatory of the position of Dr. Thibautin 
regard to what kind of Védanta it is that is really repre- 
sented by the Védanta-siitras. As he maintains, the whole 
question here is indeed one of interpretation. What the 
philosophy of the Upanisuds is, is itself dependent upon 
interpretation, which again is, inits turn, dependent upon 
the interpreter’s religious and philosophical predilections. 
What that Védénta is, which was intended by Badaradyana 
to be taught by means of his Sitras, is also dependent upon 
interpretation, although the interpreter’s predilections 
cannot naturally have here quite as much scope for their 
manifestation as in the work of outlining the philosophy 
of the Upanisads. 

Such are some of the points which the Sarva-siddhinta- 
satigraha brings to notice. In afew places the translation 
has had to be more or less tentative, although the readings 
adopted in the body of the work have been chosen with 
considerable care. On the whole the translation is made 
to be as near to the original as possible, words and 
expressions introduced either for the sake of idiom or 
for the sake of clearness being invariably enclosed within 
brackets, This being the very first edition of the work 
as a whole, I am led to believe that scholars will not 
judge its shortcomings too severely, particularly because 

b 
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I feel that the work cannot fail to be of some interest 
to them. I+ only remains for me to express my thanks 
to all those who have helped me in connection with the 
publication of this work and its English translation. My 
thanks are particularly due to Pandits VénkatéSvara 
Sastrin and Sathaképacarya of the Government Oriental 
Manuscripts Library at Madras, and to Mr, M. B. 
Varadarajaiyangar, 8.4., B.L., of Bangalore, and Mr. K. 
Krsnaswimi Aiyangar, p.a., of the Madras Christian 
College. 


Mapras, M. RANGACARYA. 
_ [8th June 1908. 
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oom 


- BHAA 
. ASATATACTL 


( (1) areata > 


| ATEITATAUT 

. Vaasa ACT 
. FTAMTAIALHTM 
. THT ATT 


Io eS 


ua fe Zlra ud SE: 
WRT acraa 


BAA SISMAPCT | 
al fetgaia: qaeerd Wed ar | 
aqraaa se sapeqTae i 8 tl 
STHIAIST VAST: LGATEAATHITAT: I 
THATPAAAMIATAA: ssa UR Ul 
Fz TSA “Wall Sao TIT | 
Few STAs Pees atari 1 3 
Tara aN TTT eaTaara 
FaMArTISa ASSIA as Al es ul 
PASH TATMAT T | 
‘Meqqae HAA aaa: tlw UI 
rat Parewrara sah FetareoTsaroTz_ 
aie SapHxor ata aiearss sero] = 
afte cea fret a vahaad epen | 
SHAE ALAA HS Alawar © Il 


1V sens for arfarar:. © P cag for °: &q:. 

2. VY om 3 : : 
ea toy qT . 24 for td: 

SV Sa for RET * P afteat for fererr. 


*Pa fasgqy, M a GRA poy HATH. “VY WeqTA for mpgs, 
°V °qgateag for “OTST. 


Aaa rATHE:. 
ma HAAG Hews vA | 
MMA ACA Srslarsarseaay tt < tl 
ANT TA AAMNISAASATTACITA, lS Il 
Uo TS MM Fass 1 | 
PITEIT “ASA WsrewadHz il Yo ll 
ania ae aaa: | 
qHQTEAassaao FT MaAHT wt 
Rake i RE Oe 
Haat TTSa: adel da “segs 1 WRU 
AYA SATAN SHS ALATA: | 
SAoTIFTTIS TASS asa: LA 
AUS ATISUMGAATIT: | 
Taal HAGA uate: 1 ee ct 
ARAMA TS AAI: | 
aaa See APT aero: ks 
aTyTaTSwa aaa Aeaarsat | 
qaaera faa amide ate i te on 
fagTaeqaaeel ST ataarareial ear 
PA TAMA AISMEMAAegaT Yo tl 


iy Tat for TaTdd. *'V atts for "ATT. 
?P rey for GAT. ‘V “pray for “Ba, 
7M arr) for aTaqeq °P ade for ater. 
' M Caray for “OT. °PareH for an. 


°'V Aary for Wear. 


TUSTAAHLOTY . 
‘Sea Ta ATS wnat aqme | 
Wataante we Weed a i Ye 
APSraseyeaied WAT ATA i 
TUPVMTSA Ae ATATHT ATT Uke tl 
qaqa SSI Bat T aT 
SaqITAH VS ea SATA SARAAT_ | Ro tl 
GaETIAG HT AANA SAAT | 
‘aRvoniga af Saarpreq=ad 1 22 Ul 
wey waqfaceqr praca aaa | 
ap faawl aca aeard wae WW RR Ul 
ATs: HN Hist afar | 
aaa: wasted aaa: FaTHHT: Ra Ml 


Jed! FST ATIVAN: 
“Castimitat Tet aa Wear: ul Vel 


ad Sarat Shera for the first quarter here. 
oa od wearer for OnE a. 

°V STST° for ASI. 

‘VY fear far for fear + ar. 

yd Saray zaarar J for this quarter. 

SV Omar ey for “SQTH. 


'V agtanteay toragiitfear. “P caeragart aaa, ! casfirgr- 


SP M Oss7@ for [Sa fCATL TTT for the first quarter. 
NE iC § for qa. 7 P, M ay for aq. 


oMY MSTRIEST: for Careat ‘ CTL, fo Sans . 


1-A 


a TAS ATH: - 
ASTAMAVAMSA ASSHAATSaT: | 


qe Mata ATTAIN: RS Il 


oN NN 


‘git SAORI ATA TAMAS AIFS AAT TT 
STAAHU. 


P ariear for atrerat:. 


*V alone has this colophon. 


BIPTAAH IAAP . 


APT SHAaAAHIarprorg « 


apart JT Ata WAGeas | 
‘aficqraeaal AST aTIRaaT aT el 
MIATA ARTSSASSa: | 
sewarenat aes seqeaa uz il 
Blt Seuss AeSS Fat Pea 

fates Hy area wears aA i 2 tl 
T POT Gaara Tas Rs 

ania Ta Sal AatsqIaa HRT Ie ty 
rat aaAIT Bl AT BUSA HB: AHAATL | 
TaAyaeT ath fad “AH HL & | 
PASE THT TAT FATS: | 

faRrst Fe waar a adiset awa: ue tl 
ASIANS BAA “Ga seat | 

aS V Na TPT  saleAATT 
SESIHRA AKT: CHTISRA WHT AT I 
QasHIea We: Pease: Ta <i 
SNLNAG SSS ASAIsgT TA: 


o~ AN 


CURA TATT SANT IATA || Ul 


S eanannennnSRERERERREEREE 


* V aftrere for yyear°. ° Vay for Tq. 
“VY aaa for “THtaAA, °P Reatfeaat for Tanwar, 
°V areq for ATS. "V Rd: for CRs. 


*V °Stsaqy for Stsea. °M,V ava:. for was. 


Aaa AAGS:. 

ATHTTAA AQT TTT: 
Wa A aa wTaTYAaATTa_ tl Zo 1 
aay apd Hasta Wesa: | 
TRS AAS Ta meas 1 Lk 
uffaaanieasar qfaaqae: wa: | 
aaaarnia FETS tt LR Ml 
TATE UNS he aod leq | 
TSIM HIRATA tl kA Ul 
aaa ead reat Wea wa A ATT | 
aueiat Fal Aaifeaeos weq'qvoaq ti] 22 Ul 
sate Aas geese: 
HMA ANVIST USA ATTA: I 

& ~ va) o~ % 
Seta TST AT Aaa WAS I 


oft THSTAMAA AaST AMSAT HS STHIATA- 


puaty ar edt Az . 


*P groraay for Te ATT. °P afore for Hea. 
°V “Sex for “ATal:. 6p AAS: for T AIT, 


=. Cnigaacard: for neds: 7p Hrs” for 05°. 
— 


wHa:. 8 ye atfersy: for arforsz. 


“V fHet? for yer". 4 P arar g° for gus}? 


SSA AAA HOT. 


AA MT CATATH OTA . 


SUBTANTH Fei STATA TAT SATA 
STAT faqs ‘aera TAT STAT etl 

at wag Ma HiHSs HIT: ATE | 

SAMA RABT: aT sara STA TL ie 
Hae GF TAIT BAS AKAAT Aa: | 


(tak sp on oS 


aafanfaaerrarae ere faa 8 
AZveaa Tea qTeea watefa | 
aaTHaTT T Fa ara eT PT ATTA: 2? i 
aeearaaag, qs BITaaaT | 
AIGA T aaagied TT i 4 tl 
VSAM AAAAT WATT FT | 


ques AAT: CASAS RAT: WG 
AST AST ARH Sa Y: WINS | 


PPACTAAST: TZ: “afaeneaaet ae fie ti 


BRT aon 


TET fEsarto AAPIATAaL | 
Vaal jt eames seated ale HAA <i 


ry WeaqetH_for TIAA. 

2 peut He for “Soma. 

sv UAAeeTATa: CATA HIT: for Ta: VATA aA: 
ey AcHaATA for ATAA:. 

sy “ata for “rater. 

ep Te for ea. 

7M CSTHQ for “RTGH. 

& YW ST W for srt. 

°V a eqeateqareaa: °° cqsarearmafesar:. 
1 p AFARSNT:, vy AFSTIAEAAT for AeSHAIT:. 
uy “Saran for °fesAryet. 


2 M omits this line. wy, Safe gor “SarhE?. 


eo TAS PATHE. 


AeATAS ag BAU AATHBAR: 
aaaead str: Feracnaeaaya lle 
PECUIGH IGE C CC IGUNC fem 
RAMS: TIE: GSKA: th Po 
SAA TMA Tee yarhaa: | 
Bttrensevaaseisatas: 1 22 1 
APTA T away TAROT | 
‘a aad ae Tend Taare: Wk 
ANGSATAAS GT ATTRA: 
area aera Tat AAT: 1) 23 | 
WRITER BIARIAASA: | 
UOTTAT YS BATH QTIT AAA: 1 22 
BAN PAAOMS: AUATANAATSA: | 
aeaaAGSe AeT aPl omaeya: | 
aa aeaaaya: SAL a aaa AIZS: | gus T 

Ste steaRTTA aaaratreraaRe TST 

aT data ART . 


ly Feleaa for Aazer:. 

2p “aay? for °=T°, 

SM UI, v TAA for 7 Way. 

ty Aled for “Arar. 

sy Ul Agraay for “Taga, 

ep faa for Ri’. 

7 Before this line V reads— 

 USTSAITT PeMTaTaraTTeaaT 

PTAC CaN AT SAHA TEA 
P AAA T for HTRGs:. 

sp ANITSIT Maa: for ANT oqateya:. 


A 
TATAARUTR . 


AT TRIAAH OT . 


ATE pAAg. 
NS: AWM AOA Ala | 
Gat afar stra gar 2 
AG Asa steqrres aafaaz | 
SAUATITSIT TA TT WAHT 2 I 
arava fF ar ated arava aaa | 
ara seaa Ala swalTaaara: us Ul 
TTA Apelat Sfertafaarea: | 
Tatisita Save Aaeisaa ATT ue dl 
seafae TIA steals | 
TIPRAAIS a Maisie? 4 
afeata aqaT GPT FT ATGTA I 
atta afecQrene aret areata: rs il ey 
qa wala veaaapea sez | 
qdaieaiasnh Aa Heats fs: 1 wo | 
UTAH VA AT QTAMIKAT | 
TAMAS ASiad ATTA ll < il 
UH HCA aA AAI | 


lv NEA for arar. 5p “ater for “arare. 
Lp Curd tor SP. oT: for “eh, 

sp ATalt: for qral:. 1 Gh for (Say. 
ap “feat: for “feat:. s “Get for “gan . 


oy FT AMAITA for this quarter. 
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ip “Ra fe for “arse. * “zat for “atsti. 


TATE ES | 


up aeagaiste Awad + ahHA ue UI 
qiwpieaada Wed araraia Reraq 1 
aTaaiaaadt fara aera ‘fas tl vou 
ar Seal at Jat sarHMaisyeraTy 
SAUNAS STR: AT IATHT Wek 
SEI WA area atheist: | 

TeRA BGA GATT ATAT tl Lz I 
woo, AaTASaTS TVS: MEIATAH: | 
MATa aia: fe AGST Heat Ls | 
aepRal Sa Tad apraay | 

qT SAT AHAL WS SQTIACHA: 11 Ve 
PISUNSAITS ACTAAATAA | 

GAAP NGHIST AAT Sle aT “Sead 1 24 tl 
TaAMATY SPR aaa isar aa: | 
Heat ewaer: Ist Tat: i Ye il 
SAT MIAHISaST “ARaAaa Prefaa | 


* Bae for Ay. oy Oh faa for ft Se. 

aM Aas, v Wee for “A. om Bap, qsat, p wet, for 
4M frariea for frase. zaqy. 5 

sp TR for AT. uy faseq cor faeq- 

ne rae wy atest: for “fem, 


4 be for i 
P tT 13 MW areaarat TASCA for this Yvarter, 


a 
AE WATAH I . 
asa ada Parra Barera | 
= 2 ra 4226: _ oS Le 
fa wea aaa ‘caged fasted ees ul 
aia alaaal areafapaaa. 
1 SSL for “taq. 
2p, Mm 3TaT° fv Fer. 
2p, M Cl ate for CRA. 


sy Segara for wagqeagH. 


>VM °a for "ae 7 


1k 


Tala erase: 


aT WTARAA . 


sia Wear woe QFaaear | 
PUS AAA F TANT FATA 8st 
SURAT AAT TIT T | 

Al aSsaHre AT RANITAT Ul 2 1 
CATTANT TSA AAT TINT | 

py pide var audd ada fea 3 i 
aan fe Jenen saazaa: | 
MIMEHAaaNsa a SEIT |v 
HATES WASTATATT: | 
AMARY AAT aaaquredia tl 4 | 
jfeaarin fe acater Tas: 
wamMda Aleta THe Feat i € 1 
GRaeHaRAAPA ATTA | 

ENG Priaal Heater frat RETA: Uo Il 
‘AMA ST eT Seas Tag a: 
‘ATITY Tans aactaat aa Ul < 
aitral sta tare wreaeentea | 
MPA UAIAATTANSIAT«tl S Ul 


~ 
sft teae dpnraKAaa. 
iy SH for sit. Sy daT for 4. 
2y At for a. ep AUIgAY for TATE. 
$y Za: for Tala. ty CCRT q ior "Tala. 


ap Wag for WAG, sy WaRleqal for fasnterar. 


aa apaay. 


S14 SlaTranaay. 


AMMA APTA FTAAT 
‘stad sta faat athe ataraiscafa aa a: 11 2 
Pada Bases Reva: | 
arairarpad fast Maekeaasaa i 2 
fiona sare Saete Waa | 
TISPS Ta Tee aa aes ku 
GST BAIA WHMIS: | 
qHeaana Wael 7 Aad 7 eA Ie 
ATHIAMATAN A: RATT RATT: | 
GT waaay Ta oF ateareat wag Wl & 
aa Feat: ait serHretask aa: | 
Sea AAAS AHR AaAST HS Ul 
faraaattae atrra sit arta a: | 
favre fe STS AAR TITTAA_tl © Ul 

aft aieaa alaneaHaa gz. 


1 V reads before this line the following ; 

aa aerated oe asnteaH: BT 
* ATRATAAATACAAS TAT for ATET . . . A: 
s yv (TAHT “for (te. 
ev EH Tal req for FT Bararey. 
bv CMa? for Ftat?- 


TASS HS. 


AAT HAA. 
HaTraHAMseTAaT Tall AT 
Waa T NI Basa Hk 
TARA FHRARATST: | 
qe Cala aM RAAT M8 
EA Ft VAI TST TMAH TA: | 
Tae WAT BT asearaeHa: 3 i 
Wal TeAATA BAMSATT FT TVT: | 
HTSTA T WS T Ta: KATA 8 
SANS Tara aeaAEATAT CS | 
Saae Huet faazet weraea |} < | 
afaaet Raat altar afeetafser sar | 
TAAM APT Vt TT AANTHAS 1S 1 
WANT Waa Maa gSHraay | 
TOMA A CHM TATTTAT | 9 
WIT AMAT TAL yaaa | 
HY] WIAA SQA Ti < Ul 
1 3) APATATTA for qTara qT, and V qrerafraaH: CAAT: for aay - 
. 7s. 


2P reads Wel for He: 5 STA for sratfea. 
7 c 
8 P andM read ft3T for fH and omits the line beginning with FATM- 


«Pand read STIAT for YASH 
5M SIGH for HIT. 


antaada . 15 


“ 


aanata Sarai AATETET ATA: | 
TATHAGATA ATATETATA |] At 

AAS RHPA Y: TATA AAT: | 
AAAaAaTT Tag T Tead | Po | 
CRT STE ATTA ATT STA: | 
HATH Tesi A aT HW yk 
ATTY FY: SAHA A TL 
BIH Y AIST HAITI FTA: Wl LRM 
Sus: MEME eI: | 
ghreqreatteme stane Aas 23 I 
ToT TTA TATA VTTAT | 

eat tat agar ‘anaeareisata te 
osteat: Waeqe: ATS sa 
MASE AAT (Ql MT ATITGTHZ 1 24 1 
TENTIMNAS TI PRAITHY | 

Aa aaa She: THOT AA LE 
ICGUIGUUL IC Situ e Cm 

plete BATE Aa WMSARART | Vo I 
Tea Tao ETS aay | 
HIANNSAB A ATA PEAT A: ll L< | 


1V reads TY WS for TIM. 6 v APRA for AGENT. 
Ly aera for aaa. 7V Olea for YTeq- 

= M ad for aa. 8 v mina for Wir. 

‘Pand M read STEM for BTEATT”. » vy PALaHOTHA for HOTA FA. 
s yam meqCaIea: for |. 2. aT. 
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Tae raze. 


AMAA HIST | TTTT | 

[SMa AT (SIS TATTAMAAT Le 
aaa Feed Waa Paras | 

AS TaTASA ASAT FraMT Ro I 
CCARIC ICCA ME COLIC CLIC el 
TSA (aa Ta: = VL 
SETA RATT ae TST aT AAT 
TETAS ATTA AAT | 
‘aqaraeaatra Pea yTaaaat 

‘gat URat waeT Aaa gag TRaya: 11 22 
‘STARTS TT aaa: 

SIT THIS: F PTATSTAT RR I 
SHTAA As HATS STA 7: | 

4 Ua A: AAT Cala AaeTeaA Ta: We Ul 
SC WAI AT AW ay AAAS AGT | 

AAO RIT TSA TATTIKAS RS II 

agi faqitardiat asco: ataetes fra | 
ARIANA HAT ATTA | RE I 

aE A TaAHASATATASA vada | 

AI HC AHA FA Fh TAIT | Ve I 


1 ¥ Atta for SIT, 5 y reads SalArradra. 
2 ora aT for “Yaa Sara. 6 V aid for AT. 
sy Aaa for Tara’. ‘pandM FAS for Aaa. 


4v aca for ies, + a7. a y Udi: for Uq 7. 
* 7 gives arat TET OTTAT east AACA: 


EPEC GCE 


Sia Targal FRAT Pea AL | 

aT rae: aTeaT ATPASAT URS 
Sata wrait sal catenhs Fa | 

wey TAT ABTET VATITTTSAT RS Ul 
FRAAASHAMAAATH: | 

wey ASAHI SaHGISTRAT | Ze I 
$31: ETAT TT FMT AT A AT | 
PISA TATA AY VAs way 8 A 

nada falar Arcata 

arrdtat wisest fy aR I 
Plea Walaa AISA Fra Asa | 

HAAG BISA SAA WAM |] 32 1 
AA AACA SIAUAA TATA: | 
Saal WSL GP A AMAT TF Ul ae 
TABS ATTEN ATT ESAT | 

atfral ate BE Aa aTotaasaT: 84 
AUASTA WML SATATSHTT | 

aay SAAT: aH AAAs tl AE UI 
PUTTIN VAT: ASAT TA: | 

ZT AMSAT FAM: HATTWM Il Rv | 


» Rand M PRAM for THAT AIT. ev DA for SN: g AVA Go, HAA. 


2 y AAMT for FATCATT?, sy Hat for HAAS, 
sy HT AST for HT 7° and ey STeeIMAT® for Sraraa4rar’. 
qaraiay for yarae |. Ty GA for SN. 


aa. ®Pand M (Meee for Satay. 


™~ 


2 


18 TAA SrATHR:. 

ce FanaHaMAAST TAL HAT | 

SNTTTAT TA TARART | RI 

ta aaa Fara wal aerraiear: | 

AISA F UPA AzraweMaatear:” ti 3e 

ara Faas at’ gyeqGs TTL 

qanTHIeay Var: Raa ta Fil go | 

aia. Tae Santapaay 

ai reandaareatigatnraraartaaeeniternang Cos 
@aTAns II 

git Haeaguaiaaa ateglahkrarqage TIT 
am art AHO II 


2 -y WAT senza war: for Fer > =» °* &fs. 
2 p afeat: for Blizar: 
aM ATA, Vash Yq tor MA. 2. ara 


aot tae: 


ary Sorfrarqer:. 


ANH ATATTAT. ‘SRE ATIET 
fUpaA agriaret asttatsyat ue i 
TAT ARTEL fARTSI: Waals | 

NSA ARTE + vara SS: gaz | 
Ha ISSA AgaseTay | 
HATHA PST SAATHNAAT Bie zh 
AUNT FY: TH-aTHSASA: | 

a Ul HAST Atarah TWVTsaa: tv 
sfiat ar sana aaa: Waa: | 
AQTa GA Farah TA HTBSIT Us 
SAT: HARSATA THAT TA CAT: | 
Sasa TAN AIT FAA: Me Ul 
HIWFMTT HAUT Alaral SHS | 
HATA: SMTHSAUTAZ fl © Ut 
AAT SAsd: FHAGaaeAa: | 

MITA: GS TTA: Wag: |< | 
RSs «TE BARS: | 


1p arated, M Tae for FTAA. 
2M aratd for AT. 
s vy stfatarer: for fararsr:. 
ay Mat? for 3at® and atarfearery for THe. 
5 V— TAASFAST M WAST for TTA ay. 
2-A. 


aaTS AA eS! 
AUST: BT Be ATATT PAseTT: 1 eI 
eT Morass SQrATs AeTTTA | 
aay Saat CAST aa METS: Le Ut 
AAA Wa Sia SATTSAATAAT | 


pees 


Meare A Mast Teaanstaeaot: 1 2k I 


~ ad 


aspeat FBT TH sea | 

ATE TW NT: BTS: SMTA: | key 
SRSA TENTS | 

Pras: FrwafMesenserag tl 23 UI 
TPMAQA HS TET aaeeTA | 
ZPRTTUAA TURT AVTATATH: I) kU 
TTT ATV TAGLH AAA: | 

FAST FET AAT TATA: FA: Ul 84 
PAAAART ASST HAT: | 
Reward SVT TET AH: BATH 2e I 
azeaqa WERT aaVteanentia s | 
APIPTNST A THM RUT 1 Lo tI 


Ly aaa: for Aaa oy BTA ETa TST for RT, 27 
2y Salat TTT for BATT 
smtra:. cag Praag for Frey, 
on aay foe ae. 5 This line is found onlyin V. 
ag Fate FEMTITA fox a alranear for ay. . fats. 
aHltitt ....... Aq. 10 «=p ay for Aa. 


6 ERT FAM for FCA. uv QaT for Ear. 


oepmee y 


Agee. 21 
WA ATIC AUTH TATA 
42 Fa T Raa ATG FE US 
ARATA TAQ SATTAAIAT SVT | 
Foy TOA HY ATART IITA tl AS Ul 
fagtNRAAa TH Fe VSIA STRAT: 
prea area sat aTTTRTAT TW Re i 
feReranaiane Fa eeToT THA" 
Ufyal Teas: STATA: FAT HW BE 
MAM NAAIM AFRTSSTH TH: | 
eyAAASST His: AMATA HW RU 
AA SAMARAS FAST HUT ATT | 
RATT TATT AFA TOTAA TOT: WR Il 
TAagricea HAT ATI STY TAHA | 
qTsz: Ta TAT BA TTT TATA: We 
ACTSAA APRA AHA: | 
FAAHAS AS TPSaTIIFaTAT: || AA Ul 
Raaas WIA Fea | 
Sh ynpsqaagray HA FT ITA | RE I 


1y AAeTes for Atala. 

2 _ Tend for AA. 

ap fadtad: for PACT. 

6 PROMTAA YN: tor RANA TUT: 
s wu WUAAe WT for Waa: 


6 All the MSS. give this metrically and grammaticilly erronesus reading, 


it may, however, be read wrteaafaafrar ad RH Fy Vea. 
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TAS AAT: 
AAT TAT sts | 
Tareas aes elra AAT | Ro 
Ot AM AMT FHS AGT aay | 
MER aa HSA FETT Geq waa ne | 
fagray sia 4 Ta weaHa aarfsran: | 
TITAN TENT TH: || ze 
Uz UTA FA TTT AHS TTT | 
Tat ATAPGaa RATT ATeTRT TAA | Ro II 
geupata Caren frat sitaqeeaa: | 
Tay ATTRA SARA Mage: 11-82 
qaITMA HAT TASH FETT | 
greed Ret aRATeRT Bz I 
Sa AHA A STA SH: BT | 


| ae al 


FAT AAT VATA 1 23 I 
BAR” TARE sTaeRATTETT 
THASATHAT FANT FAS Ul 32 I 
“ARATE HITATEITEATT: | 
TOMAS AT: SIL BONG: 1 as 


7 VATA for HAT A, and RIMM for Hae afer 


* Pand M ay for 37a,  P gare for Braray. 

= PM fay for Pa. °T Saag for $ zacahy. 

4M GMA, TBAT for MGT. | oT oma tor Meare. 

sp Sige for sffar:. 10M fatata for ParRaa:. 

67 Prat: for Phan. UP Wea aaa’ for wed 
0 


aaa 


Sa ftaider:. 28 


HOTA AAT IATATAT TA: | 
TAME: TAS TA sTaeg 7: th RE 
Hea ATT STG STA: I 
qapaIMaHae: ATTA TTA | 
‘aera at gTeraradeanaat Re St 
sa aise aaasiataraage aaifte- 
gay aA Waly WHOA. 


1P qarataad aAreas for Ala. | Sara. 
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Halasrqayze:. 
sey Saas eT: 


Sandee ‘GST SSoeHa sae | 
AIHUAA ANA: WISH: Ue 
HAYS: AAS UMSM AAT TAT | 
Sart SeCase AAT TAAAT UR I 
ATA SIM AASAAATNA | 
feeraaadl ae ate aear faavear i 3 
SAINTS ATA ASST TANT | 
VATA CATIA Ue Ut 
qaqiaa WANA AaAed Hea A | 
ATTA SSAA TATATS US 
usaea aa aaa AETSA: | 
wqAaparaa Was AATRTTT Ws Il 
gaara + Aad Tag aeraqys: | 
Sgt qaaaeaaiald CHOWN © Il 
wash 4 WaaeIH qaqa | 
SYaeaaM spatial < ll 


PASTA SACAAATAaT: | 
1v qaqa for qarsa. sy “He for Tard. 
2p aaa, for eat. Bs THAR ATA for aaraeaa 
Add. 
ay CATT CAIZT for ATATSTAT. sv SATeTaT AAT: for SaTERT- 
4p SARA for “waa. ATA: - 
8 y aaa qagied for Tet 


~ 


. ata 


Tana. 25 


TSRINAS A BAAN AEF 1 2 
qeraitaters targa: 


aq faarsfazsisa areat Aenean: eTaa un wo WN 
SHIGA GAT T ATE: | 

PAAM ACH GAA TAA eee 
serraerastied: ARI ale arya | 


TAA rragaTeT TTA STY AasTa U on | 
sitish Hed ta: Hae=sar 
Sequel SF ta Ta Wea sa: | ™ ll 
SUP ATTA ASAT: | 
MASASTY TT: TAITSSIAT HU 88 
api Beat Taat ata al fear waaaert | 
PBA SAAS AAS HAT TAT Wks 
TAM APTA HANATTAT: | 
Sequarage afated “WaT: kU 

ger Saraaster: atastor aa: | 
AUPSAAAAT: AMA ATA: 1 Yo Ul 
HSPATTASTATINISTA SAT: | 
sTeqaard sla weeeasy wa a SH 
AqAUANAASSTATA AAT | 


ip m PaaaqUaya: for adratqara:. 

2M faatited for aaa. 

sp AAS BATA: for ATTeQrcsq ays. 

4 V reads after this line the following : 3aITITeAT Torair aad Hrafasy. 
s pirat fait weneaaqsa for feat fear. =... arent. 
sy WITT: for WILT. 

7y AA for WA. 
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qa Sraaye:. 


waa wares ASAT reer ket 
ata balicies apa eA Baas | 
eat eat 2 aa qafeat wraq i Re I 
Reraanaraa eat neat: 
AISA TTT AT maw i 2% il 
aerert zeae re area: | 
farareatsgeat: Be: BROT: AIST: AV U 
SAAN Wire Fates | 
ATTA SATA Tay aa: RZ II 
TATA ait: Bestel Tear | 
ASTAAATATA TAT HAST Sa: Wl Re 
WATT THM: T PATI: | 
aTat Seay faavers free ca Bal AAT: RS Il 
| aad g reser aypeearaayeeaar | 
aa TIA Aa AT AeafAavSa: WR I 
areal 4 afaaet a ATHay ATTA: I 
qaMasiia Teyeq ffaqvswarRqag TI Ws Wi 
AFATAT ATL RIT Ae | 
FIwSOAT AST AT AAAS TA ATA Ve Il 
BS Ad Tare sre eraaizeaa’ | 


1 PRA ATH for CATS TH. 

7M RTS for HetCreqTy?. 

nf acHTINTe: for AIT: 

4M OG J for ose. 

SV Ta HoT FT: gor FIA: . Far. 


6p M aT for Tul. 


“Vv ATATA® for TATA. 
eP M GQa: tor Aaa. 


* Vv eqraarard for SUTRA. 


aenraraer:. 
PASIAN HAUNAVBIHNPT Wrest 
TAIN SY ss) 
qqazarscas Hiaasar fest 20 1 
Teas at seg sataediar | 
Ce AArassa I Sa wiaasat i 22 | 
qealtatapired PAASeAAAy | 
TAT ATMA AGTH TA TWFTSAT I] BR It 
Basta Fa ayaidiaaraamned fae: | 
aeqdawiaad afew aay 1 83 1 
BU SMA AFT TINAART ay | 
sat sifaitare: Alay il ae i 
aatanasdtal wae: aaaea: | 
qmed PaSwaTTAAsAaTSA: 11-34 I 
FAT MAT TAT Fa CAARP NIH TT: | 
PVAVHAPS IST “MCTMTANTSTEAAT: 11 BEN 
HAF MATS AMAL NA FTI: | 
HANIMANI F ARHCMMSAyT lt Ro Il 
HTALISSITTISISTAAM AAT ATT: | 
ATA WEH CIA TAATANAA AAT: AS I 
ALATA aT CUSHTRIAT: | 


1 Pp RTHA for RTT. 

2 'V alone reads this and the next tvo lines. 

sv TTAAMNAAAT TAT for Meas erarszans. 
4 SQIATATITAT A for FSIKaATaTIT AT. 
5 AIFQTaSA for ATFQTWUTH. 
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28 TAS FAA FE: 


we Heqayvs al Azania Ti 8S I 

nied pa Pavarqad | 

ACHAT AAA AATTAT Ul Bo I 

Aarraran: ara I avast | 

at aqiad 774 aise TATA Ml kl 

aT HTH Aas wwaasaaa | 

at az fatecdararea warea: il 22 

WPM TT WI azaRaaT | 

aat fe SaTaaaTas Wisza! 1) ea 

ASMSNs BRT TAS rage 

Sat WTI: AMSSA wT 1 ee Ul 

eat aaah arene aeons ees 

ga see grata aaaginttaraage sar fae- 

Gal AT TEAM. 


im fete: for feqferz. ay War fe for qarsey. 


oar faa for aft. sy Aifaaae tor auifartaag. 


su Gaifeay for guifea:. 


TAHT. 23 


HY AMHCT:. 


TUTRUY: Wat: TAIT Hea | 

qSla Vara a: tl ky 

Fe TORT BA AMA Warad «| 

VATA HATA AIST WaT: wy Ft 
ot gral a AAA Aaa: | 

acaiated Ha Hers aT a ne 

Tey a ie Slee 7: Brana | 
eqtarz wae aTTATaT: 8 

aqi fararisa wrsaaaies: | 

STAT AAS Seariataraearet Raa: 4 
ATAEAA TA FT faTat Hor | 

qa Feared fra arent asa: 8 
AMT: ATAAAATTAT AAT | 

qe. AAPIS CBAAT TIGA | © | 

el fama HAaSATIPTA: 

IAP ATS TT Ml AAT TE Hl 


1p qTSPH: for At: Ta, sy 8g" for qRT’. 

oy CTS eateae for °AT- op WGA: for TIANTA:, 
qaeTsanie. 1p Way for Ae. 

ap HAM for Wt. sm g for fe. 

ap AE: tor WE, 


* This and the following two lines are to be found in V alone. 


30 AHASAA GS. 


PUNTA ATS FTTH BAT | 

TRI SARAPTUT CNAB: oS 

WIALAS FST TATA SATII 

TIMACaAAAAT FRAT eo | 

PRC Co iC ibcor al qi eezaysagT | 

Rarrsqaaest ford + Te kk 

aq Shag THETA Sea 

SAS APT Aaeia + Hos HW 

TAAIPTISA TAT: aetoar fafeat aa: | 

Sra] ACqaTAR RPA Aasaneonag ll kk 

PATIO: BAT: AKIRA | 

T saat Vaeraaaravad GT ke 

qaqa AEA TT | 

Th TARA WE: HATH 24 I 

gf ARS RAMANA caaSraaee TAH CTA 

ATA AAAAHUTT. 


2 ue CSTATT for “erate. 8p ATR for ATaa:. 
ey CSC tor “aT, 4M UtAeT for ATA. 


WETaTT aT. i 


HY VET. 
TUATHA ATA TTT eS | 
aerad: SARA: TAIT AAS tl kl 
Weal Haas & afeararaz: | 
TErAHON TT wt fraaeeia | Rll 
BPIPANT BA: BFIFATEIT | 
seated Ya: HPaws AT RI 
SMHS Thea T HIRST | 
Afrsnsrrnt aetisd AH Asta lg I 
ara faara ‘fasta wares faareaT 
azaaaan at a wees 4 
aeaeisa aaa: | 7 
aat fairarisa savas: i & Il 
fateh fsa tat waraaHT | 
area adizar az fSsetedeaigarsera_ ll © Ul 
fitrerzs oa, fafentraraay | 
aIAAAaS: SINS AYSOAITHT <I 
PUNT AA GLPSIAPIATHT: | 
apnaataaana atari fe zal <u 
sea Baer Fae aaearery & | 


1 gf HEAY for LFET. sp GBat for Paget. 
op we for RIT. op Tgeageay® for OfgetaTeaT” 
¢ p ANAT for ArH. 6PM carat for rae. 


aaa AA HE:, 


ait fazed mevaeaat araeaty il 2° I 
PTPATTAT ater FeAl HSH | 
qryBssTTMSrqearsed ETT Le Al 
AT SAAT APTS ATIS IFT | 
AAAS AAAS HAA FAT TA: LR 
ATYHMA ST AAAAATAAY | 
AFISMASSET TA VAATAATAT 2B Il 
AAAS SAA A TAAF: | 
CFA A HAIASATATOS TT AA: LV 
fade Bararhaa FT TTT | 
fararareat ste fared vist gar 84 UI 
ITENNSITAATASS AT A: | 
Aenea HAAN: | 2 
TUPAPRAT TATA: TATOTAT | 
qevat weal aTTIAIEATIza_|l Le II 
SaaS ATTOTATT aferay | 
aay fad ata Weasyy geq7 i ee 
az HATS Tart Fear 1° 
aaqeq feat wear MTATdataysay kk 
APACAAS ATCT HILOTY | 
Tage TMT ae PITHETAT |) Ro I 

1 ¢ COTTTSTY for “SITET. 


2 © 3JAaTAIN for sTATATaAN. 
so MTATLATY J° for MATa ATT”. 


aera aa oy 33 


GT FAPTAPeIRA AA sta: RATA: | 
fasta waa HE PIAHEIAT 1 WL 
AMAA CSAS AAATINT. | 
AMA WAMTSA VAR HP aT: Ww RV Ul 
APTANA ATM AATHT SY MATION | 

GT Ca AAMT FTI BTVITT th RS tl 
aaa Tastes Raa | 

aq Ae feat arencpiaepaeged tt Re i 
qa aa eh pet aSararaa | 7 
qzyw AT APT casas aaarg: 1 Rs 
asf Wires: wT fase aaiead | 
AAAAAAATCTTIM AAA | RE H 
aegis Tae Tazaira a 
aafefradiia adqareataKa le |i 
meat a fe Vetta atscadiaraeay | 

Tay PATS: BAL WN We I 
ATARIARTG OF BATA TT 
TANARUAMASIAANT BATU eu 
Use ta TATA _| 

AaET PI Tal Tawa saTA i) Bo y 


“oo 


1p “Feat seqeqge for “SEAT SAT AAT IO 


2p MW for 4. 
3 


Aaa rAAGE:. 


AINA AAINTSA ‘MIA aT Ta 
aaradadged feadid aa Aaa UU Re 
aT asa ars fatsariear: | 
AMATSS AAT FT FAITH WAHT 1 AV U 


AHWR HIAa ALAS ada Aa: | 
OF oll oo 


Ssapnra aATEaraaara aaa tl 33 


~ ~~ oF 


aepilated He aad Arai aa: | 

wae a Wada ast Hirahfea: Ww Re i 
frat BAAaarasSvaad | 

AAT Madea SUTSaA: Alaeansd ul 24 
Sarat Fae Baa Geant | 
AMERNeh War earateaihs: 3s 
WUPOTPALRA AAAMNAA A | 
PATATARSTA WACATa TAT: Bo Il 
Sflaeccor THaIstY STea: Wea: | 
AAAS TET: WEI UW a I 
UMass TIT Mes aia | 

RAAT STSTATASHASTS TeTATA_ | 8A 
area a: ISAT ETT TATA: 
Sqaaiaaret Haey AS WS eo jy 


Lpala 7 for qa a. 40 °MM7GT for “Aeqe_a, 
> pTaatiard for faa rare. sp Buh: for SUA. 


so TaaTaar for Freraa. ¢ oO €rsft for apshyz°, 


AZTATI aT: 35 
Wea: taeae J Asa | 
Ayay PMR TAT: UI 
TOS AINA AAAS AAATA: Ves 
sit staeerasaad aaeQraaSeraaqwe ASTATA- 
Galt ATA SABAH. 


Tae we: 


ay TRA: 


U_A staat: TATA HAT | 
agar fearsd Tas Pere 8 

ap fatpat aiga HGaTSacqaae: | 

Baal ATTA ATRIIATS |}R 
aia ate leet aTaTe Vas: 

Ut Hava TaMATTT | FI 
ageeaeiarey Wor Aare 

HEM See TAT VaTAey 1 eI 
STS aAhA WI ISAT | 
TAT: VHT TT 4 
TTA TT AAT 
areata Aas sores: enea: Ul € ll 
STIERIIGERCRE GR ACICENU Cee 
aqyauitarad sd eae asa tle 
Care sx Padtaeraeays 
SUTFAT Ale: TATA TG: WS U 
qa aT: GTaath: | 
SOTA MTET TE SI 
GAaQaaea STHISRHSH TT TT: | 

aft waa aRIBAT HaTTT 8° 
GSAT ST SAAT TAT | 

aay yeet Bret ant wea aly ers: 1 82 


1 C Gaa fer 33a, * 0 TEA for TEA. 


Ug acer. 37 


aafagriaaeanit WSs: THAAETT | 

HES WET TMAVARAI || 22 I 
Tey: MT AIT ABA AM Aptis 

QT: VSRTAT WTSI 7 AAT 2 
Greg AAT ATH RTTARTS 

qerp seats TIMP AT TT We 
aa fe wed: Hr aa FEAST | 

wed TMA HITT 1 4 Ul 
F AAATAM ATA: cre CIUCGe | 
ABA TRIAS THETA: I] 8 EU 
aaa Ae His: SPAS A TSA. | 

aTay gfatHTtoy TAT TAHITI. ho Ul 
CANA SA: THAT: HTT | 

SPAT Aas: WaTATAT SAI NW Le 
aTaoTSe APS Alay PTS | 
ASMA AUTATITT: 1 2 I 
STAIPAMaaa AIST ANT CEST | 
Saat AAPA TITTT ) Re I 
ABA: MAMAS SAAT STA, | 
TATATSM TT GT RY: HATHA ATT PR Bl 
arearadant Ie Ta | 
TSTRUEAA WA TAL TT FATA: WAU 


10 MWA: for GH A ARs 4 C MATA for PATTY. 
2C alone reads this line. 8 PLM. quar Gat for WaTaqaA. 
°D.M. yata: for Hd. 


se 
r 
: 


MALAITA: TET Ta TATA 
US: MRSS: YS CA A FAT WR 
Porat Tages Bat 
SAAB YA TA AetrTIMI TT th Ve A 
MA aK FAM ral AMMAGA WAHT | 
AQTezeGHEIMT TANT AATTRL | 4 Ul 
TAMA AEA: PAPTAPTT | 
TETAS WIT TAT TW RE I 
FTAA TTT EY FT | 
HAST PUOTST CNL AABN ETI Ve 
TATRA ASTI SATSAT 
grearaerent TS ATRTHIAT ATH MRS 
qajagaaeanad ARITA a AAT | 
Garda ari SEIT WML Xe 
ARMA: ABT SAT: THAT HeASHSA: | 
WHAM SATATAG ETAT: | Bo | 
FEA TOT PaaS TT | 
aor WAST TAA | kL 
HARA F MMTYHNS AFA | 
STAI MS WAHAB ST FAT aR Ul 
1 © reads ACITATTATATA ATM FATAL instead of the line begin- 
ning with Fay. 
2PM UM 4 for TAHA. 


SCATTATMA for AAT &". 
SONMTSTA: for THT SATs. 


aS aTE:. 39 

aid Tras ae Baas: | 
Asmat + eqsterssH Hiei: tt 23 1 
SAT Fea: BET FFAS saafeqar: | 
wpa at Fad ap 82 I 
TATA FAH TIT | 
Aq: CRAM Aeat ATI 84 I 
AAT AMS SATISAATy: AISA: | 
Prafearad: SA Sea: wad: 1 RE 
SPENT FA: BI: ITS at He | 
“Siraaad “Hal aa: Gat wadHr: tl Ro Ul 
THoTPTA: araaaeTsaT LA: | 
SMAa ay: VSAATSETT AT: I AH 
AMITAT FA: DARA ATS AAT 
HIASIATRAT A AASAATSA: |! FQ Ul 
TATIVTIAT TARAATST FAGHT: | 
frteraistt pasa: Gat ararreaa: Woes tl 

git SRSA TaTWAASraagS HIATT- 

SAAISSAIAT ATA TAAL. 


10 SYST for SAR. 2c 4at: for Haq:. 


40 


aaa zea ges: 


By FAST: 


ay Para MAS aed Fat Wass: 
qasferaed: STAPIQTIEAAAdH: tk 
qafagriaaeatia GST wed: FH | 

Saat TAPE: CATIA TT AAT RU 
qTaagraarals FSI: ABA | 

ACSA TFAUAT ARMA WS 2 I 
Reais Wass oa TaTTTg | 

SAMA Af: CANFAS Ba tv I 
aifaisht waaa eteateara: wa | 
Teqeeaia Teas Ger 4 
Sezai BTSs AAT | 

MITA Ca FRSA Va Wk Ul 
Peasants faasraa | 
TeNeeaae arma AAT U 
DTITIPAMIAPTAT AT ATT | 

SAT MAHIAS THAT Bat Wc Ul 

at: Haas AAT aa: | 
GASMaAA FT MIEN TERA AH 
aenanraiaaan FT aanaaa pros | 


AAAS MAAT TSAI PSA | Vo 1 


1 Ulta for TARA. 


Was eae: 4] 
WATT SST TST AAT FATS: | 
AGAMA ATT ke 
aaM SAS aT Teas TAT | 
ARNAT ISA THRITSIMNS alerT: 1 22 | 
Tet GAIT AATERIE: | 
Preheat tart: aerror apes.” 1 23 
Jaa Ta avaed Peerseranesar: | 
PHA AHA AAPA HA 28 
PAGAN TAT AfReSeaT 
SATHAAATH NSA: Fast SAT 1-24 A 
FT PSAAATSTHSS A TSA: | 
TATA: IAMS ATA ATATT |) 28 
GRATIN: Aes AISA AAT | 
BAST SATAATAL: AATSATATAATAT: lh 2 |] 
HAAMATAATAST AleaAT TAT I 
Balt Tae AIT Blea MW Le 
TAHA A SeHeUy ATTA: | 
saamreay THT AFA: ATA: Le I 


10 Sat for “St Ar”. 1 CASA for Fy, 

oy TAld for FA. sPAMCIMMA TH? for ea 
3p "ema for “Sue. aaa, 

ep W for “ee. oP HIAAT for ATTA, 

50° F° for al, 10 Pp SICHGH for Sat. 


6p a: for Tat. 


AAAS KATHE: 
Saag TAKA ATTA | 
eqs BAMA ATA | Vo II 
Hal Bara Heo slat TF | 
MSHS HATIATAT TAT 1 Ve IW 
WATT T ATA FT AST | 
ATTANATEITAL ATAAT WATT: | 22 |] 
suaaetde: Gare TTA aa: | 
Ue CNA ATATATS Mat |) RZ Il 
UTR AS AA AH TAY | 
ASAFI WT Asa AAA 1) 2 II 
Sata Vad: AAR Set IROT | 
et TATaas as Gea TAT Wye UI 
ASAT ATA TATA | 
TAT: VA AST AATTTIM Aa: Ul REI 
PTAA ASAT: 
TR TAT Sl aes SSTAT I Vo | 
afearal: BS Te aia rasta | 
TAINS CSTATISATS A: RII 
TAAL THATS 
MATA SLIT THA ITAT TT | Re UI 
TAN SATA TTA 
AANA TAQNIES WALI Fo UI 


10 878A for AWE. 3M Aaa for Baar. 
au rarar: for Feary. au CQia for “Sarit: 


FASS Ae. 43 


FATA: TAMA AT FAL | 
SoM Bra Ata: STATA: FHA 32 A 
Slr F TASTES SIT SA Ta: | 
PTAA S: FIAT TESTA: WAR Hl 
Hay PaaH eT: AAA VaATT | 

ST CT RAS SSAA FAT UW 33 I 
VAMTAT CHARTERS: | 

AAA AMArHNaASIs TT: Ue 
APUIT AAT: RA ATTA TST | 
HeT Bay at CaTHABTAH: 1124 Ul 
VaATADL AAT: WUT HAT | 

TINH HATA TISA J BAGH: ll 34 I 
MNSTAAG: SARS AT | 

fear fasteatataanaarreaneret bi a9 Ul 
seeana sat fasaeay fracas 

AMIE AAMT HSAPsIaAT P< I 
famed S314 q: TTS VelaaT 1 ATI 
SUTAIAAA TT: AAMAS: Be 
TQM AA AM AHTaSH: | 

aa Fas GT sata TATA Il vo Il 


» yataaed fe arfrar for oraereqey ANAT: 

ome UT fe for °UTST. 

CO VMARAAT FAT ATM AMSTSA: for TWRARA CAT FAT arhy- 
THEMTH: 

so €dq for Tz. 


AAAS IAPS: 

TPHNSSIT TRAPATT | 
a aaaeaaa caraa: seqafeenia: ek il 
TVUTAT CABTATT UAT | 
aa TIT FHT ATA BRU 
Ria AAAI Asi: aaa | 
qaqa a Hea laaPisa wT ek | 
GASTST FANSEA ATOMSAT aA | 
aaqre te aia aa: SAT: GALI] 22 I 
afaear aa Ve ASR AAA | 
Aas WASP ARSsITAT: 1 Bs A 
HPT sHaTSAAATAT: | 
TPAUMSTTH IAAT TSAT MS tl Be I 
TATA APT Fale TRI TI 
TUM: Ata TSAR: UW Bs 
Uh Laas TAL FTAA: | 
aaa @ Ales UR eaas UW ee 
UPAR GANSTA FSHISA ITA | 

- pea Wena: TTA | ee 
AREA: AIA CTL HIST Sata: | 
TEAAH: PISA ST CHET tl so I 


1p “q ATAMTIgeMa: for “FO TTI for IT. 


arena: Wearaa Peara:. ° P °sateate: for “Satrtare. 
26 qaneq for ATAEA. 7 P Waray for aeaqraya, 
80 “wait Cf for “SaTsTt. °C °eg TW for “et a. 


4M “seq” for'sta”. 


GAB 4eaT:. 45 


“a 


aerated asd a ga: dat Asta | 
ayn WK FAT ATT WH Aa UU 4k Ul 
SAT ATT TAPS ATTARQTIAHEATT A | 
TANI T AMSAT FPA AR OU 
Teas UTA AST 
Cua TeqaQNeraNoy gs APTAT UW Sk UI 
ger a fasar ain weet aeqeereT | 
SET SKseg apt: eapPa*ar FT WaeaaT Ul 42 Il 
Bedi vat Se swoH TACT 
fata AT A aeaAHT MATT Ul 44 | 
asada tase efeatsrar aarteat | 
aed T ar Se Tass 48 
aerrday: feral Hit erisal a caret | 
TEIN) TIAA MAT TIT T STAT UN 4 fi 
aH water: “pvafErreganr:’ | 
areal fe aiPrat Har: far Ca FT ATIT: WM | 
ATNTSATAART ASIA TAT TAT | 
MASI APTA TEATS SAAT Il 4 II 
ait gq daar daar aaa | 
qasiaahtart dept cea ge Il 
Stadt asst eeeTisEMAA TAT | 
ASINs Bat aly AsasesTaT IATA th €V 

1 “sat Gat for “Sqat Har. «= 5 M Heal” and P HP” for Hvzy’, 

* © ATT for Aree. ° Mt WTAT:for “Egan. 

°M ge & fer 93a. 7P “egg” of “eta?, 

4 @ TIF4reT for W=ARt. 


46 TaMSaayE: 


Fee RAAT AHS AsTAT. | 
waASAPA ss Tt ATRATT HT: UR A 
HMeTSta Aha J daar | 

aR aT: VTHIHI T ATT UR Ul 
PUA Hacessaesaias PASE | 

Qa SaaS WaT WN ke Il 
STAT TASS HT aVTATHIT: | 

Ta AMaMaA AA aatag: 1 84 
dare faeal aed TAS. | 

TASING AAAI TAT Ue UI 
SSPEARS AMAA: | 

aura fraf: ada AratsAIa ge 
ATs TT TNS AAT | 

da afta at Stata sear qaT Uk II 
AwaT saat aa afear afavigrar | 

MTPlay Aas ARTS TT HATA ll &Q I 


cea aN 


gf ste aaeghasaraage weEte- 
PARA GAT AA TTAAHOTA, 


1P Bexey AA for Aes CATA HA. * P HAT for ged. 
2M RAT for Fqqg. 5 0 qearaa: for Aaa. 
wel agra for stata. 8m Wea for aare:. 


aqzeqaque:. 47 
ay ageyyeaae4r:. 


TaQAataaT SapeieHy Aa (ST: | 

Tee AR*AME aaNisa aes: etl 
Gea: ASMA SIA TT | 
WATT FIST YA UR 
AAAS FATA ATI FoTyaT: | 
ABST TIN TATA: 2 
aq: Tay WaT ahaa wa: | 

TORAA ATA TITTAAT ALTASTA: 8 Il 
saa: afag: surat ABH: | 
Taal ATT Teal a faawSssg: uo & Ul 
AIAG TAS AAA AST | 

ae YS AT eh PT ST aA aT eI 
ASVAVAATKATA: WSIS: | 

CUTS RAwIaASeIT AaAKIsT: I © Il 
PIGZARTASASTAT: BHF: | 
TSAI IIA FSWT <M 


1M SfeR: tor Me: in other = * C TAY MCAT: for rreegar:. 


MSS, 6 C FSAG HE: for Kay AareasH:. 

“oc gata: Teyana for Tea: 7 C has (3T Th WAH another read- 
vafaate. ing being aay Tsi:- 

8 P fear for gaa’. ®C Wa: for Fa. 


#O YtsH for WZ J. °O FSM: for TEUT:. 


48 


TAMAS rTAHFE:. 

THR wae: SPA TSA, ASAT: | 

HAHN VATA TSMMAPT: 1 ell 

AS SIRS IMTA TATRA | 

TAPTTTTTT WIS aaa: 1 Lo Ui 

saree faaaret a fret ake a SP | 

TRAST SHS FT TATA FIL LLU 

Beset wat HoT TTY Fea | 

BAR at fat We azaat uh 82 I 

Co Ryle: Ala: Ga SeyPSraT_ | 

SIGE CINECCCOLLOC 1k ae a 

SSTIMSITT HAATaHesraT | 

Qt WAST ATS FT WTA: ke 

aI Ut Wotatsa aeaH: | 

TAPITGRASA WHASA FIT Aa: tl 24 UI 

wa: fea asaracPacarcaased aT | 

Sargent awed: Gepisa asa: ee tl 

frspaceiiay + wHarayeag: | 

TAS yeoE: Gea: visrwsH yee i 

een aed qrHisisteplya: | 

Maa at Badtesr alsa: ec | 
1 Af eissa for Yeg:a. * 0 aA for 3Ifha. 


2p “aty HeTAT for “AfARAM. * M sat for gay. 
2M “oT fa° for “ory’. 


aT OTT UT :. 
WPA STAA SAAT SASSI: | 
AMIUS STH BAA ATTA: 11 Le 
Tesh Geet Ta CHATY ATeaTT 
wal arettenl AT AeaTasasazy tl Re | 
WESAT We Vey HeIaegE: | 
TAS WTA AAC aT Re 
qt AAT Uae, VAS ASAT: | 
RAH UAAGA UTA SU Te? | 
WANAKA FMT AIAaIATT_ | 
HES H MAA AIAaTT 1) 2B I 
acura FAT sATTARa | 
UAAT TON: HBTATAET FAT FAT Wee 
STIG ATRATAGT ATA HA: | 
rae seat Be: area ATA Hata 1 RS | 
ARG SAH MA FI: BUTS: | 
AAMRBIST A JHUNAMS: 1) RS 
aaa Tales Sea: aT: | 
SETA AFT ABT SAST AT Be | 


li 


r~ 


agight BraRiet qee: Hae: | 
qtaretegartal sedis: ee Il 


1 yp RSET tor FETT. 5 ¢ Ala? for aay’. 
vy HSTIFATS for WS] HES. § CA: for GIT. 
ap Trad for Tra 7p RMT for “eqaT. 


sy APAST for BTAET. 
4 


aaa SAKE: 


TAAHISIST WAT CARAT | 
HITTIN F VET IHTOACIE: 11 RQ Il 
HeUIAHH: eT SACI eI AT: 

Raa VSaeAAl aH AA: Wl Ro I 
waITaes SISTA SA: 

ARTA asst ote wT aaa: Bk 
wap: vad Fs9Tht awa | 

ABT WA TAT aay AT BAA: | 32 
seals dead aie yeaa | 
TUMATTA HATA TAT 22 I 
HAI AT wTwaserTeorg | 

Ma AAT S37 HiSAa TU 39 | 
ATHATKATTATAT QTE TT TAA: | 

say ray Sz sar anioada FT 34 I 
Sar: GaaT Fe Was aoa AT 
AMTAITIT Fel SUAEIAIVSA AST Ml AE Il 
Tea sa Sa AAT saa 
SESSA F GWAR AGT | Be I 
gaa alsa: wa Feats sea: | 
CBIeaIgaT A: Hela T | A I 


ee, ke a Ce a <a a an eee Ln pee 


i Pp tha’ for Tq”. 4 PC qa for we,°. 
°C PRGA for YT AT SATTaaH? for afta. 
anit. “CO Stor: for MATL. 


°C HEtS fur THATS. 
CON a ew 
cae » 


“GN 


Aroq aye: 


fren aya: aval wert fags Ta | 

CF Aaa HA: TMA TeV: 1 Re I 
ANT SANTA: HIWISS: HEA | 

wa ofeateeant way aritaay aa Bo I 
eal Teel eG SAA | 

7B: BOAT THT Ales: Hasso tl ee Ul 
Us SITAR SAAT yo: Aa: | 
FSqP T TKI FEIT: VaARAAT It BR II 
Haat Prrasta aed VST TTT: | 

SUT A Tg Rava Taare wa Fil 23 
Hisar: sem: faesal FEET 

UA SIMA AATST Ao Sea il Ve | 
AHI STATS HATTA | 
seqeawada + ate fasat: Wu es UI 
aaeqaad fre argraeer tah: 
aTiistrieaa Fat sa Fet u ee U 
aah ATA | 

Aaa aacsaransl, TIAKL Il ge Il 
fares TS TH: GAT Tea SFeaSTS TAT: 
faegar aaa TS aah wa aAiiAa I Ve Il 
CHA AT FT ATTY TOC y | 

nay caaieatase afarsa tl ee il 


1 wed’ for and’. 4N “aay for ° stay 
2 sf AREAA: for “At AA. 5p WAY for wet fs. 
sud for ‘qq, 


4-A 


$2 


TAASAA HS: 


UT PASAT ATMA VS AHA, | 

mada THATS AZM Me Il 
HMAIQTSAN A: TATA TATA | 

qa F wae festy rag u 42 
Spa: Blea: Haar: | 
THAI CHIBI Al AAA TAT 42 
AT Bra TATA GAT: STATA: | 

a apy Sead + fest aaah wat: 8a tl 
fenTaMaa TRAPATT: | 
SUT STA TAT ke 
AAT MAA ISA USAT | 

Had} faa Maesaaqazeaa 44 
qafasr aa AGT ATT 

wae at Fa: Wwetiars oar 1 88 
THAI AAT TAS ATTRA: | 

aad froaat ate: I Se Ul 
AMA YSTEMA: TSCTAS IAs | 

Shia Husa wieaaAgTHAMI 4 It 
Aeneas SAT UAT Far: | 

AAA Taal Tisai aaa: | se 


THI TART TSAR | 
PAQMANSTIARTST SVT UHMTA: |] Fo | 


— 


IM SYST: for “Haba. 


azeqaaet:. 23 


SATUISH AA ATS SSAA TSSAMATATT, | 
BRP WPM VSqTsaGeSaSsarT 1 Stu 
qaraat FT Ay ATA: GT asqaishs at | 
aay Ca ay eaeaascasy wafaa un e2 tl 
asa T TAMA STIae aiieae: | 
aeasqaasAl UTA: GAT: sz tt 
PPA APTS TAT AeA | 
UMHAMAAMSASA FI AT: Se li 
aq S| 

quae frre ‘qeral warag: bh €S Il 
UR Ta yl fay: ATGUAUTATA | 
ATTN Fayed Sea se | 


gfe MASA TATA HASAN HS ATSTTAT- 
MCT ATI QT AH UT II 
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SARVA-SIDDHANTA-SANGRAHA. 


CHAPTER I. 


INTRODUCTORY. 


1. (To that Being), who is variously understood by various 
philosophical controversialists in all (their several) systems of 
philosophy—to that same Being, who is indeed the one only 
Brahman to be realised in the Véddnta, we offer our worship. 

2. The auxiliary limbs (Avigas of the Védas), the secondary 
limhs ( Updagas thereof), and the supplementary Védas ( Upavédas) 
are all helpful to the Védas themselves. They form the sources of 
knowledge regarding duty (dharma), wealth (artha), desire (kdéma), 
and final deliverance (méksa); and are fourteen in number. 

3. The auxiliary limbs of the Védas are the following six, viz., 
the science of accent and phonetics (ssa), grammar (eydkarana), 
etymology and interpretation (nirukta), astronomy (/ydtisa), ritual 
code {kalpa), and also prosody (chandévictts). 

_ 4, The secondary limbs (of the Védas) are the following four, 
viz., Mimavirsé, Nydyasastra (the science of reasoning), the Purdnas, 
and the Smrtis: these are in fact (the indirectly connected) outer 
limbs of the Védas. 

5. The supplementary Védas are of four kinds: and they are 
Ayurvaila (science of medicine), Arthavéda (science of wealth and 
government), Dhanurvéda (archery and the science of war), and 
_Géandharvavéda (the science and art of music). 

6. Sika {or the science of accent and phonetics) teaches 
clearly the distinctive characteristics of Védic pronunciation. 
Grammar gives out the characteristics of words and their combi- 


nations. 
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7. The science of etymology and interpretation clearly teaches 
the derivations of the words to be found im them (z.c., in the Védas). 
The science of astronomy mentions here (in relation to the Védas) 
the prescribed times for the performance of the (various) rites 
enjoined in the Védas. 

8. The ritual code gives out the details of procedure in relation 
to (these) rites. Similarly the science of prosody (chandévicitt) 
teaches the number of the mdtrds (moras) and syllables (to be 
contained in the various kinds of metrical stanzas). 

9. The Mimdiisé is devuted to the enquiry into the meaning 
and aim of all the Védas. The aphorisms of Nydya (the science 
of reasoning) deal with the characteristics of pramana (an 
authoritative source of knowledge) and such other things. 

10. ‘The Purénus supplement and amplify (the Védas with) 
such Vadic topies as belong to lost recensions of the Védas; and in 
the form of stories relating to great men, they (’.e., the Purdnas) 
urge ou the pursuit of the true aims of life. 

11. The Dharma-sdstra regulates, by means of the classi- 
fication of right and wrong deeds as appertaining to the various 
classes of people and (their) stages of lite, the duties to be performed 
(by all) in life, and deserves to be accepted and acted upon (by all). 

12. By means of the sections relating to the causes (of 
diseases), to their symptoms and remedial medicines (respectively), 
the Ayurvéda points out what makes for length of life and for 
health: and accordingly it teaches all (persons) what they have 
to do (in order to live well). 

13-14. The Arthavéda (the science of wealth and govern- 
ment) is devoted to (the study and examination of) that happiness 
which is consequent upon the (proper) distribution of food, drink, 
and such other things (among people). Among other things, by 
making available the daksind (#.e., the fee or any other gift to be 
given to officisting priests and others im sacrifices), the djya (i.¢., 
the clarified putter to be used in sacrifices), the purdddéa (an oblation 
in the form of a cake made of ground rice cooked in an earthen 
dish), and the cau (an oblation of rice or barley boiled in milk 
and sprinkled over with ghee, etc.), as well as by safeguarding 
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them (from loss and destruction), it (vis., the Artharéda) is 
suited to bring about the fruition of those aims of life which 
make up the (well-Enown) collection of the four (well-known 
things). Here (in this world) the Dhanurvéda leads to the 
overthrow of enemies. 

15. The employment of the seven notes of the gamut is in 
fact associated with both the Sdma-véla and the Géndhaiva- 
véda (music); ani the combination of secular notes (us taught 
in the latter) is helpful to that of the Védze notes. 

16-17. Thus it comes out that the (above-mentioned) limbs 
and secondary limbs (of the Védas), as well as the supplementary 
Védas, are all auxiliary and sub rdinate to the Védas themselves. 
Of these fourteen branches of knowledge, the Mindisé alone is 
the greatest. It consists of twenty chapters and is divided into 
two parts in accordance with the subject-matter dealt with therein. 
The Pirva-mindainsa deals with the subject of karma (or ritualistic 
works) and extends over twelve chapters 

18. The s#tras (or aphorisms) relating to this (Pirva-mimésa) 
have been composed by Jaimini. The commentary (thereon) is the 
work of Sabara. The Miwdiusévartika is the work of Bhatta, as it 
has indeed been composed by the great teacher (Kumarila) Bhatta. 

19. The teacher Prabhakara, though his (2¢, Kuméarila 
Bhatta’s) disciple, establishe1 on a slight difference of views a 
different school (of Purva-mimd.nsé) from that of Sabara ; and 
this is known as the Prabhakara school. 

20. The Uttara-mimé.nsé on the other hand consists of eigh’ 
chapters; and it is also divided into two paris under the head 
dealing (respectively) with deities and with the wisdom (of tri 
philosophy). Both these divisions of the Uttara-miméisd has 
alike had their s#ras (aphorisms) composed by Vyasa. 

21. In the first four chapters here (in the Uttara-mimdaznsd} 
the deities referred to in the mantras are (given as) described by 
Sankarsana, For this reason it 1s cailed Dévatd-kanda (i.e., the 
part dealing with the deities). 

22. A commentary (thereon) in four chapters has been com- 


posed by the venerable teacher. The explanatory commentary - 
+ 
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which he produced in relation to that (other part of the U¢ttara- 
mimadisd) ia spoken of as Védania- 

23. Aksapada (or Gotama), Kanada, and Kapila, and Jaimini, 
Vyasa, and Patanjali—these authors of (philosophic) aphorisms 
are (all) believers in the Védas. 

24. Brhaspati and the Arhata (Jina) and the Buddha are all 
opposed to the (religious) path of the Védas. 

In view of the (varying) fitness of individuals, all these have 
become expounders of authoritative systems (of religion and 
philosophy). 

25. The Bauddhas, the Zdkdyatas (or the followers of 
Brhaspati) and the -Jainas hold it as an established conciusion 
that the Védas are not authoritative. They have to be refuted 
by means of logical reasoning by all those who maintain the 
authoritativeness of the Védas. 


Thus ends the first chapter—the Introductory one—in the 
Sarva-darsana-sidhdnta-sang: aha composed by the venerable 


Sankaracirya. 


CHAPTER II—THE SYSIEM- OF THE LOKAYATIKAS. 


CHAPTER II. 


THE SYSTEM OF THE LOKAYATIKAS. 


1. According to the doctriue of the Lokdyatikas, the ultimate 
principles are merely the four elements, viz., earth, water, fire, 
and air, and there is nothing else. 

2. Whatever is arrived at by means of direct perception, that 
alone exists. That which is not perceivable is non-existent, for 
the (very) reason that it is not perceived, And even those, who 
maintain the (real existence of) adrsta (the unperceivable), do 
not say that what has not been perceived has been perceived. 

3. If what is rarely seen here and there is taken to be the 
unperceivable, how can they (really) call it as the unperceivable » 
How can that, which is always unseen, like the (ever unseen) horns 
of a hare, and other such things, be what is really existent ? 

4. In consequence of (the existence of) pleasure and pain, 
merit and demerit should not be here (in this connection) postulated 
by others. A man feels pleasure or pain by nature, and there is 
no other cause (for it). 

5. Who colours wonderfully the peacocks, or who makes the 
euckoos coo so wellP There is in respect of these (things) no 
cause other than nature. 

6. The déman (or self) is the body itself, which is characterised 
by such attributes as are implied in the expressions—‘ I am stout’, 
‘Lam young’, ‘I am old’,‘I am an adult’, etc. It is nothing 
else which is distinct from that (body). 

7, That intelligence, which is found to be embodied in the 
(various) modified forms consisting of the non-intelligent ele- 
ments—(that) is produced in the same way in which red colour 
is produced from the combination of betel, areca-nut and lime. 

8. Higher than this world there is none. There is no swarga 
(or celestial world of enjoyment) and no hell. The world of 
Siva and other such (worlds) are all invented by those who are 


6 “SARVA-SIDDHANTA-SARGRAHA. 


(followers of) other (systems of thought) than (what is followed by) 
ourselves and are (therefore) ignorant impostors. 

9. The enjoyment of searga consists in partaking of sweet food 
here, in enjoying the company of damsels of sixteen years of age, 
and also in enjoying the pleasures that are derivable from the use 
of fine clothes, sweet scents, flower gariands, sandal, and such 
other things (of delicious luxury). 

10. The experience of (the miseries of) hell consists (only) in 
the pain caused by enemies, by injurious weapons, by diseases and 
other causes of suffering. The final beatitude of méksa is, however, 
death (itself); and that consists in the cessation of (breath, the 
principal vital air. 

11. Therefore it isnot proper on the part of a wise man to 
take (any) trouble on account of this (final beatitude). It is only 
a fool that becomes thin and worn out to dryness by performing 
penances, and by fasting, ete. 

12—15%. Chastity and other such (cunning) conventions have 
been invented by clever weaklings. Gifts of gold and of lands, 
ete., the enjoying of sweet dinners on invitation, are all the devices 
of persons who are poor and have stomachs that are (ever) lean 
with hunger. With respect to temples, houses for the distribution 
of drinking water to travellers, tanks, wells, pleasure-gardens, and 
other such devices—only travellers praise them daily, (but) not 
others. The ritnal of Agnihdira, the three Védas, the (ascrtic’s) 
triple staff, the s nearing of one’s self with ashes are all (merely) 
means of livelihood to those who are destitute of intelligence and 
energy: so opines Brhaspati. 

By adopting only those means which are seen (to be practical) 
such as agriculture, the tending of cattle, trade, politics aud 
administration, etc., a wise man should always (endeavour to) 
enjoy pleasures (here) in this world. 


Thus ends the second chapter, known as the system of the 
Lékdyatikas, in the Sarva-darsana-siddhanta-sangraha composed 
by the venerable Sankaracarya. 


CHAPTER ITI—THE -S¥STEM OF THE ABRHATAS OR JAINAS. 


CHAPTER III. 


THE SYSTEM OF THE 42AATAS OR JAINAS. 


1. The doctrine of the Ldkdyatikas is liable to be objected 
to by all (other) philosophical controversialists. Now the 
Jaina, by (enunciating) his own doctrine, refutes their doctrine 
(thus). 

2. The heat of fire, the cold of water, the sweet sound of 
the cuckoos, and such other things happen to be (due to) the 
invariable nature (of those things); and (they) are not anythiag 
else. 

3. Pleasure and pain, which are transient, cannot be considered 
to constitute the nature of the diman (self). By means of 
these two (viz., pleasure and pain), merit and demerit are deter- 
mined to be the self’s a/rsta (or invisible results of works done in 
former states of re-incarnation). 

4. The fault (in reasoning) pointed out by you (the Lokdyateka), 
to the effect that, if what is unseen 1s in any way taken to be seen, 
then the unseen ceases to be the unseen, does not affect me (the 
Jaina), inasmuch as that (unseen) is established for me by means 
of the scripture. 

5. And surely the inference of fire from smoke has been 
approved of by you also, who, on seeing the smoke, run near (to 
where it is) for the purpose of getting at the invisible fire. 

6. Those persons, who take their stand on the scriptures of the 
Jainas, come to know clearly (both) the seen and the unseen 
by such means as percertion, inference, and scripture. 

7. Human beings ard of three kinds, namely, the perfected 
beings, the beings in (mundane) bondage, and the sufferers in 
‘ hell. Some are (by their own nature) the highest of perfected 
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beings, (while) others (become so) with the aid of mantrus (mystie 
magical formulas) and the power of sovereign herbs. 

8. To any one in this world, who has adopted renunciation, 
freedom from (mundane) bondage results through the united 
operation of knowledge and works in the manner taught by the 
(great) spiritual preceptor. 

9, Bondage in the case of the Arhatas is that obstructive 
veil covering the knowledge of all things, which is (in the case 
of all of them) produced by the bodies acquired by them in 
consequence of (their) karmas (or the impressed effects of actions 
done in previous states of re-incarnation). And final liberation 
consists in the souls having no (such) veil of obstruction. 

10. All bodies, with their organs (of sense, etc.) are made up 
of ultimate atoms, otherwise known us pudgalas, which follow 
(in the wake of) the merit and demerit (of beings). 

11. The selves, which exist in the cages consisting of the bodies 
of creatures, beginning with worms and insects and ending with 
elephants, are of the size of their respective bodies; and they are 
attached to their bodies by reason of (their) ignorance. 

12, In regard to the body, which is itself an obstructive cover- 
ing for the déman, there need not be any other covering such as a 
cloth, etc.; for, if such (a covering) is admitted (to be required), 
then in regard to this also (another covering will have to be 
admitted); and there will thus result the logical fallacy of a 
regressus on infinitum. 

1d. Tho ydgins (or the true seers of the self) do not cause 
pain to (any being in) the whole collection of living beings, in 
thought, or word, or deed; (they) assuredly move about as sky- 
clad (or naked) persons leading the life of celibacy. 

14. They (carry) the feathers of peacocks in their hands, and 
are accomplished in adopting the various postures (prescribed for 
yogee meditation), such as the ‘ posture of the hero’, etc. They 
eat out of the ‘vessels’ consisting of (their own) hands, and have 
their hairs out, and are engaged in silent meditation. 

15-153. ‘hese sages are free from stains and are pure, and 
(are able to) destroy the multitude of sins appertaining to 
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those who bow unto them in reverence. That Omniscient 
Spiritual Teacher of the world, who is the bestower of the fruits 
of (even) their mantras, and is established as an authority on the 


road to final freedom—He is (certainly) worthy of being eeu 
followed by all. 


Thus ends the third chapter, known as the system of the 
Arhatas (or Jainas), in the Sarva-darsiana-siddhdnta-sangraha 
composed by the venerable Sankaracarya. 


10 - SARVA-SIDPH ANTA~SANGRARA. 


CHAPTER IV. 


THE SYSTEMS OF THE BAUDDHAS. 
iL 


Tue System or THE Maddhyamikas. 


1. Now the Banddhas unhesitatingly discard the system pro- 
mulgated even by the spiritual teacher of the Jainas, just as (they 
themselves discard) the doctrine of the Lékdyatas. 

2. By reason of the difference in views among the four 
(classes of the followers of Buddha), the scriptures of the Bauddhas 
are of four kinds; and they impel (men) to live (their lives) thus 
or thus, according to their (particular) fitness and qualifications. 

3 What is known as ‘intellect’ is indeed ‘ consciousness ’ 
itself. It is not considered to be an internal instrument (of the 
mind), because (the expressions)—‘ He is aware’ and ‘ He under- 
stands ’—are (generally) used as if they are synonymous. 

4, For three out of the (four) schools of Bauddhas, the under- 
standing exists undisputedly (as a reality). In (the view of) only 
two of them, external objects exist (in reality). There is difference 
of opinion (among all of them) in respect of other things: and 
that is as follows. 

5. That Bauddha, who is a Vaibhdsika, declares that external 
objects are established through direct perception. But the 
Sautrantika (Buddhist) says that external objects are (merely) 
such (things) as are inferred from the forms of consciousness. 

6. The Yoégdaceéra (Buddhist) says that only consciousness is 
(real) here, and that nothing else (is real). 

And the Madhyamika (Buddhist) disputant says that in fact 
even consciousness does not exist (as a reality). 

7. The Mdadhyamikas consider that the ultimate principle is 
not existent, nor non-existent, nor existent-and-non-existent, nor 
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(anything else which is) different from both (the existent and the 
non-existent), and that it is (thus) outside the scope of (all these) 
four (possible) alternatives. 

8. Whatever is non-existent, that cannot be produced by any 
cause, as, for instance, the (absolutely non-existent) horns of a hare 
(cannot at all be produced). If origination is admitted to be 
desirable in the case of what is (really) existent, then (in fact 
origination) produces (only) that which has been already produced. 

9. It is impossible for one (and the same) thing to be both an 
entity and a non-entity. Nor does it stand to reason (to hold) 
that one (aud the same) thing is distinct from (both) reality and 
unreality. 

10-11. Therefore it is proved that the ultimate privciple is 
such nothingness as is outside the scope of the four alternatives 
(above set forth). If, in the enquiry whether or not the generic 
configurations of things are different from the individuals charac- 
terised by those generic configurations, it be admitted that they 
are different, then those (generic configurations) have to be appre- 
hended separately from the individuals, like the toes (for example, 
which are separately perceived in the body which is their possessor). 
That individuality which is self-evidently well established is 
(indeed) what belongs to the ultimate atoms. 

12. The characteristics of ultimate atoms have to be deseribed 
by the Vaséeg/kas and others (like them). By (the atoms) having 
to come together at unce in sixes, there would arise in relation to 
the ultimate atom the character (of its) being made up of six parts 
(or aspects). . 

183—16. If, however, (all the) six atoms happen to occupy 
the same space, a collection (of atoms) has to be of the same measure 
(in volume) as a (single) atom. 

Are generic characteristics, such as Brahminhood, produced 
by the study of the Védas, or are they produced by means of 
(certain prescribed) sacraments, or by both (these means together) ? 
This is all inappropriate. If it be by means of the study of 
the Tédas ihat Brahmint ood results, then a Sadra, who, having 
‘gone to another province, learns the Védas well (there),.may also 
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acquire Brahminhood. And here, in this world, no Brahmin is 
to be seen, who has (undergone) all the (required) sacraments, 
inasmuch asthe sacraments prescribed for a Brahmin are in fact 
forty (in number). If one who has (undergone only) one sacra- 
ment might be a Brahmin, then all men would become Brahmins. 

17-172. When it is (thus) demonstrated that there are not at 
ail such things as constitute generic and specific configurations of 
characteristics, the principle of consciousness also ceases altogether 
to exist, since there arises as a consequence the (utter) absence 
of (all) objects that are to be known. 

Such is the discussion conducted by the Méadhyamikas them- 
selves in relation to (their own) ultimate principle of nothingness. 


Thus ends the system of the Madhyamikas. 


II. 


Tue System or THE Yogdeéras. 


1. The Yégéacéra, who maintains that consciousness exists 
quite independently (of the existence or otherwise of external 
objects), refutes the theory of nothingness stated thus by the 
nihilist Madhyamika. 

2. [fall is mere nothingness as mentioned by you, then (your) 
nothing itself has to be the criterion of truth to you. Hence 
you cannot appropriately have any right of discussion with others 
(who hold something other than nothing to be such a criterion). 

8. How do you then undertake to prove your own position and 
to disprove similarly the adversary’s position? And why do you 
not here (in this case) argue, (as you well may), to the contrary ? 

4. What is of the nature of consciousness is indeed indivisible; 
but by those, whose vision is confused, it is seen to be, as it were, 
differentiated into the perceived object, the perceiving subject, 
and (then) the perception (itself). 

5, The means of knowledge, the object of knowledge, and the 
resulting (knowledge), &c., have (all) been, in accordance with 
the (current) views regarding (the nature of) knowledge, stated 
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(to be different and separate in churacter). The ultimate truth 
also will be expounded, when (in fact) there arise qualified persons 
(to grasp it). 

6. Indeed, there exists in reality (only) one thing, and that 
is of the nature of the intelligent principle of consciousness. 
And (its) oneness is not destroyed in consequence of the varied 
character of (its) manifestations. 

7. In regard to one and the same body of a fine young woman, 
2 religious ascetic, an amorous man, and a dog have (respectively) 
three different views, to the effect that it is a (mere) ecarcase, a 
beloved mistress, and a thing fit to feed upon. 

8. If, nevertheless, thet young woman (happens to be) only 
one, similarly is the ultimate principle of couscionsness (only one) 
tous. Whatever else (is postulated) other than that, such as the 
(configurations of) generic characteristics, etc..—yon may (freely) 
disprove (all) that. 

9. Therefore consciousness, which is (fleeting and) momentary, 
and is (at the same time) wrongly differentiated in three ways by 
deluded persons (that) alone is held in honour (as the one 
reality) by those, who have come to know (this) self-luminous 


principle, and are desirous of obtaining the salvation of final 
deliverance. 


Thus ends the system of the Ydgdcdras. 


IIl. 


Tre System or THE Sautrdantikas. 


1. Conscicusness alone has here: (in this system) been 
postulated by the clever Yogdcara. ‘There can be no perception 
without an object of perception. Therefore, according to us, 
external objects also exist (in reality). 

2. According to the view of the Sautrdntikas, external objects are 
always inferred (to exist) by means of those differences (in percep- 
tion) which consist of (many) wonderful varieties in forms of 
consciousness, such as blue, yellow, and so on. 
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3. The eye and the other (organs of sense) finally lose them- 
selves in (apprehending) the five things, such as colour, ete. To 
him (the Suuirantika), there is no sixth sense that apprehends 
what is external. 

4. Itis (surely) appropriate (enough) that you (first) postulate 
(the ultimate atom) to consist of six parts (or aspects), aud then 
(give out\ a refutation of the (atomic character of the) atom. Even 
according to that same (process of reasoning’, if there be no 
external object, (then) there can be no perceptive knowledge 
(of objects). 

5. The element (known as) akdga is declared by us (the 
Sautrdntikas) to be (the same as) the ultimate atom. It has to 
be merely a notion, and is nct considered to be anything else. 

6. All things are momentary (in point of existence), and are 
the result of the (varied) display of the forms of consciousness. 
Even those entities, which are (capable of being described definitely 
as) such and such,-—(even they) are always inferred from the 
forms (of consciousness). 

7. In our view, even thongh there is momentariness (in rela- 
tion to things perceived), there is certainly (in consequence) no 
contradiction in (the fact of) their being objects of percep- 
tion; for, to be an (external object (cf perception: is to possess the 
character of such a cause, as is capable of bestowing a form upon 
consciousness. 


‘T'hus ends the system of the Sautrantikas. 


IV. 


Tue Sysrvem oF THE Vaibhisikas. 


1. There is, in the theory of the Vaibhdsikas, a slight difference 
from the theory of the Sautrdnizkas. External objects are 
{generally proved to exist) by means of direct perception; but 
it is only here and there that they have to be (known) through 
inference, 
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2: Itis only the ultimate atoms, gathered together by thousands 
in accordance with their special capacity to be in front or behind, 
that exist (for us) as the massive expanse of external objects. 

3. Unly at a distance does {a person) see & forest ; but on going 
near it, he sees no forest anywhere apart from (seeing) the creepers 
and the trees. 

4, The clay comes to have the characteristics of the pot. But 
the pots (come to have) the characteristics of the potsherds, and 
the potsherds become (reduced into the state of) powdered parti- 
oles; and these (particles are finally reducted to) the condition 
of atoms. 

§. Among all the four (schools of the) Bauddhas there is 
unanimity, in so faras the determination (of the nature) of the 
inner principle of the ego is concerned. They are in dispute with 
one another in consequence of (their) difference in view ia regard 
to (the outer world of) common phenomenal experience. 

6-7. The Bauddhis are those who take their stand on the 
buddhi (the intelligent principle of consciousness). ‘The function of 
(this) consciousness is considered to be of two kinds, viz., the 
cognitional and the non-cognitional. Of these, they understand 
the cognitional (consciousness) to be the means here for the correct 
apprehension of truth. But the other (non-cognitional con- 
sciousness), which is dependent upon a fundamental uon-discern- 
ment, is evolved out of the skandhas, the dyatanas, and the dhdtus 
(or material components of the body), and is (as such) the source 
of nescience and does not form an authoritative criterion of truth, 

8—J0. According to all the Bauddhus, the whole collection of 
extended objects is (as it were) the body that constitutes the 
world; here there are five skandhas and twelve dyatunas and 
similarly eighteen dhdtus. The meaning of the word skandha is a 
‘group’, and (it) indicates an aggregation of each of (what are 
called) jAdna, samskdra, sarmnjnd, and also védand and riipa. Here 
it is only a series of svdnas (or states of consciousne-s) which 
is called cijfidna-skanaha (or consciousness-collestion ). 

11-12. The aggregate of the innate impressions (of merit 
and demerit due to karma) is what is called samskdra-skandha 
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(or impress-collection) ; and védand-skandha (or the affection- 
ageregate) is stated to consist of those states of consciousness which 
constitute pleasure and pain, etc., as well as of that (state of 
consciousness) which constitutes desire. The samyiid-skandha (or 
the symbol-aggregate) is (made up of) what happens to be ‘ name’. 
The riipa-skandha (or perception-aggregate) here is the collection 
of (all perceivable) embodied beings. 

18—15. Pillars, pots, etc., which are all aggregates of em- 
bodied things, are made up of atoms. 

(The qualities of) solidity, shape, etc., belong to (the element 
of) earth; and fluidity, efc., belong to (the element of) water. 
Heat belongs to the element of light, and cold to the element of 
air. From the putting together of colour, smell, taste, and heat, 
as (they) appertain to these four elements (above-mentioned), 
the earth, etc., are produced; and they are all aggregates of 
ultimate atoms. 

The ear, the skin, the eyes, the tongue, and the nose are the 
five organs of knowledge. 

16. (The organ of) speech, the feet, the hands, the anus, etc., 
are known as the five organs of action. The consciousness 
which is embodied in a collection (of atoms) is intelligence; and 
the manas is (its peculiar) instrument (for experiencing pain, 
pleasure, etc.). 

17. (What is here taken as) the body, which is the same as 
the world, is, through deluded vision, imagined to be (of a) five- 
fold (composition), consisting of name, class (or genus), quality, 
substance, and action. 

18-19. The criterion of troth as defined in the scriptures of 
the Bauddhas is held to be of twokinds. That is direct perception 
{properly}, which is free from super-imposition and is undeluded. 
The .super-imposition (here thought of) is, however, of five kinds, 
consisting of name, class, quality, substance, and action (respec- 
tively). Here (according to the Bauddhas), the nature of logical 
inference consists in (arriving at} the knowledge of what is 
characterised by the sign by means of the direct peseenyor of 
(merely) the sign (itself). ia ‘ 
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20. Lgenorance, which is of four kinds, is removed by means of 
these two criteria of truth (perception and inference). When 
(this) fourfold ignorance is destroyed, then the basic ignorance 
(relating to the common ‘phenomenal apprehension of the universe) 
departs (as well). m 

21. When (this) basic ignorance ceases to be, (then) there 
arises a continuous flow of faultless states of consciousness; and 
final deliverance is declared by the sage Buddha to be nothing 
other than (snch a flow of) faultless states of consciousness. 

22. O ye, who are desirous of (attaining) true knowledge, listen 
to that supreme wisdom, which is free from the defects associated - 
with birth, continuance and death, (that wisdom) which tears 
to the roots all attachments (giving rise to the bondage of karma) 
and is produced throngh (the living of) such (a life of) ydga as is 
characterised by the giving up of (all) likes and dislikes—(listen 
to that) supreme wisdom which is neither correlated to existence 
nor to non-existence, (to that) which is free from all intrinsie 
duality and is unequalled, (to that) which is pure like the 
firmament (on high) and is the source of (all) wealth—(listen 
to that). 

23. The Divine Lord, who has been declared (to exist) by 
the Varsésikas and others, whose aim is (merely to indulge in) 
excessive flattery, is not admitted by us. Now, He is disproved 
(by us thus). 

24. He who knows the truth regarding what is (morally) 
worthy of acceptance and what worthy of rejection, and also 
knows the means for the attainment of final deliverance, he alone 
is our authority, (but) not that Omniscient Being who is 
mentioned by you. 

25. A man may ‘see’ things at a distance, or he may not. 
He may very well ‘see’ the truth he wishes (to see). If he 
who can see far is to be (our) authority, then we (may as well) 
worship eagles (which are known to be able to see very far), 

26. Is there any one who knows the number of ants, etc., ina 
country? The creatorship of all things, which is declared by you 
to belong to the Divine Lord, is not (logically) maintainable. 

2 
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27. Tf He be the agent in relation to (the production of} all 
things, then He leads men to the practice of unrighteousness 
(also). (Thus) urging men to do what is improper, how can He 
lead them to do (only) that which is proper ? 

28. In relation to him who is bad, indifference should be the 
proper attitude to be mantained by those who are good. (Surely) 
it is not a good deed on the part of the good to put salt into a 
eut wound, 

29. If the Divine Lord Himself is the authoritative producer 
of all (your) religious scriptures, how can His language, wherein 
the former part is contradicted by the latter, prove authoritative ? 

30. If He induces men to do only that which is virtuous, then 
He becomes the promulgator of only one (kind of) scripture. 
How (then) can the creatorship of all things be predicated of 
Him who is (thus) effective (only) in part ? 

31. Does the Lord create the world with some profitable 
object in view, or (does He do it) without any such (object)? If 
He desires (any advantage to Himself), then He is imperfect. If 
He does not, He need not take up the work (of creation) at all. 

82. Does your ‘ Lord’, like a deluded fool, undertake to do 
that which is profitlessP What (for instance) is the use of 
making the excreta, etc., of sheep, etc., round (in shape) P 

38. If His activity (in relation to creation) be for mere diver- 
sion, then does He play likea child? To Him who plays always 
(thus), pain alone turns out to be the (ultimate) result in abundance. 

34. This ignorant creature (man) is powerless in regard to his 
own pleasures and pains. Being (unavoidably) impelled by the 
Lord, he may go cither to paradise or to hell. 

35. In the hell, which is full of suffering, living creatures are 
alas! torn away (as it were) from their lives by means of the heat 
of red hot iron, ete., by the Lord, who is desirous of enjoying just 
a little pleasure of diversion (thus). 

36. If He is able to bestow boons (freely), He may bestow 
(the boon of) paradise on one who commits such (offences) as 
the killing of a Brahmin, and bestow hell on one who performs 
the séma sacrifice. 
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37. If He bestows gifts according to the karmas (of individuals), 
then all men may (well) be Lords (like Him). Eeing devoid of 
freedom in the matter of bestowing gifts, how is He to be called 
the Lord of ali? 

38. The Omniscient Lerd, who is accepted by the Waryayikas 
and others, is (apt to be) refuted thus. Hence the sage Buddha, 
who alone knows what is (morally) worthy of adoption and what 
worthy of rejection, has to be accepted (by all as a true teacher and 
guide). 

389. One should offer worship to the sanctuary. (Worship of) 
the sanctuary and other (such) duties, prescribed in the scriptures 
promulgated by the Buddha, have (all) to be performed ; but not 
sacrifices, ete., which are taught in the Vé/as and other (allied) 
scriptures. : 

49. The Bauddhas, beginning with the Vaibhdsikas, take their 
stand (respectively) on action, on divinity, on (the practice of) 
meditation and mental concentration (yéga), and on nothingness. 
They (the Bauddhas) are only (of) fonr (kinds). 


Thus ends the system of the Vaibhdsikas, among the doctrines 
adopted by the Bauddhas. 

The theories of the Lokdyatas, Arhatas, Madhyamikas, Y6gd- 
céras, Sautrdnithas and Vaibhasikas~—which are six in number—- 
are now concluded here. 


Thus ends the fourth chapter, known as the theory of the 
Bauddhas in the Sarva-darsana-siddhdnta-sangraha eomposed by 
the venerable Sankardcarya. 
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CHAPTER. V. 


THE SYSTEM OF THE VAISESIKAS, 


1. Now, the Vaiséstka, who upholds the teachings of the Védas, 
refutes (the position of) the Bauddhas, the Léokdyatikas and the 
Arhatas, who are all atheistic and outside the pale of the Védas. 

2. The Bauddhas and the others, who have strayed away 
from the path of the Vailas, are worthy of honour (only) in 
(those other systems (of theirs). Those worthy persons do not, 
however, constitute Brahmins. 

8. Therefore, the Bauddhas and the others, through (their) 
reproach of the Védas and the Brahmins, provlaim always and 
every where (their own) pitiable self-deception. 

4. The Védas alone constitute (as revealed scripture) the 
authoritative criterion of truth, because they have been produced by 
the Lord of all. According to the logic of elimination, He alone 
is to the individual souls the giver of the fruits of (their) works: 

5. The individual souls, or (their) works, or prakrti (nature), 
or the ultimate atoms are none of them capable of bestowing 
here (in this world) the fruits of works on individual souls. 

6. If individual souls be themselves capable of obtaining 
the fruits of works, then let them, being such as are (naturally) 
devoted to their own happiness, prevent by means of (their own) 
efforts the unwished-for miseries (that often befall them). 

7. Works (karmas) are here incapable of bestowing their own 
fruits on imdividual souls; because they (the works) are non- 
intelligent, and so have no access to (the power to bestow) svarga 
and other such regions as are (won as) the fruit of works. 

8. Owing to its being non-intelligent, it is impossible for the 
prakrti (also) to be the giver of the fruits (of karma). The 
ultimate atoms, which (too) are non-intelligent, are unable to give 
(to any one) the fruits (of karma). 
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9. Time also is non-intelligent, and so it surely cannot bestow 
on them (the individual souls) the fruits of their karma. 
Therefore (some) other Being, who is different from all these, 
happens to be the giver of the fruits (of karma). 

10. And such a Being, knowing as He does all the various 
living creatures and the places wherein they reside, has to be 
admitted to be the Omniscient One. (But) those others, whom 
the Buuddhas and others approve of, cannot. be (so accepted). 

11. He who does not know all the living beings in the world, 
but only knows what (in life) is (morally) worthy of acceptance 
and what worthy of rejection, and has (therefore) the scope (of his 
knowledge) limited—(he) is not different from such as are like 
ourselves and is not (hence) omniscient. 

12. On knowing (the truth of) that one part of the Védas, 
which teaches about the production of (the visible) showers of rain 
by means of the sacrifice known as Jfdariristi, it becomes necessary 
to place faith in those invisible things (known as) svarga (paradise) 
arf apavarga (the final bliss of soul-deliverance). 

13. In determining (the truth regarding) the unseen (results of 
Védic works), the shower of rain declared (to be produced) by (the 
performance of) that sacrifice, which is known as Kariristi, has to 
be noted. The attainment of sons and cattle from the perform- 
ance of the sacrifice known as Citra and other such sacrifices 
has (also) to be noted in determining (the truth of) the unseen 
results (of Védie works). 

14-15. In relation to (the items of) time specified in astro- 
nomy, the proof thereof is in the (timely occurrence of the) eclipse. 
Whatever the Bauddhas and others (like them) have taught to 
the eftect that (all) such things are (wholly) authoritative as are 
(well) known (to be) partially (true),—that has been stolen from 
the Védas by (these) deceivers of the whole world. After learning 
the grammar of the hymns (of the Védas), other (similar) hymns 
were composed anew by them. 

16. Magically effective charms produced by the bringing 
together of (suitable) letters—(they also) were similarly produced 
(anew by them). (On the other hand) nothing that has been seen 
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(to occur in their own scriptures) has been stolen from the scriptures 
of the Bauddhas by those who are the followers of the Védas. 

17. Besause the six auxiliary-science-mombers, beginning 
with the science of phonetics and pronunciation, belong only to 
the Védas, they do not form (such) members of other scriptures 
(than the Védas). It is nowhere stated (to be so), even by those 
who are other (than the followers of the Véas). 

18. Therefore it is that the Védus are more powerful (as 
authorities) than the (whole) collection of all the works of authority 
belonging to the atheists. The Vaisésikas cousidcer that the 
beatitude of final deliverance (méksc) results from the knowledge 
of the six categories. 

19—22. The Lord, the individual souls, and the whole of this 
world are (all) comprised within those (categories). Here (in this 
system) are given (these) six categories, namely, substance, quality, 
action, generality, which is higher as well as lower, and intimate 
relation. According io the view of these (Vazsésikas), there are 
nine substances, namely, earth, water, light, air and ether, space, 
time, soul and mind. LHarth possesses (the quality of) smell ; water 
has (the quality of) taste; to light belon;s (the quality of) 
illumination ; air is neither hot nor cold to the touch; and dkasa 
has sound for its (attributive) quality. Space is that which is 
indicated hy the ideas of Hast and West; and time is that which 
is arrived at by means (of the ideas) of quickly and slowly. 

28. The soul is proved by the J-idea; and manas (the faculty 
of attention) is understood to be the internal organ (of the soul). 
Qualities abide in substances, so that they are (to be perceived) not 
in dissociation (from substances), nor in association with anything 
other (than substances). 

24—27. (These) qualities are divided into twenty-four. And 
they are in order as follows: sound, touch, taste, colour (or form), 
smell, conjunction, speedfulness,'number, fluidity, impressed innate 
influence, dimension, dividedness, effort, pleasure, pain, desire, 
intellect, aversion, severalty, priority, posteriority, merit and 
demerit and heaviness. These are the twenly-four qualities. And 
then action is of five kinds, namely, expansion, contraction, 
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throwing upwards, locomotion, and throwing dowuwards. Gen- 
erality is here (in this school) known to be of two kinds, namely, 
the higher and the lower. 

28-29. The higher (or the more comprehensive) one is the 
generality denoted by existence, etc., while the lower (or the 
comparatively less comprehensive) one is kuown to be such as 
substantiality (for instance). Those things, by means of which the 
mutual distinctions among the substances here are made out, 
are to be understood as forming particularities; and these (parti- 
cularities) inhere only in substances. Intimate relation is the 
relation of substances with (such things as) qualities, ete. 

30, These six categories (of things) comprise (within themselves 
all) the objects of knowledge. The whole world is made up of 
them. ‘he realisation of their similarities and dissimilarities is 
the means of attaining the salvation of final deliverance. 

31. The dtman (self), which is located within (material) 
substances, is itself of (two) different kinds in the form of the 
individual soul and of the Supreme Soul. The gods, men, and 
the lower animals are (all) individual souls, and the Great Lord 
is the other (kind of aman). 

32—84, (That person), who performs the duties enjoined by 
Him, he is freed (from the bondage of saiisdra); but the other 
person (who does not perform such duties) is bound down (in 
bondage). The Védas, the Smrtis, the [titdsas, etc., the Puranas, 
the Mahabharata, eic., have all to be understood as constituting the 
commandment of the Lord ; and (this commandment) should not 
be transgressed at any time by those who are believers in the 
Védas. ‘The criteria of truth are of three kinds, namely, perception, 
inference, and scripture. The Creator of the World is made out (to 
exist) by means of these three criteria of truth. Therefore the 
works enjoined by Him have to be performed for the purpose 
of satisfying Him solely. 

30. This divine und supreme Lord may be made to become 
pleased only by means of loving devotion. From His grace 
results the beatitude of final deliverance, which consists in the 
cessation of the activity of the instruments (of the soul). 
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36. On the cessation of the activity of (its) instruments, the 
soul exists in a condition similar to that of a stone. To us, the 
destruction of pleasure (also) is, like the destruction of pain, 
accomplishable with difficulty. 

37-374. Therefore, after becoming (thus) disgusted with (the 
life of (sahsdra, the person, who is desirous of attaining final 
freedom, obtains the (wished-for) deliverance. 

Hereafter the Naiydyika will prove by means of logical reason- 
ing what is good and acceptable to us (as philosophical contro- 
versialists) : for, the views (of both) of us, who uphold the Védas 
(alike), do not differ very materially. 


Thus ends the fifth chapter, known as the system of the 
Vatsésikas, in the Sarva-darsana-siddhinta-sargraha composed by 
the venerable Sankaracarya. 
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CHAPTER VI. 


THE SYSTEM OF THE WAIVAYVIEKAS, 


i. The theory of the Nayayika is briefly expounded now 
—(the theory of him), throngh whose logical reasoning the Védas 
devoured by the wretched heretic folk have been saved (from 
destruction). 

2—5. Aksapada (Gautama) declares that the salvation of final 
deliverance results to individual souls from the knowledge of the 
sixteen topics beginning with pramé@pa (the means of proof), 
These are—the means of proof, the object of knowledge, settled 
conclusion, and the other thing—doubt, purpose (or motive), 
exainple, demonstration, premiss, reasoning, discussion, contro- 
versy, cavilling, fallacy, perversion, self-confutation, and also final 
refutation. ‘There are four means of proof here (in this system), 
viz., perception and what is called inference, comparison (or 
analogy), and scripture. Comparison, however, is not admitted 
hy some (as a means of procf). Perception is (firstly) that of 
ourselves and of others (similar to us) ; and there is also (secondly) 
another (kind of it), viz., that of the ydgins (or transcendental 
seers). 

6—8. The yégins see all things by means of the grace of the 
Lord. The Lord naturally sees all, things with His eye of 
knowledge. The beings with the eye of flesh do not realise the 
Lord of all even with (great) effort. Itis (however) clear that the 
following syllogism proves the Lord :—All things such as the 
earth, the mountains, etc., are understood to have an Omniscient 
Being as the cause (of their creation); because they are all, like 
pots (for instance), produced effects. It is thus that the Creator of 
the world is inferred. 

9. [fit be said that, in regard to the earth, etc., their being 
produced effects is (itself) not proved, then that also, namely, their 
being produced effects, may be proved by means of (the fact of) 
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their being made up of component parts, in the manner of pots, 
walls, ete., (which are all made up of component parts). 

10. In relation to (the possession of) the physical body, etc., as 
seen (in the case of the makers of pots, makers of walls, etc.) in the 
above illustrative example, the question of merié and demerit 
(as determining the material embodiment of a soul) arises (as a 
matter of course). From this circumstance, no particular objection 
can in any respect be raised here by Bhatta and others (in relation 
to the proof of the world-creating Lord). 

11. Any such objecticn is not valid (as regards God), because 
there is (the appropriateness of His) belonging to a class which 
may be (either) superior (or) equal (to that of the makers of pots 
and the makers of walls, etc.). What is really inferred here is 
simply the creatorship (of the Lord) purely from the fact of (the 
world) being a produced effect. 

12. Ifvou raise any objection (to this) with the aid of (any) such 
peculiarities as may be found in the (given illustrative) examples, 
then there will also be room (even in the roasoning accepted by 
you) for the negation of the inference of fire from smoke. 

13. The Lord Siva, even though He has no body, performs 
work here, out of (His own free) will, in the same manner in which 
a person, without necessarily requiring (another) body (as instru- 
ment), makes his own body move. 

14. The attributes of the great Lord are these three, namely, 
desire, knowledge and effort. ‘These may, like the essential 
characteristics of atoms, exist even where there is no (built-up) 
body. 

15. No effect is here produced without (a producing) action; 
and it is proved by us that this action has to be preceded by 
effort, because it has the character of an action like the actions of 
persons like us. 

16. That enunciation of the non-existence of the Lord, which 
has been made (by our opponent), has been (thus) disproved 
through (the process of) elimination, by taking into account the 
appropriateness of the earth, etc., being such produced offects as 
can be caused (only) by the activity of One who is omniscient. 
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17. That logic by which the Vatsésita has proved the Lord God 
through the process of elimination—that has to be adopted here 
(by us also}. In this respect, both our systems are alike. 

18. Because time, karma, prakrti, ete., are non-intelligent, the 
Lord Siva is different (from them). And because individual souls 
are all possessed of very limited knowledge, He (the Lord Siva) 
has to be accepted as no other than an Omniscient Being. 

19, The authoritativeness of the Védas is accepted, because 
they have been brought ont by the Omniscient Lord. The 
authoritativeness of the Smrtzs and such other (sacred writings) 
results from their being based upon these ( Védas). 

20. Svarga (or the celestial world of enjoyment) and the final 
salvation of the soul’s deliverance (apararga) come only to those 
who faithfully perform the karmas (or works) which are ordained 
in the Védas and in the Smrtzs; but they (viz., svarga and apuvarga) 
never come to the heretics anywhere. 

21. The Lord Siva is described also in the Triyambaka-mantra 
and other such (mantras) by means of such things as are (caleu- 
lated) to remind one of what is good to be adopted in the (daily) 
practice of religion. 

22. It has been explained by means of reasoning aud other 
such (aids) that, on observing among other things the shower of 
rain as the visible result of the performance of the sacrifice 
known as Hériristi, faith has to be placed in these (two) unseen 
things, namely, svarga (heavenly paradise) and apavarga (the final 
deliverance of the soul). 

23. The whole lot of the scriptures produced by Buddha 
and others (like him) is uuauthoritative like the language of the 
insane, because those scriptures have been composed by persons 
who were not wise and trustworthy. 

24. What the thorny hedge is for the protection of the 
growth of (the crops raised from) the seeds {sown in the fields), 
that the hedge consisting of logical reasoning is for the safe- 
guarding of the truths expounded in the Védas. 

25. Logical reasoning supports right knowledge; and it is 
associated with three processes of dialectics. These dialectic 
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processes are understood to be only three, viz., discussion, contro- 
versy and cavil. 

26. A discussion is (that which 1s carried on) by the student 
with the teacher with the object of learning the tauth. Neither 
victory nor defeat is (the aim) here. Both these (arise as aims), 
however, in relation to controversy and cavil. 

27. In regard to controversy, as also in regard to cavil, there 
are four constituent requisites, viz. a disputant, a counter- 
disputant, a questioner, and a president of the assembly (wherein 
the parties carry on their dialectic contests). 

28. The counter-disputant, whenever he is in dread of defeat 
due to his (own) ignorance of the appropriate answer, should 
conquer the disputant either by (the process of) perversion or by 
(the pointing out of) self-eonfutation and other such defects (in 
his arguments). 

29, In regard to the person who utilisey (in his arguments 
the process of) perversion or (the pointing out of) self-confutation, 
one should set up a final refutation. That which puts an end 
to a dialectic exposition is said to be the final refutation. 

30—83. Of these, (the trick of) perversion is of three kinds, 
being based on the secondary sense of words, on their general 
significance, or on the (ambiguity of the) language (used by the 
opponent). When it is said by a disputant that a certain doa 
(or twice-born Brahmin) knows (all) the four Védas, if the 
opponent finds fault with this, taking for the purpose a general 
view (of the situation), and says— Is this anything wonderful ? 
To be the knower of the four Védas is quite in keeping with (his) 
being a Brahmin (dvija)”—then, as a refutation (of this 
position), its over-comprehensiveness should be brought out by 
means of (appropriately argumentative) sentences. When a 
disputant gives out (for instance)—‘* This Védie student is a 
nava-vasira”’,* there would be verbal perversion (in the controversy) 


* The word nava means both ‘new’ and ‘ nine’ in Sanskrit, so that a nava- 
vastra may be either ‘he who has a new cloth’ or ‘he who has nine cloths.’ 
The speaker here uses the expression in the former sense, but his opponent 
purposely misunderstands him in the latter sense. 
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there, if the speaker is refuted (by his opponent) by saying— 
“Where are the nine cloths of this (student)?” By reason of 
its heing opposed to the intended purport (of the speaker, this 
sort of reply) stultifies the meaning aimed at (by him). 

34. An argument which is destructive of one’s own (position), 
or a rep!v which is well capable of being found fault with—that 
is self-confutation. This consists of twenty-four varicties. 

35. Where 4 counter-disputant employs the twenty-four kinds 
of (arguments leading to) self-confutation and thus gives erroneons 
answers, what has to be urged (to put him down) is final 
refutation. 

36—38. The various kinds of self-confutation are (dependent 
upon) what follow: likeness, unlikeness, equality, superiority, 
inferiority, describability and indescribability, alternative suppo- 
sition, applicability, inapplicability, and the process of accom- 
plishing the end in view, incident, cvunter-illustration, ineffective- 
ness, doubt, presumption from circumstances, uniformity, and 
what are called logical proof and inconclusive argument, action, 
pexceptibility, the invariable and the variable. Since these 
happen to be the means of giving rise to (the sense of) sameness 
(in relation to both the sides of an argument), they are (also) 
known as the (different) kinds of ‘ sameness’ (in dialectics). 

89-40. When there is complete ignorance of the right answers 
(to be given in an argument), absolute defeat will be the 
result. Accordingly, (even) by means of controversy and cavil, 
one has to refute those who are outside the pale of the Védas, 
and then, for the purpose of satisfying the Lord God, one has 
to perform only such works as are enjoined in the Védas. By 
means of the power of ydga (meditation and mental concentra- 
tion) obtained through His grace, he, who is desirous of obtaining 
the final deliverance of his soul, will obtain (that) deliverance. 

41—48. In the condition of final release there will be the 
experience of eternal bliss without (any perception whatsoever 
of) sense-objects. 

I choose to be a fox in the beautiful Brnddvana in preference 
to that altogether blissless salvation of soul-deliverance, which has 
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been taught by the Vaisésika, who, by means of the sacrifices pre- 
scribed in the Védas and by means of the grace of the Lord, 
wishes to attain with great effort the (altogether feelingless) state 
of a swoon, a condition of existence similar to that of a stone. 
Indeed, it has heen already stated that the final deliverance (of the 
soul) results from that yoga, which is the outcome of loving 
devotion directed to Hari (or the God Visnu), 

44-441, Yoga has eight essential constituents, namely, 
internal self-restraint, external restraint of conduct, assumption 
of postures, controlling of the breath, drawing the senses into 
the mind within, and sustained attention, and intense meditation, 
and self-realisation. The Sdéikhya will explain these at length. 


Thus ends the sixth chapter, known as the theory of the Waiyd. 
yikas, in the Sarva-darsana-siddhanta-sangraha, composed by the 
venerable Sankaracarya. 
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CHAPTER VIL. 


THE THEORY OF PRABHAKARA, 


1. Now, the theory of the teacher Prabhakara, who, even out 
of rivalry with his (own) preceptor, extolled the Pérva-mimdinsd, 
will be briefly described. 

Q—'3, According to (this) teacher, there are five categories, 
namely, substance, quality, action, generality and subordination—- 
which, along with power, similarity and number, are understood 
to be (altogether) of eight different kinds : there is no particularity, 
and there is no non-existence as apart from the (correlated) surface 
of the earth, etc.: and only that work which is ordained in the 
Vedas can be the bestower of the salvation of soul-emancipation, 
and no other (work is capable of being the bestower of such 
salvation). 

4—6. Indeed, he becomes subject to bondage, who performs 
such karmas as have desirable (selfish) objects in view, or such 
(karmas) as are prohibited (in the scriptures). ‘The (contents of 
the) Védas are divisible into four kinds, as czdAis (or mandatory 
injunctions), arthazddas (or explanatory disquisitions), maniras 
(or metrical hymns), and n@madhéyas (or names). These ( Védas) 
have the mandatory injunctions as their important subject-matter, 
and teach us what constitute (our) duties as well as what do not 
constitute (our) duties. Such injunctions—as ‘ The aman (or self) 
has to be known ’—are contained in the Aruna (that is, in the 
Upanisads), and clearly enjoin there (the acquisition of) the 
knowledge of the self as it really is. The dtman (or self) is 
different from the intellect, the senses, and the body, and is all- 
pervading and unchanging. 

7. In the cognition of objects, it appears to be varied in 
form in relation to every one of the (many) fields (of objective 
cognition). In (the perception)—“ I know the pot well ”—surely 
there arises to a person at once a threefold cognition. 
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8. Indeed, to the (perceiving) person, the pot appears as 
constituting the object of knowledge, the agential subject of 
knowledge (appears) as derived from the ego-idea, and the knowl- 
edge (itself appears) as a self-luminous something. 

9-10. The Vaisésika has declared that the final deliverance of 
the soul results from the cessation of the activities of the instru- 
ments (of the soul). Accordingly, he, being anxious to cross 
the shoreless ocean of unendurable swirsdra, wishes to attain that 
(final) deliverance of the soul, which is (merely) a state of existence 
similar to that of a stone, and is the outcome of the destruction 
of volitional effort, pleasure, pain, desire, merit, demerit, ete. 

11, The destraction of pleasure, which is (itself) achieved 
with pain, is as desirable.as the destruction of pain (itself), The 
experience of eternal bliss cannot, moreover, be admitted in rela- 
tion to the attributeless (soul). 

12. One should not create a change of view in (the minds of) 
those ignorant persons who are attached to karma (or ritualistic 
work), The path to be adopted by those who have renounced the 
world is different; (and that) is not at all suited to those who are 
devoted to (ritualistic) work. 

13. Therefore, considering that they are enjoined (in the 
scripture), sacrifices and other religious duties have (all) to be 
performed. Otherwise, the harm of sinfulness will befall those 
who are qualified only to live the life of (ritualistic) works. 

14. Those, who solely depend upon (such) works alone, will 
(also) attain unsurpassable good (in the end), There is (in fact) 
no supericr deity other than what is aimed at by the use of the 
ending of the fourth (or dative) case. 

15. On the lines laid down by his preceptor, Bhatta 
(Kumarila), this teacher Prabhakara set at naught (all) those 
who (then) stood outside the pale of the Védas, and promulgated 
(his) authoritative teaching in relation to those who are yualified 
(merely) for (the life of ritualistic) works. 


Thus ends the seventh chapter, known as the theory of 
Prabhikara, in the Sarva-darsana-siddhanta-sangraha, composed by 
the venerable Sankaracarya. 
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CHAPTER VIII. 


THE SYSTEM OF (KUMARILA) BHATTACARYA. 


1. The great teacher Bhatta, who was a particular incarna- 
tion of Kumara (the war-god), established well on earth the 
(religious} path of the Védas, which had been in fact set at 
naught by the Bauddhas and other atheists in former times. 

2, On giving up both those (kinds of) works, which have 
(either) the attainment of particular desired objects in view, or 
are prohibited by the scripture, the wise man, whose mind is 
purified, attains the highest bliss through performing such works 
as are ordained (in the scripture), 

3. The results of the works, that have particular desired 
objects in view, have, in accordance with those (very) works 
having (such) specially desired objects in view, to be enjoyed only 
after being born again by (those) men who perform the works with 
specially desired objects in view. 

4, But he, who performs the works prohibited by the scripture, 
has, after being born in the form of worms, insects, etc., to enjoy 
the (bitter) fruits of forbidden works, and has to go lower and 
lower down into hell. 

5. Therefore, both duty and non-duty have to be (clearly) 
made ont by the wise man after due enquiry Both of them have 
scriptural injunction as their anthoritative basis, and do not fall 
within the scope of perception and such other (criteria of truth). 

6. The Védas contain four different kinds (of topics), namely, 
vidhi (or mandatory injunctions), arthavida (or explanatory dis- 
quisitions), mantra (or metrical hymns), and némadhéya (or names). 
The Védas have the mandatory injunctions for their chief subject- 
matter, and thus teach us (mainly) about duties and non-duties, 

7. That (kind of) sentence in the Védas happens to be a com- 
mandment, which turns men away from what is forbidden, or 

8 
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makes them become engaged in the performance of prescribed 
duties; and it is indicated by means of the potential mood, the 
imperative mood, the potential passive participles and other 
(similar verbal forms). 

8. Whatever sentence here (in the Védas) censures forbidden 
things or praises such things as are enjoined—that is an arthavdda : 
it has the force of an authoritative means of knowledge, for the 
reason that it forms an auxiliary part of injunctions. 

9. Mantras are those constituent elements of (ritual) works, 
which throw light on what has to be accomplished (through such 
works). Those things which happen to be the names of sacrifices, 
ete., in the Védas, they are the ndmadhéyas in fact. 

10. The injanction—* The dtman (or self) has to be known ”— 
and other (similar injunctions) which are given in the Arunas (or 
Upanisads) enjoin on individual souls the knowledge relating to 
the Brahman who is the Supreme Soul. 

11. On the strength of the two (following) logical syllogisms, 
the Bauddhas distinctly find fault even with the Védas: and the 
denial of the duties, etc., which are derived from those (Védas 
themselves) as source, follows (thcnce) as a matter of course. 

12. (Firstly), the Védas are no authoritative means of knowl- 
edge, because they possess the characteristics of spoken sentences, 
(even) like the sentences of the man in the street. Again (they 
are not authoritative) because they are the productions of unwise 
and untrustworthy persons, like the speech of the insane. 

13. This (argument) is not right: the two reasons given 
above are quite ineffective (here). Simply because they (the Védas) 
happen to be (made up of) sentences, it does not follow that 
the Védas have not the character of an authoritative means of 
knowledge. 

14. The (other) reason given by you, to the effect that they are 
composed by unwise and untrustworthy persons, is (also) useless 
(here). Want of authoritativeness (in relation to ordinary utter- 
ances) may well result from the mere fact of (their) having been 
uttered by an unwise and untrustworthy person. But it cannot 
be so in the case of revealed scriptures, 
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15. The character of being produced by unwise and untrust- 
worthy persons cannot (at all) become (associated as) a blemish 
with the eternal Védas. In regard to human utterances, (however), 
there may always be the faults of deceitfulness, etc., (in association 
with them), 

16—19. As (we hold that) the Védas are not personal produc- 
tions, we have no suspicion of any faultiness whatsoever (in relation 
tothem), A few Nasydyikas and others, who believe in the authori- 
tativeness (of the Védas) on account of their having been given 
out by the Lord, take objection to the view that the Védas do not 
possess the characteristics of personal productions, (and say) that 
the Védas are to them of (divinely) personal origin, inasmuch as 
they possess the character of (being made up of} sentences like the 
Bhérata and other such works, and that (nevertheless) the authori- 
tativeness (of the ’édas) is also well established in that they 
have been produced by the Lord of all. In regard to (all) works 
of personal origin, it is right to ask whether or not there is 
authoritativeness (in them). There being no speaker in respect 
of the (original productive utterance of the) Védas, even such a 
talk (about authoritativeness) is impossible (in relation to them). 
The eternality which is predicated of the Védas (by us) is (there- 
fore) utilised to establish their authoritativeness, 

20. (To hold) that the reason of the authoritativeness (of the 
Védas) is (to be found) entirely in their being produced by the 
Lord of all—that is not right. With the help of which criterion 
of truth is the Lord in this connection assumed to exist ? 

21. If He be so assumed with the aid of scripture, then (it is 
asked) whether the scripture is eternal or non-eternal. If it be 
eternal, then what is (the meaning-of) this assumption of the 
agency of the Lord in-regard to it (as a thing produced by 
Him) P 

22-28 In regard to the view (that the scripture is) non- 
eternal, there will arise the fallacy of reciprocal dependence. 
That the authoritativeness of the scripture is due to its being 
the language of the Lord, and that the Lord is (in His turn) estab- 
lished by means of that same scripture, is accordingly the fallacy 

3 * 
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of reciprocal dependence (here), Therefore, it is well established 
that the Védas are possessed of authoritativeness altogether in 
themselves. 

24-25. Further, it is also (thus) established that (the teachings 
bearing upun) duty and non-duty fall entirely within the scope of 
the Védas. Itmay, however, be objected (here) that, (even) without 
the Védas, the yégins perceive directly and clearly (what is) dharma 
(or duty), in the manner of (other persons perceiving) the fruit 
of the emblic myrobalan when placed on the palm of the hand. 
How (then) can the Védas be the sole source of authority (in relation 
to duty)? It is not right to say so (in objection); the ydyin 
cannot be different in nature from such as are like ourselves. 

26—31. He also perceives objects with the help of the five 
senses and does not go beyond. Perception and what is called 
inference, and then comparison (or analogy), presumption from 
circumstances, and also the negative proof of non-perception— 
(these) do not indeed teach us duty, Perception, which gives rise 
to the knowledge of existing things by means of the contact of 
the several senses (with them), cannot surely apprehend that which 
has passed away or that which has not (yet) arrived. Owing to 
the non-existence of anything which has the character of being an 
invariable concomitant of dharma (or duty), inference also does 
not evidently give rise to the knowledge of duty and non-duty. 
As there is nothing (at all) anywhere which resembles duty, etc., 
comparison (or analogy), which (only) apprehends similarities, 
cannot be the means of making out duty and non-duty. Lf, by 
means of the evidence of circumstantial presumption, only a 
general proposition is arrived at to the effect that duty is the cause 
of pleasure and non-duty (the cause) of pain, there is nothing 
wrong (in it). (But) a general rule cannot be put into practice. 
Moreover, (such a rule) may then be found to be too late (in 
coming, when duty has to be actually judged by its result). 

32-33. Sacrifices, ete., are (all) to be adopted in practire, being 
the particular things enjoined by the mandatory injunctions 
(in the Védas). The (negative) proof of non-perception cannot 
throw light on merit (as associated with duty) and on demerit (as 
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associated with non-duty); because it is always in the absence 
of the (first) five means of knowledge that this (negative proof 
of non-perception) has scope to operate. Therefore, it is estab- 
lished that duty and non-duty fall exclusively within the scope (of 
the authority) of the Védas. 

34. The work which is enjoined exclusively by the Védas yields 
the salvation of final deliverance ; and none other than that (yields 
such deliverance). Therefore, one who is desirous of final deliver- 
ance, should not, in respect of this matter, be engaged (either) 
in those (activities) which have particular objects of desire 
in view or in those which are prohibited (by the Védas). 

35—88. One should perform the daily obligatory and the 
occasionally obligatory (works) with the object of avoiding the 
harm of sinfulness that will (otherwise) arise. In regard to the 
Supreme Self taught in (the scriptural injunction)--“ The Atman 
(or Self) should be known, etc.”"—the knowledge (of that Supreme 
Self) is certainly (capable of being) born in the individual selves. 
The diman (or the self) of him, who performs the works enjoined 
(in the scripture) and practises the yoga consisting of pratydhdra 
and the other constituent elements, is (indeed) realised at last 
throngh direct perception (by him) with the aid of the (internal) 
organ of manas (or the faculty of attention) as the instrument. 
The diman is both differentiated and undifferentiated, and is like 
the (conception of the) ox, (for instance), both real and unreal. 
Although (the diman is) differentiated when in the form of 
individual souls, yet Heis unditferentiated as the Supreme (Soul) — 
is unreal in the form of individual selves and real in the form of 
the Supreme (Self). 

89. Just as the generic characteristics of the ox are made out 
only in relation to particular oxen characterised by the variegated 
colour (and the other colours), so the Supreme Soul also has to be 
understood to exist as if continuously threaded through (all) the 
individual souls. 

40. By means of the mantras known as traiyambaka, etc., He 
is to be worshipped and meditated upon by all those who are 
desirous of (the salvation of) final release. He (who thus worships 
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and meditates upon (30d) obtains the (blessed) condition of true 
self-abidance, even by meditating upon Him as possessed of 
(some) super-imposed form. 

41-414. In the state of final deliverance, there occurs, (even) 
in the absence of the objects of the senses, the experience of the 
highest bliss. Through (this) experience of eternal bliss, all those, 
who are desirous of (the salvation of) final release, become freed 
from attachment to the objects of the senses, and reach that 
condition of final deliverance from which there is no returning 
(to this world of saiiusdra). 


Thus ends the eighth chapter, known as the system of 
Bhattacarya, in the Sarva-darsana-siddhanta-sangraha composed 
by the venerable Sankaracarya. 
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CHAPTER IX. 


THE SYSTEM OF THE SANRAYAS. 


1. Now the doctrines of the Sakhya will be briefly described. 
The science of the Samkhyas is of two kinds, namely, thiestical 
and non-theistical. 

2. Kapila produced the non-theistical (Saikhya) and Patadjali 
(produced) the other. Kapila is (the incarnation of) Vasudéva 
(Visnu), and Patafijali is (the incarnation of) Ananta (the divine 
serpent). 

3. Kapila teaches that the final liberation (of the soul) results 
through knowledge, while Patafijali teaches (that it results) from 
yoga (or practical application). A ydgin (however) stands in need 
of that knowledge of the ultimate principles which is given out in 
the system of Kapila. 

4, In the Védas, the Smriis, the Itihdsas, the Purdnas, the 
Mahabharata, ete., and also in the scriptures of the Saivas and 
others, the teachings given in the Samkhya (system) are clearly 
seen (to be adopted). 

5. From the discrimination of the manifest and the unmanifest, 
the knowledge of the purusa (the individual soul) itself results ; 
and through this (knowledge) there arises to men unfailingly the 
absolute cessation of the three miseries. 

6-7, Misery is ddhydimika, or ddhibhautika, or ddhidaivika, 
The ddhydimika (misery) consists of mental pam and of diseases 
such as boils, etc. The ddhibhauiska misery is that which is caused 
by worms and other such living creatures, The ddhidaivika 
misery is that which is caused hy rain, sun, etc. 

8. By means of the knowledge of the Gimun (the indi- 
vidual soul), all the miseries unfailingly and absolutely cease to 
be. The freedom which results (to the soul) from other means 
(than this knowledge of the Giman) is subject to decadence and 
improvement. 
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9. Except by means of the knowledge of the ultimate principles, 
the final freedom (of the soul) cannot arise : (it cannot be produced) 
by any other means, such as medicinal and magical herbs, sacritices, 
etc., which give rise to (the attainment of) svarga and other similar 
results, and (thus) fall within the scope of the three ‘ qualities’ 
(of sattva, rayas, and tamas). 

10. To him alone, who knows the twenty-five principles consist- 
ing of the manifest, the unmanifest, etc., there comes the clear 
knowledge of the aman (or self). 

1]. He who knows the twenty-five principles may live in 
whatever estate of life (he likes). Whether he (happens to) be a 
person characterised by matted hair or by shaven head or by 
locks of hair—(he) will obtain final freedom: there is no doubt 
about this. 

12—14. The twenty-five principles are—the purusa (individual 
soul), the prakrés (primordial nature-matter), the great principle 
of intellect, the principle of egoity; similarly sound, touch, colour 
(or form), and taste, and smell; the ear, the skin, the eye, the 
tongue, the nose ; and again speech, hands, feet, the anus (as the 
organ of evacuation), the organ of reproduction, and similarly 
manas (the faculty of attention) ; earth and water, light, air, and 
ether (akdéa) also. 

I shall now explain the manner of creation. This world is 
made up of the principles (now mentioned). 

15-16. Everything (in the world) is indeed a product of the 
prakrti. The prakrt is eternal, one, and non-intelligent. Although 
he (the déman) is passively indifferent, yet, being influenced by 
the three qualities of the prakrii, he appears as if he were an 
agent (in the act of creation). Through the association (of 
prakrti) with that (dtman) possessed of consciousness, there arises 
creation. (This is) like the association of a lame person with a 
blind one (for mutual helpfulness). Prakrti forms the equili- 
brium of the three qualities: the qualities are sativa, rajas, and 
lamas. : 

17, When sativa rises, then (will there be born) pleasure, love, 
tranquillity, modesty, lightness of body, patience and forgiveness, 
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courage, magnanimity, restraint of the senses, and the illumi- 
nation of knowledge. 

18. When the quality of rayas rises, then (there will be born) 
covetousness, anguish, anger, quarrel, egotism, lying, worldly 
activity, and boastfulness also. 

19. When the quality of famas rises, then (there will be born) 
drowsiness, stupidity, sleep, heaviness of body, laziness, ignorance, 
and carelessness, and so forth. 

20. In connection with the system as thought out by Vyasa in 
the Hahdbharaia, 1 shall clearly describe well as they are, and at 
great length, (all) the details in respect of (these) three ‘ qualities ’. 

21. The mahat (or the great principle of intellect) is pro- 
duced out of the prakrti, and out of this (mahat) the principle of 
egoity (ahankara). Out of this are produced the five (things) 
known as the rudimentary principles (tanmdtras); they are 
indeed subtle elements. 

22—24. From these are produced what are called speech, hands 
and feet, the anus (as the organ of evacuation), the organ of 
reproduction, and what are spoken of as sound, touch, and colour 
(or form), and taste and smell; and also ether (dase), air, fire, 
water and earth—only as they are in the subtle condition but not 
otherwise. 

Just asa cloth, whichis produced out of white threads, is purely 
white, 20 also the creation of the principles of nature is of three 
kinds in accordance with the three ‘ qualities’ (of prariz). The 
things having the nature of the quality of satfva have been created 
(first); and then out of them have been produced the (various) 
organs of sense. 

25. These (organs) are five (in number), namely, the ear, the 
skin, the eye, the tongue and the nose. By means of these, he 
(the purusa) perceives sound, touch, colour (or form), taste and 
smell (respectively). 

26-27. (Then) there are those (things) which have been 
produced out of the quality of rajas; and out of them (have been 
derived) afterwards the organs of activity, consisting of what 
are known as (the organ of) speech, hands and feet, and the anus 


42 SARVA-SIDDHANTA-SANGRAHA. 


(as the organ of evacuation), and also the organ of reproduction; 
and similarly (are) also (derived) the activities of speaking, 
seizing, going, evacuating the bowels, and enjoying pleasure. 
The manas, which is called the internal organ (of attention), has 
to be understood to be the eleventh organ. 

28. Out of other things, derived, from the quality of tamas, 
the elements—namely, earth, water, light, and air and ether— 
have been born. 

29. These are indeed the twenty-five principles that have been 
given out by me. These are the very (things) that have to be 
learnt in detail through the mouth of a preceptor. 

30. The individual souls are at the time of universal dissolu- 
tion absorbed into the prakrti, (they) being (then) possessed of 
subtle bodies. Under the influence of the ‘ qualities’ (of prakrti) 
and their own karmas (or the impressed results of works), they 
(the individual souls) assume various (physical) forms (beginning 
with) that of (the four-faced) Brahma and ending with that of 
inanimate objects. 

31. In fact the whole of this world exists in a subtle form in 
the prakrti (itself), It only becomes manifest (in creation). It 
is not desirable (to hold) that the production (of an entity) out of 
non-entity is (possible). 

32. According to the view that (an entity) may be produced 
out of non-entity, things like the horns of a hare would also 
become possible (as entities). Ifthe oil (produced out of sesamum 
seeds) does not already exist in the sesamum, then it must be 
possible to find it in sand and such other things also. 

33. The fault pointed out by you, that, (in this system), 
a produced effect has also to become a producer, cannot prove 
to be (a fault at all) in relation to the view which maintains 
(creation to be a modified) manifestation (of what has been 
already in existence): because there are causes (here) which 
give rise to (such) manifestations (of modification). 

84-35. Individual souls may be proved to exist im every 
one of the bodies (of all kinds of beings), and (they) are (thus) 
many in number. If (the soul of all beings) be (only) one, (then) 
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all (beings) would have to die at the same time or be born (at the 
same time); (or) when one man saw (anything), all would 
have to see (that same thing) at that same time. Hence the 
multiplicity of souls follows (as a logical consequence), and (the 
idea of) non-duality (in regard to the dan) is inappropriate. 

36. The teaching, given in the scriptural injunction—“ The 
Giman has to be known, ete.,”»—and in other similar injunctions, 
relates to such duties as tend to turn (men) away from (worldly) 
activity, and bestows (on them) the final freedom of the soul. 
The other (kind of prescribed duty) leads (men) to (worldly) 
activity. 

37, Although the sacrifices, known as Agnistoma, etc., are 
enjoined in the scripture, yet they are all intended for the attain- 
ment of (certain) desired objects. These (ritual works) have (all) 
to be understood to constitute the duties that appertain to active 
(wordly) life, inasmuch as they impel (men to live) the life of 
(wordly) activity. 

38. By means of (the righteousness of) duty, men rise aloft ; 
by means of (the unrighteousness ot) non-duty, they go down. 
The final release of the soul results exclusively from knowledge. 
It is through ignorance that man gets into the bondage (of 
samsara). 

39. Ifthe sacrifices, which are performed as offerings unto the 
Brahman, give rise to the final emancipation of the soul, then it 
will follow that they are not sacrifices (at all), for the reason that 
the meaning of the mantras (to be used in them) is made (thus) 
into something other (than itself). 

40. Accordingly, sacrifices and other such duties lead (men) 
to the life of samsdra. (Still) such things as give rise to the 
prosperity of men have (often) to be accomplished even with 
the aid of uncommended means. 


Thus ends the ninth chapter, known as the Sdakhya system 
of Kapila Vasudeva, in the Sarva-darsana-siddhinta-saigraha 
composed by the venerable Sankaracarya. 
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CHAPTER X. 


THE SYSTEM OF PATANTALI. 


1, I shall now explain the system of Patafijali, which is the 
theistic Saakhya. Patatijali is (the incarnation of) Ananta (the 
divine serpent) and is the promulgator of the science of ydga. 

2. One, who knows the twenty-five principles and the Purusa 
(or the Lord) beyond the prakré, acquires perfection in yéga; 
through yoga the destruction of evil is brought about. 

8-4. The twenty-five principles, namely, the purusa (or 
individual soul) the prahrtt, the mahat (or the great principle of 
intellect), the principle of egoity, the sixteen (principles) consisting 
of the rmdimentary elemental principles with (their) modifications, 
also the (five) great elements—these have all been well explained 
by the sage (Kapila) himself. The view that the final emancipation 
of the soul results from pure (and simple) knowledge is indicative 
of mere laziness. 

5—10. Hven in the case of one who has acquired knowledge, 
mental misapprehension certainly occurs occasionally through 
errors. Although a person has his ignorance destroyed by means 
of the knowledge imparted to him by his preceptor, still it is 
only by means of ydga that he can destroy that stain of evil 
which clings to the (otherwise clean) mirror of the body. The 
well-known sweet taste of jaggery, etc., is not, for example, 
(actually) experienced by those who suffer from bilious fever. 
Therefore one should destroy (these) tainting evils (which cling 
to the body). There is nothing other than yoga, which can 
accordingly destroy these evils appertaining to a man, who has 
acquired knowledge through the teachings of his preceptor, 
and has become free from attachment to (all) worldly objects of 
desire. (Men) do actions out of (selfish) desires, because of (the 
idea of their own) agency (in relation to those actions) which 
‘is due to ignorance. Then, in consequence of the ripening of 
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(their) karma (the impressed influence of works), there result 
(to them) birth, life, and enjoyment. The five afflictions are 
ignorance, and desire and aversion—both of which are born out 
of it—egoity, and anxious attachment. Ignorance 1s indeed the 
cause of all these (afflictions). Ignorance is the superimposition 
of the idea of the self on the body which is non-self. 

11—18. The body is made up of the five (great) elements (of 
nature). But the owner of the body is the self that is different 
from it. In regard to sons, grandsons, and such other progeny, 
which are all the offspring of that (body), as also in regard to the 
enjoyable objects of the body, such as houses, lands, etc.,—the 
idea that they are all one’s own is also ignorance. Therefore, 
after his ignorance is destroyed, and after he is freed from desire 
and aversion, which are due to that (ignorance), the person, who 
is not desirous of the fruits of works here (in this world) and 
there (in the other), should practise ydga with the object of 
attaining the final freedom of the soul. 1} 6ga is that self-abidance 
(of the soul) which is consequent upon the suppression of the 
functionation of the thinking principle. 

14. (These) functionings (of the thinking principle), which are 
differentiated into those which are associated with the ‘afflictions ’, 
and those which are not (so) associated with the ‘ afilictions’, 
will not be described here. One should go through that (kind of) 
practical application to work (in life) which directly leads on 
(men) to (the practice of) yoga. 

15. This (sort of) practical application consists in tapas 
(penance), in the silent repetition of mantras (prayer-formulas), 
and in firm love and devotion to the Lord God. The Lord God is 
He, who is free from the ‘ afflictions’ and from the influence of the 
fructification of karma (operating as merit or demerit) and from 
other such things, and is (also) omniscient (at the same time). 

16. Becanse He is not limited by time, (He) is considered 
to be superior to Brahma and the other (gods). Pranava (the 
mystic syllable Ori) is denotative of Him ; and the silent repeti- 
tion thereof (gives rise to) the mental comprehension of what is 
denoted by it. 
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17—19. The destruction of the obstacles to (the practice of) 
yéga takes place (in this manner), and thereby the mind becomes 
turned inwards (towards itself). laziness, severe ailments, care- 
lessness, langour, doubt, unsteadiness of mind, want of faith, 
deluded perception, pain, cheerlessness of mind, ardent attachment 
to the objects of the senses, defects appertaining to breathing 
in and to breathing out, unrestrainable shivering of the body— 
these and other similar evils form naturally the obstacles to yéga. 

20. One should accordingly destroy the obstacles (to yéga) by 
means of the earnest worship of the Lord. The purification of 
the mind, as a means for attaining success in yéga, has to be 
accomplished through (the continued exercise of) friendliness and 
other such (suitable feelings). 

21. (The feeling of) friendliness should be exercised in relation 
to men of wisdom, and (that of) pity in relation to persons in 
distress. Pleased satisfaction should be shown in relation to 
righteousness, and indifference in relation to those that are sinful. 

22-28. Devotional service in holy places of pilgrimage, asso- 
ciation with good peopie, repeated endeavour to live the life of 
the Lord, (the effort to arrive at) the mental comprehension of 
the inner soul—by means of these and other similar endeavours 
the mind of the yogin (becomes) well purified, and is (then) enabled 
to conceive (correctly) the things which are very minute as also the 
things which are (very) big. 

24-25. When that which is harmful is removed from what 
constitutes the instrument (for the practice) of the (various) 
constituent parts of yéga, (then there arises) the illumination of 
knowledge. The constituents of yéya are eight in number, viz., 
internal self-control, external regulation, bodily postures, control of 
the breath, withdrawal of the senses from outside objects, fixity of 
attention, meditative concentration, and attentive self-realisation. 
They are (described) in detail thus :— 

26, Abstaining from (inflicting) injury, truthfulness, abstention 
from stealing, celibacy, and freedom from acquisitive covetous- 
ness—these are the five elements of internal self-control, which are 
known to be in accordance with (one’s) birth, ete, 


CHAPTER X-——-THE SYSTEM OF PATANJALI. AZ 


27. The elements of external regulation are cleanliness, glad- 
some contentment, austerity, (repetition of) religious hymns (or 
mystical formulas), and the worship of the Lord. Now, I shall 
deseribe the results of internal self-control and of external 
regulation when they are successfully carried out. 

28. The result of abstaining from (all) injury is the abandon- 
ment of enmity near where he (who abstains from injury) happens 
to be. From truthfulness arises the non-vanity of language, and’ 
from abstention from stealing comes the acquisition of (all) gems 
(of value). 

29. From celibacy comes the acquisition of energy, and from 
the freedom from acquisitive covetousness there arises the knowl- 
edge of (past) births. Cleanliness gives rise to the absence of 
disgust in connection with one’s own body, as also to the avoidance 
of contact with wicked people. 

30. The results of mental purity are the purification of 
(the whole) constitution, good-minded-ness, singleness of purpose, 
subjugation of the senses, and fitness for self-realisation. 

31. The yégin obtains unsurpassable joy as the result of his 
gladsome contentment. The result of (the practice of) austerity 
is to endow the senses and the body with superior powers. 

32. Through the endowment of the senses with superior powers, 
there arises the ability to see objects at a distance, etc. By means of 
the endowment of the body with superior powers, he, who has (thus 
come to possess) a divinely gifted body, acquires the (sapra-normal) 
power of becoming as small as an atom and other such (powers). 

38. Through the silent repetition of religious hymus (or 
mystical prayer-formulas), there results the attraction of the gods 
(towards the aspirant); and through the worship of the Lord, 
there arises samadhi (or self-realisation), ‘lhat which is firm and 
agreeable is the (proper) posture (in all cases); thereby the 
destruction of the pairs of opposites (such as heat and cold, pain 
and pleasure, desire and aversion) takes place. 

34. The yogins have to adopt in sitting the postures called padma, 
bhadra, and mayura, as also the vira, svastika, and kukkufa postures 
—which are all described in (works bearing on) the science of yoga, 
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35. The control of the breath consists in a regulated restraint 
(exercised) in relation to inspiration and expiration; it is in fact 
to be practised by the (aspiring) ydgin in the three ways known as 
récaka, puraka, and kumbhake. 

36. Récaka results from expelling the air that is within ; pitraka 
results from filling in (the lungs) with air; but the kumbhaka is 
(the condition) characterised by motionlessness (of air) owing to 
(it) being (then) as if in a well-filled pot. 

87. There is a fourth (kind of) breath-control (pranayama), 
in which the air is in its own (natural) condition, being dissociated 
from the récaka, piiraka aud kumbhaka (processes) ; this (state 
of the natural self-abidance of the breath) destroys the sins 
arising out of (one’s) nescience. 

38. The process of sense-withdrawal consists in drawing away 
the wandering senses from their objects; and the result of this 
(process) is the subjugation of the senses. 

89. Fixing the attention is the (process of) fixing the mind on 
some (object well defined in) space; and it is in fact of two kinds, 
in consequence of (this defined) space beg internal or external. 
The external (object defined in) space consists of images and such 
other things. 

40. The internal (object defined im) space consists of the 
circle of the navel, the heart, and so on. The fixing of the mind 
thereon is merely (directing) its existence (to be) there; (it is) 
nothing else. 

41. Meditative concentration (dhydna) is a continued oneness 
of the idea (or conception in the mind) in relation to the circle of 
the navel or other such (objects in definite internal) positions. 
Self-realisation (samadhi), however, consists in the endurance of 
the soul in relation to those same (positions) in the manner of a 
thing that is emptied of all its contents. 

42. In relation to the three (constituents of yéga), beginning 
with the fixing of attention (ddrana) and looked upon as forming 
one topic (of description), there is, for the purpose of easily 
mentioning (all) three of them (at once), the technical name of 


sainyamd. 
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43, By saecess in (the practice of) saiyama, the expansion 
of the vision of wisdom takes place in the vase of the ydgin. ‘This 
sanyana has indeed to be practised, and its practical utilisation 
has to be in (accordance with) the followiug steps. 

44, The three (constituents of yoga), beginning with the fixing 
of attention (dharana), are indeed more essential (to the practice 
of yéga) than the (remaining) five, beginning with internal self- 
control (yama). That samddhi (self-realisation), which is absolute 
and indefinable, is higher than these three. 

45-46. Without winning success in (the practice of what 
hanpens to be) the lower step, one should not ascend to the 
higher (step). In ascending to the (higher) siep without winning 
mastery (over the lower one), the yégin willbe prone to (suffer 
from) ailments, such as hiccough, hard breathing, catarrh, pain in 
the ears and teeth and eyes, dumbness, dullness, cough, head -ache 
and fever. 

47, In relation to the person to whom (success in) yéga comes 
through the grace of the Lord, these ailments born of the lower 
and the higher steps do not at all occur. 

48.The whole (body) of (one’s) attributes (dharma) is only 
one (as an integral whole): by undergoing modificatiuns in the 
form of childhood, boyhood, youth, and old age, thit (one and 
the same body of attributes), however, perishes in time (at last). 

49. In the case of a person, who has directed his mind out- 
wards, time passes away by day and by night through the idé 
and the piigald. He, who has directed his mind inwards, has 
to effect the cessation of that (flow of time) with the help of the 
susumnd. j 

50. The susumnd is the path of liberation; time is indeed 
deceived therein. Time consists of (what is determined with 
the aid of) the moon and the sun; their two paths are well 
known. 

51. The clarified butter which is got out of milk cannot again 
assume the condition of milk, (Similarly), the dtman (or the 
soul): that has been separated from the ‘ qualities’ cannot again 
become the possessor of ‘ qualities ’, 
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52. Just as the metallic ores, that have been turned into gold by 
the philosopher’s stone, cannot return to their former condition, so 
also the diman (or soul) of the ydgins (cannot return to its 
previous captive condition). 

53. Those who practise yoga should always know the manner 
of arrangement of the system of blood-vessel-tubes. The suswnné 
goes into the head through an opeuing in the central hack-bone. 

54. The ¢d@ and the pingala are on the left and right of the 
region of the nose; the 7d@ is the path of the moon, and similarly 
the pitgald is the path of the sun. 

55. The kuhi is below, and goes to the genital organ and the 
testes and also to the anus; the viseddard and the dhdrand (go) 
respectively to the left and to the other (2e., the right) hands. 

56. The hasti-ythea and the yasasvini are known to be (of) the 
left and of the other (é.¢., the right) feet; the saraseati is (of) the 
tongue and starts from behind the susumnd. 

57. The sarkhin? and the payasvint are on the two sides of it, 
and are (of) the two ears; the gandhdi is (of) the left eye, and 
the piisan is (of) the right eye. 

58. The blood-vessel-tubes proceeding from the neck are (those 
ot) the organs of sense and activity. The ydgins have to understand 
(these) 2@dis to be (merely) tubular vessels and nothing else. 

59. The movement of the principal vital air and of its other 
varieties, which takes place only in (these) tubular vessels, should 
be made out exactly as it is. The functions of those (various 
kinds of vital air) have to be learnt from (works on) the science 
of yoga. 

60. The yégin becomes the knower of all things by practising 
sannyama in relation to suitably defined objects of sainyama. By 
practising sa,nyama in relation tothe innate impressions (stored up 
in the mind), there arises the knowledge of former births. 

61. By practising sa:nyama in relation to elephants and other 
such (objects) as defined in space, the strength of elephants and 
other like (animals} will result. The ydgin obtains (the feeling 
of) friendliness, &c., by practising serhyama in relation to friend- 
linese and other such (objects of meditation), 
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62. He will obtain the knowledge of (all) the constellations of 
stars by practising saizyama in relation to the moon. By practising 
samyama in relation to the pole-star, the knowledge of the future 
is the result; and from the smiryama relating to the sun, there 
results the knowledge of (all) the worlds. 

63. From the saiiiyama relating to the circle of the navel, there 
arises the knowledge of the arrangements of the various parts in 
the construction of the body. And from the saiiyama relating to 
the cavity of the ear, the cessation of hunger and thirst results. 

64, Steadiness results from (the sa,inyamea relating to) the nddi 
of the ear, and the knowledge of perfected beings (results) from 
(the sa,inyama relating to) material light. From (the saiiryama re- 
lating to) the tip of the tongue, the consciousness of taste results ; 
and (from that relating to) the tip of the nose the feeling of smell 
(results). 

65—67. By the constant practice (of yéga), the colour of the 
(yégun’s} body comes to be of a beautiful complexion. In the 
course of a year the cessation of hunger and thirst is also brought 
about, in as much asthe various powers and perfections due to 
yoga are produced (generally) in one year—-such (powers and 
perfections) as moving about as one desires, the knowledge 
relating to things long past, &c., the purification of one’s own 
body and senses, and the weakening (of the grip) of old age and 
death. Soon after, with the aid of renunciation, freedom from the 
recurrence of re-births (swhsdra) results to the ydgin. 

68. To the person, who has accomplished success in (the 
practice of) yoga, come the eight (extraordinary powers), beginning 
with (the power of) becoming as minute as an atom. As in the 
case of Siva, so indeed (in his ease) there can be, in consequence of 
this (acquisition of powers), no obstruction to the final freedom of 
the soul. 

69. And among them (we have) the power of becoming 
extremely minute (anima), the power of becoming extremely light 
(laghima), and similarly the power of becoming extremely great 
(mahima), the power of reaching things anywhere and from any- 
where (prapti), (the weightiness of) rulership (fSat@), irresistible 

4% 
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will (prékdmya), and similarly masterfulness (2%iteoa), and that 
power of subduing all things (vasitva) which yields (to one all that 
one may) desire. 


Thus ends the tenth chapter, known as the system of Patafijali, 
the theistic Sdakhya, in the Sarva-darsana-siddhanta-sangraha 
composed by the venerable Sankaracarya, 
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CHAPTER XI. 


THE SYSTEM OF VEDAVYASA. 


1. Now, the essence of the Védas, which has been given out 
by Vy4sa in the Mahd-bharata so as to be in agreement with all 
the Sastras, is in fact derived from the system of the Saakhyas by 
the believers in the Védas. 

2. This world is made up of two things, namely, the purusa 
and the prakrti. The higher (cf these two), abiding in the ‘city’ 
made up of the rudimentary elemental principles, is held to be 
the purusa. 

8. (These) rudimentary principles are (indeed) the elements in 
their subtle condition, and they are mostly held to he characterised 
by the three ‘qualities’ (of sattva, rajas,and tamas). The prakrte 
(denotes) the (condition of) equalisation of (these) ‘ qualities’; 
and the qualities are sativa, rajas, and tamas. 

4. A man’s bondage (in matter) is (his) happening to be 
swayed by the ‘qualities’, and his emancipation (from that 
bondage) is tc know how to discriminate between (these} ‘ quali- 
ties’. According to the nature of the ‘ qualities’ (which sway 
it), and ‘man (or soul) is of the best, or of the middling, or of the 
worst kind. 

5-6. The best (déman) is (that of) one who is endowed with 
the quality of sativa, and has a phlegmatic temperament and is of 
the nature of (the element of) water. The middling (variety of) 
dtman is in fact he who is endowed with the quality of rayas; and 
he is known to he of a bilious temperament. ‘The worst (dzman), 
who is endowed with the quality of tamas, is of a rheumatic (or 
windy ) temperament, for famas is wind (looked upon as a humour 
of the body). The quality of sattva is (conceived to be) white (in 
colour), the quality of rajas (to be) red, and the quality of tamas 
(to be) grey (or) black. . 
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7. Therefore the persons endowed with the quality of sattva, and 
the others (endowed with the other qualities), have (respectively) 
the nature of water, fire, and wind, and are white, red, and 
black (in colour). (They are) distinguished by means of their 
respective appearances, activities, Wc. 

8. (The person characterised by the quality of sattva) has the 
colour of the priyaigu or of the dared grass or of (shining) weapons 
of war or of lotuses or of gold, and is phlegmatic in temperament ; 
the joints of his bones are invisible; he has a compact and broad 
chest; his body is big (and well grown). 

9, Heis deep (and dignified), muscular and handsome, and has 
the (steady) gait of the elephant; he is noble-minded, and his 
voice is like (the sound of) the tabor; he is intelligent, merciful, 
truthful in speech, and straightforward. 

10. He is not (apt to be) troubled by the annoyances of petty 
griefs, and he is similarly (not troubled) by heat; he is abund- 
antly blessed with many sons and servants, is possessed of great 
vital potency, and is capable of enjoying delightful pleasures. 

11. He has a virtuous disposition, and is moderate in speech ; 
in no case does he speak harshly; even in boyhood, he happens 
to be free from crying (in consequence of disappointment), and 
is unaffected by unsteady wishfulness; he is never very much 
tormented by hunger. 

12, He eats (generally) a small quantity of sweet and gently 
warm food, and yet he is strong; he inwardly puts up with 
enmities for long without retaliation. ‘ 

18, Courage, intelligence, memory, love, happiness, modesty, 
agility of body, freedom from indebtedness, equanimity in be- 
haviour, healthiulness, absence of meanness, steadiness of purpose: 

14, Not (being prone) to indulge in boastful talk about 
pious deeds done in response to religion and charity, bestowing 
favours by the giving of gifts, and freedom from covetousness in 
relation to the wealth of others : 

15, And mercy for all beings—it is by means of these attributes 
that he who is characterised by sativa has to be diagnosed here (in 
this world). The man who is characterised by rayas has to be dis- 
tinguished here similarly by the attributes that appertain to rajas. 
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16. Rajas is bile and that is fire itself; or perhaps (this) fire 
is the product of that bile. The frdasa) man of bilious 
temperament is characterised by unbearable thirst and is (much) 
troubled by hunger. He is given to unlimited eating. 

17. The nair (on his head) is brown, and he has few hairs (on 
the body); his face and feet and hands are ruddy; he cannot 
bear heat—and has a warm body; he perspires freely, and is 
possessed of an offensive smell. 

18. He becomes healthy through the clearing of the bowele, 
and thus the possessor of a soft abdomen ; he is apt to become 
very angry, and proves to be a hero of excellent bearing and of 
(high) self-respect ; he 1s in dread of distress, and is endowed with 
(great) learning. 

19. He is fond of flower-garlands and fragrant unguents, etc., 
and has a very happy and bright appearance; he has (compara- 
tively) small vital potency, and his carnal desires are very limited ; 
he is not a loved favourite with women, 

20. Even in boyhood, he puts on grey hairs; (or) having red 
hairs, he becomes subject to the eye affection (called) nzkkd: he is 
physically strong, enterprising, given to enjoyments, and is always 
in possession of wealth and greatness. 

21. He always eats such food as is sweet and fresh ; he has no 
liking for what is pungent and sour; he takes food which is not 
very hot, drinking much water while (doing so). 

22. His eyes have very thin and scanty eye-lashes, and he is 
apt to be fond of cold water ; through anger and through the heat 
of the sun, he becomes quickly reddened in colour. 

23-24. Illiberality, unmercifulness, enjoyments based upon 
pleasure and pain, disregard of others out of personal pride, 
anxiety, cherishing enmity, taking away another’s wife, shame- 
lessness, and hypocrisy—these are said to be the attributes of him 
who is characterised by vajas. And the attributes of the person 
characterised by famas are as follow :— 

25. It must be understood that unrighteousness is the outcome 
of tamas, and the person characterised by ¢wmas is dominated by 
(the humour of) wind. He is wretched, envious; he is a thief, is 
unrefined, and firmly atheistic. 
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26. The ends of his hairs are split to a great length; he is 
lean, black and very hairy; his teeth are rough, mcompactly set, 
and thick; and his body is grey with dust. 

27. His courage, intellect, activity, eye-sight, movement and 
memory are (all) unsteady ; his friendship is unenduring, and his 
talk is always incoherent. 

28. He is a gormand, is addicted to hunting, and is full of dirt 
and fond of quarrels; he is incapable of bearing cold, is fickle- 
minded and fault-finding, and has a rovgh (broken) voice. 

29. His changeful talk (ever) relates to what is near at hand. 
and he is always given to take delight in music and musical 
instruments ; he enjoys sweets and other such things, and is (also) 
fond of well-cooked and sour eatables. 

30. He is seen'to be possessed of very little bile and phlegm ; 
he sleeps much and lives with the aid of scanty livelihood. By 
means of these and other similar characteristics, the 4@masa person, 
who is (as such) affected with wind (as a humour of the body), has 
to be diagnosed. 

31—87. I shall now describe the characteristics of the five 
elements, which (characteristics) do not differ very much from the 
three qualities (of sativa, rayas and tamas). 

In the body of all moveable beings, (there are) five kinds of 
constituent materials, which are different from one another: and 
it is by means of them that the body puts forth (rts) activities. 
The skin, the flesh and the bones, the marrow and the tendon as 
the fifth—these (materials) in the body are considered to be made 
up of (the element of) earth. Power and similarly anger, and the 
eyes and also heat are derived out of (the element of) fire; and 
(this) fire also causes (the things eaten) to be digested. (These 
are) the five igneous products which belong to embodied beings. 
The ear and the nose and the mouth, the heart and the 
abdomen as well—these five constituent parts in the body of 
living beings are the outcome of the element of ether (akdéa). 
Phlegm, bile and sweat, fat and blood as well—thus is (the element 
of) water found always in five forms in the body of living beings. 
Through the inspiratory vital air, the embodied being is made to 
live; through the cirenlatory vital air, he always grows in size 
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and develops; the excretory vital air goes downwards, and the 
digestive vital air exists in the centre (of the abdomen); through 
the upward expiratory vital air, he (the embodied being) breathes 
out and gives utterance to the various kinds of sigvificant words. 

88-39. Thus these five (different kinds of) vital air cause (all) 
embodied beings to manifest their activities here. 

The detailed varieties (of the quality) of smell, which 
characterises the (element of) earth, have to be understood as. 
consisting of the following nine kinds, (namely}, the agreeable- 
like, the disacreeable-like, the sweet, similarly the pungent, the 
diffusive, the inherent, the delicate, the powerful, and the distinct, 

40. The (quality of) taste, which is characteristic of (the 
element of) water is of the following six kinds in detail, namely, 
the sweet, the saltish, the bitter, the astringent, the sour and 
the pungent. 

41—44, The qualities (derived) from (the element of) fire are 
also considered to consist of the following twelve (varieties) in 
detail, (namely), the short, the long ani the stout, the square and 
the rotund, the white, the black, and similarly the red, the blue, 
the yellow and the tawny. 

The following seven notes (of the gamut) are the qualities 
obtained out of sound: ‘and they are)—the sadja, the rsadha and 
the gandhéra, the madhyama, and similarly the paiicama, the 
dhaivata, and also the nisddha. 

The qualities produced out of (the element of) air are the 
following twelve in detail: (and they are)—the hot, the cold, the 
pleasurable, the painful, the smooth, ana also the clean, the hard, 
the sticky, the fine, the thick, the soft and the rough. ) 

45-46. Along with these qualities that are (derived out of the 
element) of air, they mention that sound is derived out (of the 
element) of ether (dkdsa). 

With the ait of those (above-mentioned) five constituent ma- 
terials (of the body), one lives (well) in possession of consciousness, 
if they are not disorganised ; if they become disorganised, one loses 
consciousness; (and it is through them that) one alwavs attains 
growth and development. In (all) embodied beings, (the elements 
of) water, fire and air are ever (active and) wakeful. 
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47-48, Visnu, who has four forms of manifestation, created the 
world in four wavs, and (created) also the classes, namely, the 
Brahmin, the Kesattriya, the Vaisya and the Sadra, which have 
(all) their (respective) natures (determined) by qualities. 

The Brahmin is white, the Ksattriya is red, the Vaisya is 
yellow, and the Sidra black. It is in fact in the Dharma-sdstra 
that their (respective) vocations are described in detail. 

49, The sage (Vyasa), with the object of establishing the title 
(of all persons) to that (life of) righteous duty, which leads to the 
final deliverance of the soul from bondage, declared that in every 
class (of persons) in itself there are (to be found) all the four 
classes (of them) as determined by qualities. 

50. Knowing the manner in which the karma of these (various 
kinds of persons) comes to bear fruit, he (Vyasa) has ordained them 
to follow (according to their personal fitness) the scriptural sections 
dealing respectively with works, with the worship of the divinity 
and with (divine) wisdom. 

51. Among those who are Brahmins (by hirth), those (alone) 
are Brahmins (in reality), who are straightforward and possess the 
lustre of pure (white) colour, who possess (also) forgiveness and are 
kindly in disposition, and are devoted to their own (appropriate) 
duties (in life). 

52. Those Brahmins (by birth) have come to assume the con- 
dition of Ksattriyas—(those) who are fond of enjoying objects of 
desire, and are harsh and angry and are given to daring deeds, 
and have (thus) abandoned their own (appropriate) duties, and are 
possessed of bodies that are red in colour. 

53. Those Brahmins (by birth) have become Vaigyas—~-(those) 
who live by tending cattle, who are yellow-coloured, and earn 
their livelihood by means of agriculture, and (hence) do not do 
their own (appropriate Brahminical) duties. 

54, Those Brahmins (by birth) have become Sidras—(those) 
who are fond of injuring others and of speaking falsehood, who 
are mean, and do all kinds of work for the sake of (their) 
livelihood, and are black in colour, and have fallen away from 
purity. 
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53. Visnu, who causes bewilderment to the gods, dattyas, 
and riksasas, by means of the distinctions relating to (various) 
conventional and common duties, is Himself the bestower of final 
beatitude on all of them. 

56. This is the boon given by Visnu to Pundarika, namely, 
that final liberation would come to him in the course of four. 
re-births, for the reason that he was devoted (to Him) in hatred. 

57, In consequence of their own works, which follow the courses 
of (the qualities of) rajas, sativa and tamas, (the various beings) 
happen to be of the nature of those (qualities): and (it is) the one 
only Visnu (who) is attained by the gods, by the daityas and by 
the rdksasas (equally). 

58-59. Through the influence of the qualities of rajas, sattea 
and tamas, the one Visnu Himself, under the names of Brahma, 
Visnu and Siva, performs (in relation to the world) the (threefold) 
work of creation, sustentation and destruction. By means of their 
conduct, nature, shape and colour, all the gods are made out to be 
endowed with (the quality of) sativa, (all) the daityas to be endowed 
with (the quality of) rajas, and (all) the rdksasas to be endowed 
with (the qaality of) temas. 

60. Virtue is (representative) of the leaning of the gods, and 
vice of that of the asuras and rdksasaz. Vice is (also represent- 
ative of the leaning) of the piédcas and other such beings: their 
distinguishing qualities are rajas and tamas. 

6]. One should wish to obtain knowledge from Siva; one 
should wish to obtain prosperity from Agni (the god of fire) : 
one should wish to obtain health from the sun-god; and one 
should wish to obtain (méksa) the final liberation of the soul 
from Visnu. : 

62. In whatsoever category (of phen a being, who knows 
(his) duty, is born here—whether he be (born as) a god or an asura 
—he has to adopt his own duty (in life), although it (happens to) 
be what may not be daty (otherwise). 

63. The duties, which are enjoined in the three Védas, have to 
be adopted by those who are endowed with the quality of sativa. 
What is (ordinarily) no (such) duty and is given out in the 
Atharvavéda—(that) is resorted to by those who are endowed with 
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(the quality of) rajas as well as by those who are endowed with 
(the quality of) tamas. 

é4, Just as (all our) sacrifices culminate to us in the attainment 
of Visnu, so also those who are endowed with (the quality of) rajas, 
and those who are endowed with (the quality of) amas, have to 
worship through (suitable) sacrifices Brahma and Siva, who are 
(respectively) characterised by those qualities. 

65. Visnu hestows blessings on those who come (to Him) along 
their own (prescribed) path of duty. One is released (from the 
bondage of sarhsdra) by meaus of-one’s own duties. The duty 
prescribed for another, (if adopted by those for whom it is not 
prescribed), brings on fear (to such persons). 

66. Visnu, who is supreme and one only, ever bestows bless- 
ings, out of (His own) sweet pleasure, on the gods, the asurus, 
and the rdisasas, in ways which are accordant with the three 
qualities (of sattca, ragas and tamas). 


Thus ends the eleventh chapter, known as the system of the 
Muhdbhadrata aseaunciated by Védavyadsa, in the Sarva-daréana- 
siddhania-sangraha composed by the venerable Sankaracarya. 
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CHAPTER XII. 


THE VEDANTA SYSTEM. 


1. Now the established conclusion of the Védén?ic scriptures will 
be briefly given out (here). The conclusions of (all) other philoso- 
phic disputants mostly tend to (prove the truth of) that conclusion. 

2. The Brahman, who forms the import of (Upanzsadic) pas- 
sages, such as —“‘ That thou art,” has to be enquired into by 
those wise persons, who, through the good results of (their) works 
offered up untothe Krakman, have become qualified for (attaining) 
the knowledge of the Brahman. 

3. He (alone) has the (required) qualifications (for the con- 
duct of this enquiry), who possesses the power to discriminate 
the eternal from the non-eternal, and is free from the desire to 
(enjoy) the fruits (of works) here (in this world) as well as there (in 
the other world}, and is also characterised by (internal mental) 
tranquillity, the restraint of the senses, and the desire to obtain 
the final emancipation (of the soul). 

4. That certainly art thou: thou art none other.’ The 
meaning of the word Zhat (here) is the Supreme Lord: the 
meaning of the word ¢kow is (any) other (being) that may be 
(pointed to) before (us)—a beast, or a man, or any other 
(being). 

5. The meaning of the word art (here) has to be understood to 
be the (predication) of identity between the meaning of the word 
That and the meaning of the word ¢houw. (This is) considered to be 
similar to the (predication) of identity (expressed) in such sentences 
as— This is that man.” 

6. Let (this your) opinion be (granted to be true). (But 
then), seeing that the sentence— That thou art”, and other such 
(sentences) give rise (only) to the knowledge of such things, as are 
(of themselves already) well made out (without any reference to 
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any association with any action), how cansuch (sentences) prompt 
men to (live) the active life? It is only a mandatory injunction 
that induces activity. 

7. Those sacrificers, who are purported to be referred to by 
means of injunctive passages, such as—“ ‘he self has to be 
known ’’, etc., (they) are (merely) eulogised in the Arunas, which 
are discussions hearing upon reality. 

8. The self (dtman) is different from the intellect, the senses 
and the body ; it is all-pervading and unchangeable, and appears 
to be manifold in (our) perceptions of things (by reason of its 
manifesting itself separately) in every (separate) ground of (its) 
habitation, (that is, in every perceivable object). 

9, Consequently the enquiry into the Brahman is fruitless, 
inasmuch as the sentence (“ That thou art ”, or any other like it 
in the Arunas) means what is other (than a commandment). To 
this (objection) we give the justificatory reply that the verbal 
form of the potential mood (/) is not (in speech) the only means 
which gives rise to activity. 

10. People are led into activity, also by knowing (a thing) 
to possess the characteristics of a means (suited) to accomplish 
desired ends. In sentences like—‘‘ A son has been born to you’’, 
the form of the injunction (giving rise to gladsome action on the 
part of the hearing father) is not of that (potential lin) kind. 

11. The injunctions, such as ‘ The self has to be known ’, etc., 
which are (all) found in the Arunas, enjoin (as duty the acquisition 
of) the knowledge relating to the Brahman on (all) those whose 
minds have been deluded by nescience. 

12-13. It may be so. (But it may be said that) a person, 
who, after giving up such works as have (selfish) objects of desire 
in view, and also such (other works) as are prohibited in the 
seriptures, performs the works which are enjoined in the scriptures, 
has the internal organ (of the soul) purified, and (thereby) becomes 
of himself the knower (of the Brahman), without requiring any 
language (of instruction) from a spiritual preceptor. This (view) 
is not right. (The true) knowledge (of philosophic reality) cannot 
be obtained by means of mere works, 
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14—16. Indeed that is declared in the Aruyas to be (true) 
knowledge, which is born (in the pupil) through the kindly favour 
of the spiritual teacher (bestowed in the way of appropriate 
instruction). Works give by means of (their own) power an 
in-bent leaning tothe mind: and (then) having (thus) fulfilled 
(their) purpose, they disappear like clouds at the end of the rainy 
season. In the case of him, however, whose mind is bent inwards, 
and who is (thus) qualified to receive the knowledge of the 
Brahman, the enquiry into (the nature of) the Brahman is 
certainly induced by means of—‘‘ That thou art ’—and other 
such (sentences in the teaching) of the spiritual preceptor. The 
collection of sentences, consisting of —‘ That thou art ’—and other 
such (sentences), has indeed been commented upon (by various 
teachers) over and over again. 


17. The self (@iman) does not manifest itself to him who is 
destitute of the kindly favour of the spiritual preceptor. The 
universe, which is made up of the five elements, is produced out of 
the cause consisting of nescience (avddy7\ as appertaining to the 
self (dtman). 


18. The whole world has to be realized as forming an illusory 
manifestation of the Brahman (constituting its basis), so that (in 
consequence) the unreality consisting of the body and the (outer) 
world goes away (at once and altogether from the vision of the 
truth-perceiving soul). 


19. The nescience in respect of the self (déman) is that 
view (of things) which is contrary to the true knowledge of the 
(nature of the) self as declared in the Védanta; and that 
(nescience) is beginningless and exists in a gross as well as ina 
subtle form. 

20. From the dtman (self) came forth the element of ether 
(akdéa); from this the air (came forth}; from the air the fire 
(came forth); from this (fire) water (came forth); from water 
the earth came into existence; and from the earth arose the paddy 
plant and other such plants. 


21—27. From plants (came forth) food; from food came forth 
man with (his) five soul-sheaths. The creature, who is made 
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up of the subtle elements, and in whom the rudimentary 
elemental principles have not been separated through analysis, 
becomes grossified (in the course of creation); and beasts, men and 
gods constitute (only) varieties of such (created beings). On the 
preponderance of virtue (in one’s karma), the condition of god 
(arises in relation to one): throngh unrighteousness (in one’s 
karma), the condition of beast (is brought about): on these two 
things (virtue and unrighteousness) being equal (in one’s karma), 
the condition of man (is produced), Thus indeed are (the crea- 
tares) of three kinds, in accordance with (their) karmas. Theskin, 
the blood, the flesh, the fat, the bone, the marrow of bone, and the 
semen —these seven constituents of the body are (all) modifications 
of food. Masculinity and femininity also are not self-evolved. A 
male is invariably born, when there is a preponderance of the 
(power of the} semen in the womb (of the mother); a female (is 
porn) when similarly there is a preponderance of {the power of) the 
uterine blood ; and the (neither-male-nor-female) eunuch (is born), 
when there is an equality of those two things. The marrow of 
bone, the bone and the sinew (in the child) are produced out of the 
semen (of the male parent); the skin, the flesh and the blood (in 
the child) are produced out of the uterine blood (of the female 
parent). These are called the six vestures (of the body), of which 
(the first) three are due to the father, and (the other) three to the 
mother. 

Hunger and thirst, sorrow and delusion, old age and death, 
these are the six waves (of infirmity) to be found as two and two 
—in life, in the mind, and in the body (respectively). (Many) 
philosophic controversialists mistakenly entertain the notion of 
the soul here in relation to the five sheaths (of the soul). 

98, The annamaya-kdsu, the prdnamaya-kdsa, the mandmaya- 
kéga, the vijfidnamaya-késa, and similarly the dnandamaya-késa 
are (together) declared to be the five sheaths of the soul. 

29. Since the affix mayat is (here) used in the sense of modi- 
fication, (we have) the dnandamaya repeated (again and again 
in the context in the scripture concerned). The Lokdyata indeed 
accepts the body, which is (merely) that (kind of) self which is 
annamaya (or what is made up of food). 
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30. The 4rhatas understand ‘the self) to he tk2 body-hounded 
pranamaya (or that which consists of life!. The dauddias aceept 
the self which is edjidnainaya ‘or what consists of consciousness. : 
but (they accept) nothing beyond. 

31, Some believers in the Véds speax of tie self as the d.anda- 
maya (or what consists ot bliss). He, however, woo declares that 
the material principle of egoity is the self. cen-rally savs that it 
is the manomaya or what consists of the wzaeus'. 

82—36. According to the view of taose, wus .traly’ Enow the 
self, the self has to be understood to he untouched by the quality 
of being the agent and by (all) other {such qualities). The 
agentship of the self has to be inevitably accented by those who 
take their stand on that section of the scripturas which deals with 
ritualistic works (karmakdnda), as well as by those who rely upon 
that section which deals with deities (décatéhdnda}: for, other- 
wise, no (ritual) work can be carried out successfully (by them). 

In relation to the injunction—‘“‘ The Brahmin should kindle 
the (sacrificial) fires here in the spring (season)’’—who is it that 
ia entitled to (perform) the (enjoined) work, is it the (Brabmin’s) 
body (in itself), or (is it the body) as in association with the soul ? 
Seeing that, as the body is non-intelligent, it is impossible for it 
to have the desire for the attainment of searga ithe celestial 
world of enjoyments), and seeing also that (the body) is subject 
to be destroyed, it is not pussible for it to be the agent in relation 
to this (kind of) work. The soul does not at all possess the 
characteristics of Brabmin-hood and of other such class-distinctions. 
That (viz., the soul) is «really) apart from class-divisions, caste, 
estates of life, conditions of age, and (all other such distinguishing) 
differences. There is (moreover) nothing other than (both) the 
body and the soul, which is (specially) qualified ,to be the agent 
in relation to such ritualistic works). 

87-38. Therefore the agent in relation to this (kind of) action 
has to be understood to be (some) hypothetical being (of some 
kind). That which shines forth, after (all) the five sheaths of 
the soul are one after another declared to be ‘no—no”’, that is the 
supreme Brahman. What is other than that has to he nescence 
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(avidyd). That (nescience) covers up (and conceals) the true 
nature of the self, and (thereby) gives rise to an abundance of 
(its) illusory projections. 

39-40. The illusory projection known as egoity is always pro- 
ductive of (the bondage of) karme through desire. (It) is the root 
of all (our cosmic) illusion, and carries {with itself) the association 
of misery : and in relation to all (persons), it distinctly gives rise 
(further) to all those worldly aud Véle expressions of (common) 
experience, wherein there are differentiations of the knower, the 
meaus of knowledge, the object of knowledge, etc., as though 
(all these illusory differentiations were) true. 

41. Surely in relation to the self, which is actionless and 
associatiou-less, and is (moreover) the independent and undesiring 
consciousness itself, this (manner of the) expression of expericuce 
cannot (indeed) take place of itself. 

42, It is certain that the non-intelligent egoity, which has 
consciousness (merely) super-imposed upon it, behaves (in conse- 
quence) as if it were (itself) conscious (and intelligent). Through 
the super-imposicion of something else, which is other (than itself), 
the self shines forth as though it were (really) other (than itself). 

43. That thing, (namely, our body) which is pointed to by the 
word this, consists of two parts. Of these the prdua (or life) is the 
basis of (our) activities; the other thing which is spoken of as 
intellect and manas is the basis of knowledge. 

44, Physical movements and other such things, the five vital 
airs beginning with the prdva (which is the principal vital air), 
and the instrumental organs (of sense and activity), ete, which 
form {as it were) the door-way to various kinds of activity such as 
speaking, etc.,—all these may be acc.p ted (as attributes) in relation 
to that (hody). 

45—47. In consequence of (the variation in) function, the 
internal organ here is of two kinds (consisting of) the intellect 
(duddhi) and manas (the faculty of attention), If it be held that 
it is the pure and simple diman (or self) which directly shines out 
in the idea of I-ness (or egoity), then tell me whether, in the idea 
——‘I am lean,’ (that self is apprehended as) pure and simple 
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or not. Just as ‘lean’ and other such (attributes) are not, 
owing to their perceivability, considered to be the attributes of the 
dtman (self), so also indeed pleasure and such other things, which 
are (all) found (to exist altogether) in the body, cannot be the 
attributes of the diman. According to the view of those who 
(truly) know the diman, the diman is (entirely) distinct from the 
knower, the means of knowledge, and the object of knowledge. 

48. After discarding (all) those philosophical controversialists 
who declare ctherwise, (the gman) has to be explained (to all) in 
this very manner. (But) to no one should it be taught that the 
not-self is (that which forms) the object of perception. 

49-50. Because no one (ever) has the cognition——‘I ama 
pot’; because (the body) is possessed of form (or colour) and such 
other (qualities) ; because (it) is perceivable, non-intelligent and 
made up of the (material) elements; because also (it) is fit to be 
eaten as food by dogs and other such (animals); and because 
(again) consciousness shines forth (always) in contradistinction 
from the body—the body is not the self (aman). 

51. Therefore the body which is (merely) annamaya (or made 
up of food) cannot be the diman as the Lokdyatus declare. The 
prana (or the principal vital air) also cannot be the dtman, 
because it is aerial and non-intelligent like the external air (of the 
atmosphere). : 

52. The senses also cannot be the diman, because they are, 
like a lamp, (mere) instruments (in aid) of knowledge. The 
manas (faculty of attention) is not the aman, because it 1s unsteady 
and does not exist during dreamless sleep. 

538—61. Since (dreamless sleep) culminates in happiness, (this) 
happiness alone constitutes the body (#e., the essential nature) of 
the self (diman), The préna supports (that sheath of) the self 
which is made up of food ; the manas supports (that sheath of the 
self which consists of) the prima; and the well known Supreme 
Self, Govinda, who is Existence-Knowledge-Bliss, supports the 
(sheath made up of the) manas. 

When the déman, by means of the external senses, experiences 
(all) such objects as are turned away from itself, then there arises 
the waking state, which is denoted by the name of viva. When, 
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in fact solely by means of the manas, (it) experiences dreams, whose 
contents are obtained through the external senses, then that state 
of the Supreme Self, which is called taiyasa, has to be understood 
(to have arisen). 

When the diman abides in the manas, which is (itself) swal- 
lowed up by the darkness of ignorance, then it (the self) is known 
to be in the state of dreamless sleep, which is called prajfia and 
is indicated by (the characteristic of) dnanda (bliss). 

Even in sleep the prama (or life) abides, so as to remove the 
erroneous impression of death (in relation to a person who is 
merely sleeping). 

Otherwise dogs would eat up the sleeping person, or feacaie) 
would cremate (him) religiously in the sacred fire. Hven in 
(dreamless) sleep there is surely the endurance of bliss, because 
(a sleeping person) on waking up and remembering (his im- 
mediately past condition) speaks out on reflection thus—'I slept 
happily.’ 

(This) view may be (granted). This happiness (however) cannot 
be what is derived out of the objects of the senses, for the reason 
that there are (during deep sleep) no (such) objects (perceived). 
Because (also) it has to be made out (through reflection), it cannot 
be real (happiness in itself). ‘Therefore there is (here) the illusion 
of happiness in respect of (what is merely) the absence of pain. 

Hven though the counter-correlative (thereof) is not (fully) 
perceived, the absence of all (things) is (capable of being) appre- 
hended ; because, when asked again, (the man who has risen from 
sound sleep), speaks to another of (his own apprehension of) the 
absence of all (things). It is in accordance with this reasoning 
that the absence of the apperception of feelings is experienced. 

62. Here we give (this) reply to the objection, (namely), that 
the absence of pain is not (at all capable of being) perceived. 
Since it is said (that the happiness of deep sleep is experienced) 
by one who has risen from sleep, the sleeping person (himself) 
cannot constitute a witness in relation to (any) absence of 
apperception. 

63. Since, in (deep) sleep, the counter-correlative of a negation 
is not apprehended, the character of such (an unapprehended) 
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counter-correlative belongs 40 pain. In the opinion of the 
Prabhakaras, the negative proof of non-perception (by which the 
non-existence of things is proved) is not admissible. 

64-65. According to the view of the Waiydyikas, the negative 
proof of non-perception (relating to the negation of existence) does 
not differ from direct perception. This foolish philosophic dis- 
putant, who declares that, in the state of final beatitude, the 
Giman exists (much) like a stone owing to the cessation of pleasure, 
pain, etc.,—what will he not say ? 

Thus it is established that the self (Gman) has the character 
of being the wituess of nescience and of being eternal bliss (also). 

66-67. (Our) opponents say in this connection that there is 
(in the universe) a plurality of souls. (They say)— “Tf (the 
dtman) is (only) one in all beings, then, on any one man dying, 
all will have to die; on (any one) being born, (all) will have to be 
born; and on (any one) doing an act, (all) will have to do (that 
same act). In these respects in ail beings contradictory chazac- 
teristics are (to be) seen, 

68-69. Therefore in relation to the (numerous) bodies of all 
(beings), the plurality of souls is (well) established. 

(To this the reply is)—‘ Plurality in relation to (the souls of) 
men has been declared by you (our opponent) only in view of their 
contradictory characteristics. Now tell (us) where (these) contra- 
dictory characteristics are seen (to exist)—in the body or in the 
self (diman)? Ifin the body, then what is proved is the plurality 
of bodies, Consequently what (has that to do) with the self?” 

70-71. If the differentiation (into many) be in relation to the 
self (itself), which is of the nature of (pure) consciousness, then (it) 
may (well) occur in relation to one and the same man. In the 
‘manner, in which one and the same moon becomes characterised 
by many-ness in relation the (several) vessels of water (wherein 
it may happen to be reflected)—(in that same manner) the mani- 
festation of the one Atman (as many) in relation to several bodies 
has (also) been understood {to occur). 

The self (or déman) is distinct from the five sheaths (of the 
soul), from the six modifications in condition (appertaining to all 
produced things), and from the six waves of infirmity. 
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72. (It) is distinct from the hody, the senses, the manas, the 
intellect, the life-breath and egoity ; (it) is one in all bodies and 
is immodifiable and untainted. 


73. (It) is eternal and is no doer of actions; (it) is self-lumi- 
nous and all-pervading, and is free from (the experience of 
sensuous) enjoyments; (it) is of the same nature as the Brahman, 
and is devoid of qualities; (it) is pure, and in itself consists 
solely of intelligence as constituting its essential nature. 

74, As characterised by limiting conditions, (it becomes) the 
doer and the enjoyer, an! is polluted with desires, etc., and has 
its (very) nature tainted within the body by means of egoity 
and. (other) such (things). 

75-76. Accordingly, as characterised by limiting conditions 
and as enveloped in the eightfold bondage, (the aman), moving 
in obedience to karma, wanders about (in bodies) beginning with 
(that of) Brahma and ending with (that of) immoveable things ; 
and attains, through (the performance of prescribed ritualistic) 
works, the world of the pitrs and other such worlds: through (the 
performance of) prohibited works, (it goes) to hell and other such 
(places): through (the acquisition of philosophic) wisdom, (it 
attains) the state of being united uato the Brahman: and if 
devoid of that (wisdom, it) gets into a state of despicable 
lowness. 

77. The Self is one only and Supreme, having the three 
worlds created (for Itself) by Itself. Bondage, freedom and 
other such distinguishing conditions (in relation to It) may (well) 
happen to be possible in the manner of dreams. 

78. Or perhaps the souls are many (in number), and are 
characterised by the nescience which gives rise to (their) saiisdra. 
Since (this) nescience is beginningless, there is surely no fallacy 
of reciprocal dependence (here in relation to this view). 

79. Another view is that both these (ideas of oneness and 
plurality) are appropriate (in relation to souls), for the reason 
that they form a distributive aggregate. There is oneness from 
the stand-point of view of a collective whole, and (there is) 

plurality from the ‘stand-point of view of a discrete collection. . 
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80. (The Self) is, in the forms of conciousness and nescience, 
the witness of (all) things, which consist of non-intelligence and 
are characterised by mediate or immediate relationship (to It): 
and (It) is (thus) always in (possession of) omniscience. 

81. With the coat of nescience fastened on, It happens to be 
merely illusion in dreamless sleep and in other such states, and is 
(at the same time) capable of remembering even such things as 
were experienced in the course of other re-births (as an embodied 
being). 

82. Through that which makes It have such (other re-births), 
It becomes subject here to (all) the details of differentiation ; 
and (on Its) transcending the five states (in which It may 
manifest Itself), It is made out to be the knower that (truly) 
knows the Brahman. 

83. The definition of proof (mana) in general is nothing other 
than that it is a means of (arriving at) true knowledge; and in 
accordance with the difference in the definiteness of that (knowl- 
edge), this (means of knowledge) 1s, as such, understood to be of 
two kinds. 

84, Or the definition of proof may be that it is that which 
destroys ignorance: and this (proof) is accordingly known to be 
of two kinds, in consequence of its being differentiated into 
‘incomplete’ and ‘ complete,’ (according as the removal of the 
ignorance effected thereby is incomplete or complete). 

85-86. That (proof of truth which is) derived out of sentences 
—such as ‘ That thou art ’—is destructive of all ignorance. 

Perception and that which is called inference, comparison (or 
analogy), and also scripture, circumstantial presumption, and the 
negative proof of non-perception—in fact these six alone form the 
means of proof. These are (all) names relating to such things 
as are comprised within phenomenal experience, and are not 
applicable (as means of proof) in relation to the Atman (Self). 

87. Although (the Self) has to be known by Itself and is 
incapable of being realised (otherwise), It is (nevertheless) made 
out to transcend speech and thought. 

The theory of Hiranyagarbha does not very materially 
differ from the Védania. 
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88. In that theory it is held that the Purusa is Bliss and that 
prakrtt is nescience. Knowledge is in fact of two kinds, according 
as it is inwardly directed or outwardly directed. 

89. The internally directed (knowledge) is that which is 
turned towards Bliss; and the externally directed (knowledge) is 
that which is turned towards outside objects. ‘he illusory modifi- 
cations of the nescience appertaining to the Atman constitute the 
fivefold rudimentary elemental principles. 

90. From the five rudimentary elemental principles have 
been produced the five internal instruments (of the soul), namely 
the manas (or the faculty of attention), the intellect, egoity, the 
mind, and also (the idea of} knowership. 

91. Hgoity consists of the element of earth; and knowership is 
born out of the element of ada (ether). It is these two instru- 
ments that (togetLer) manifest themselves in the form of (the idea 
of) agentship (in relation to actions). 

92. The intellect is born out of the element of fire, the (con- 
scious) mind is born out of the element of water, and the manas 
is born out of the element of air. 

It has to be made ont (further) that each of the (five) elements 
of earth, etc., is characterised by five attributes. | 

93. (The principle of) egoity, the principal vital air, the nose 
and smell, together with the organ of evacuation, are (all evolved 
atiributer) pertaining to the (element of) earth: the mind the 
apina {variety of vital air), and the tongue and taste and the 
organ of reproduction are the (evolved) attributes pertaining to 
(the element of) water. 

94. The intellect, the udana (variety of vital air), and the eye 
and volour (or form) and the feet are (the evolved attributes) 
pertaining to (the element of) fire: the manas, the oydna (vital 
air), the skin and the sense of touch and the hand are similarly 
the (evolved) attributes pertaining to (the element of) air. 

95. Knowership, the samdna (vital air), the ear and sound and 
speech are all (attributes) evolved out of (the element of) dhdsa 
(ether). 

Out of the (five) subtle elements are evolved (certain) other 
attributive things—five from each. 
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96. Bone, skin, flesh, blood-vessels and hair are the attributive 
things (evolved out) of the (subtle element of) earth: similarly 
urine, phlegm, blood, semen and the marrow of bones are the 
attributive thigs (evolved out) of (the subtle element of) water. 

97. Sleep, thirst, hunger, sexual appetite and laziness are born 
out of the (subtle) element of fire: walking, jumping, climbing, 
rising up and obstructing are (evolved out of the subtle element) 
of air. 

9%. Desire and anger, covetousness and fear and infatuation 
are similarly the attributive things (evolved out) of (the subtle 
element of) dkdéa (ether). 

That path (of religious discipline), which is to be followed by 
those, who have renounced all worldly attachments, has been 
taught by Krsna himself to Uddhava. 

99-992. It is indeed seen (given) in the Purdna having the 
name of S7i-Bhdgavata. 

He, who hears (that is, learns,) in the proper order these well 
abridged conclusions of all the (various) systems (of philosophy 
and religion} culminating in (the system of) the Véddnta—(he) 
becomes the knower (of the truth) of things and (also becomes) 
in reality a learned person in this world. 


Thus ends the twelfth chapter known as the system of the 
Véddnta in the Sarva-daréana-siddhanta-sa%graha composed by the 
venerable Sankaracarya. 


A GLOSSARY OF THE SANSKRIT TERMS CONTAINED IN THE 
PREFA E AND IN THE ENGLISH TRANSLATION. 


Agnistima 


Agnthétra 
Anga 


Anima 


Adrsta 


4 dvartins 


2 


ev 


Adeaita-Stddhs 


A=, 


Literally the praise of Agni, the god of fire; the 
name of a protracted s.crifice- extending over 
several days and forming an essential part of 
another sacrifice kaown as Jydéisstéma, which is 
the typical furm of a whole cla-s of sacrifices. 

A Védse vitual in which an oblation is offered 
particnlarly to Agni, the god of fire. 


A limb, a member; a division or a department 
of a science or an auxiliary science. 

The power of becoming extremely minute, the 
poser of becoming as +mall as an atom; one of 
the supra-normal psychic powers derivable from 
the practice of Yoga. 

The invisible 1esults of works done in former 
states of embodied existence ; an uns¢en orremote 
consequence of an act, as for inst.nce the 
‘heaven’ which is attanmable through the per- 
formance of certain religious ceremonies; a 
consequence not immediately preceded by a 
visible cause. 

Fédantie philosophers of the pantheistic moni tio 
school, whose chief exponent is the great 
Sunkaricirya according to whom the Supreme 
Brahman is identical with the universe and al] 
the individual souls therein. 

A famets polemical work on the pantheistic 
monism based on the teachinys of the Upantsads, 
by Madhusidana Sarasvati, 
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Advaita- Védinta 
Adhyiiyas ,. 


Annamaya .. 
Annamaya-kéga 


Apavarge: 
Apina 
Arthe 


Arthavida 


Arthavida 


Avrdyd 
Asuras 


Ahankira 
Akaga 

A fya 
Atman 


Adhydtmika (tipa) 


GLOSSARY. 


The Upanisadie philosophy of pantheistic monism. 

Chapters or sections in a work, 

That which consists of ‘ food ', that is, the body. 

The sheath made up of food: one of the five 
sheaths ofthe soul : the outermost corporeal case 
enshrining the soul. 

Final beatitude, the final deliverance of the soul 
from the bondage of matter ; the supreme bliss 
of soul-deliverance otherwise known as mdkea. 

One of the five vital airs, being that which is 

connected with the organs of excretion and 
evacuation, 

Wealth, being one of the four chief aims of life 
known as purusdrthas. 

Explanatory disquisitions and also eulogiums 
and such other things illustrative of the more 
important themes in the Védas; a part of the 
contents of the Védas. 

The science of wealth and of government, heittg a 
supplementary Véde. 

Nescience ; spiritual ignorance and illusion. 

The demons who are conceived to he in perpetual 
hostility to the gods. 

The material principle ot egoity; one of the 
principles of the Sankhyas. 


A= @. 

The fifth of the great material elements, the 
subtlest and most ethereal of them all, supposed 
to fill and pervade the universe and to be the 
peculiar vehicle of sound. 

Clarified butter used in sacrifices, ghee. 

One’s self, the individual soul which is the basic 
principle of thought and life ; also the Supreme 
Self or Brahman. 

According to the Sdakhyas and others, one of the 
three kinds of miseries, being that which is 
intringie and consists of mental pain and 
physical sailings. 


Adhidatvika (tdpa) 


Adhibhauteka ‘tipa* 


Ananda 
Anandanaya 


Anandamaya-kies 


Ayotanas 


Ayurveda 


Aruna 


Arhatas 


dda 


lithdsa 


Sen 


7 * 


e 
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Another of the same three kinds of miseries, that 
which is caused by rain, sun and other such 
natural inanimate causes and agencies. 

A third kind of the same miseries, being that which 
iscaused by various sorts of living creatures. 

Bliss. 

That which consists of bliss; also used sometimes 
so as to mean God the Blissful. 

That sheath of the soul which consists of bliss ; 
the innermost sheath of the body enshrining the 
soul. 

Seats ; with the Buddhists these are made up of 
the inner seats of the five senses of knowledge 
together with that of the menas and the faculty 
of intelligence, and also of those of the five 
outerorgans of action such asthe hands, the 
feet, ete. 

A supplementary Véda ; the science of ‘ long life’, 
which is the science of medicine. 

The philosophical treatises known as the Upanisads 
which form a part of the Arenyatas of the 
Vidas. 

The followers of Arhat ; Jainas, which see. 


Ls. 


A blood vessel on the left side of the region of the 
nose, according to the anatomy of the Yéga. 

Literally—“ So indeed it was”: traditional 
records of former events, legendary and heroic 
in character, such as those described in the 
Muhibhérata for instance. 


I=$. 


The weightiness of rulership, one of the supra- 
normzl powers obtainable by the pructice of 
yoga. ltstandsin this work in the place of 
what is commoniy called garimé. 

Masterfulness, another supra-normal ydgic power, 


Uttara-mindmsa 


Upenisad 
Upavida 


Undnga 


Rsabha 


Karna - 


Karmakanda 


Kalpa Be 


Kiama ie 
Karivisti x 


Kukkuta (dsana) 


Kunthaka 


a¢ 


GLOSSAEY. 


U=f, 


The latter mimamsi—an enquiry into the 
meaning and aim of those Védic and Védantie 
scriptures which deal with the Brahman or the 
Supreme Being. 

A Féaie disquisition on philosophy generally 
forming a part of an Aranyaka. 

A supplementary Véds, such as the Ayurvéda or 
the science of medicine. 

A secondary member; a supplement to a supple- 
ment of the Védas; a sub-division or secordary 
portion of any auxiliary science. 


R=, 


The second of the seven notes in the Hindu 
musical seale, represented in abbreviation by Ri. 


K =. 


Ritualistic works; also the impressed innate 
tendencies due to the work done in former states 
of re-incarnation, 

That section of the scriptures of the Hindus 
which deals with ritualistic works. 

The code of rituals ; one of the six Vedangas: that 
which prescribes the ritual and gives rules for 
the performance of various sacrificial rites. 

Desire, objects of desire, being one of the four 
principal aims of life. 

A sacrificial ceremony supposed to have the 
power of causing a downpour of rain. 

The name of a particular posture to be assumed 
in the practice of ydgz, one which makes those 
who assume it have outwardly the outline 
appearance of a cock. 

An exercise in ydga, consists in stopping the 

brea h after a prolonged inspiration, - 


Kuba 


Gindhiva 
Gaindhart 
Gandharva-véda 


Guru .. 


Caru.. ds 


fMirvika-dargane 


Cilvd .. 


Ohandaeigtts 


Ja in a ee 


J Rone ae ee 
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According to the anatomy of Yoga, the blood-vessel 
which goes tothe genital organ and the testes 
and also to the anus, 


G=J, 


The third of the seven notes in the Hindu musical 
scale. 

The blood-vessel of the left eye according to the 
anatomy of Ydga. 

Qae of the supplementary Védas, constituting the 
science and art of music. 

A spiritual teacher : a preceptor. 


O= 7. 


An oblation of rice or barley boiled in milk and 
sprinkled over with ghee, etc. 

The system of the Careékas, or the sceptical and 
secular doctrines of the atheistic materialists of 
ancient India, otherwise known as Lotdyatas and 
Lokéyatikas. 

Name of a Védie sacrifice in which a variety of 
things are offered together as oblations: the 
word itself means “variegated” or ‘‘ many- 
coloured.” 


Ch= 8. 


The science of prosody, forming one of the six 
Védingas. 


JI=V. 


A-follower of Jina Mahavira, who was a contempo- 
rary of Gantama Buddha and tanght an asectic 
religion of self-denial and scrupulous regard 
for all animal life: he denied the divine 
authority of the Védas. 

Knowledge, wisdom, a cognitive condition of 
consciousness. 
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Jitdine-kinda 


J ydtise 


Tannidtras 


Tapas .. 


Tamas 


Tamastt 
Tatjasa 


Traiyambeka-mantru .. 


Daksing 


Divi .. 
Dévati-kinda .. 


Dattyas 


Dvija 


Dhanurvéda «. 


GLOSSARY. 


That section of the Hindu scriptires which deals 
with the knowledge relating to the Brahman or 
the Supreme Being. 

Astronomy, one of the six Véddngas. 


T= qd. 

Rudimentary principles derived out of primordial 
matter, out of which principles the five great 
elements of air, water, fire, earth and ether 
(ahésa) are considered to have been evolved. 

Penanee, the undergoing of religious austerities, 
the practice of self-denial and of meditation and 
mental concentration helpful to self-denial. 

The ‘quality of darkness’, one of the three well- 
known ‘qualities’ of primordial matter conceived 
as the fundamental substratum of the universe. 

Pertaining to the ‘ quality of darkness’ or tamas. 

Pertaining to the element of (light and) heat, 

A mystical and magical formula in propitiation of 
Siva; supposed to yield certain transcendental 
spiritual results. 


D =. 


The fee or any other gift to be given to the officiat- 
ing priests and others in sacritices. 

Panic grass, the Punioum Dactyton. 

That section of the Mimdrnsd which consists ot four 
chapters—from the 9th to the 12th—and deals 
with the various Védve deities. 

Sons of Diti by Kagsyapa; the hereditary enemies 
of the gods. 

Generally a Brahmin; also a member of any of the 
first three castes or regenerate twice-born 
classes among the Hindus. 


Dh = ¥, 


A supplementary Véda, the eience and art of 
archery and war. 


Dharine as oe 


Dharma-sistre 
Dhétu .. 
Dhérané 


Dhatoate 
Dhyéna 


Nava-vastra 

Nad? : am 
Namadhiya  .. ae 
Nirukie 

Nisida ee “8 
Nilika .. a2 es 
Naiyiyika 

Nyiye, Nydya-tasire. 


Pakeanea oe 
Padma (ésana) 


Payasvini we be 


Pingala wi 


Prire oe oe eo 


GLOSSARY, 8 

Virtue, righteousness, duty: one of the fou 
principal aims of life; the merit accrning from 
the performance of works; an attribute. 

Otherwise known as Smrt?: the Hindu code ot 
religious and social laws. 

A material component of the body. 

Fixity of attention, an element in the practice of 
yéga; the blood-vessel of the right hand, accord- 
ing to the anatomy of the Yaga school. 

The sixth note in the Hindu gamut. 

Meditative concentration of mind, an essential 
constituent of the practice of véga. 


N= q. 


One who hasa new cloth, or one who has nine cloths. 

A tubular vessel in the body: a blood-vessel. 

Name; (of sacrifices), names forming one of the 
main classes of topics dealt with in the Védas, 
aveording to the Mindisakas. 

The science of etymology and interpretation, one 
of the six Védiagas. 

The seventh note of the Hindu gamut, 

An eye-affection, a disease of the lens of the eye, 

One who follows the Myéya school of Hindu 
philosophy founded by Gautama. 

Logic, the science of reasoning. 


The fifth note of the Hindu gamut. 

A particular posture to be adopted while engaged 
in religious meditation and in the practice of 
yoga : sitting with the legs crossed, and with one 
hand. resting on the left thigh and the other held 
up near the heart. 

The blood-vessel near the right ear, according to 
the anatomy of Yoga. 

The blood-vessel to the right of the nose, accord- 
ing to the anatomy of Yaga. 

The manes or spirits of departed ancestors. 


§2 
Pisteas 
Pudgala 


Puréna 


Purusa 
Purtdiga 


Piraka 


Parva-mimdmsad 


Piisan .. 
Prokrtt 
Pranava 
Prabhikara 


Pratyahira 


Pramana 


Pramanattirattu 


Prikimya 


Prana .. 


Pranamaya 


ee 


es 


so 


e¢ 


GLOSSARY. 


A class of demons, infernal imps or ghosts, fierce, 
vile and malignant. 

The ultimate atom of matter, a term peculiar to the 
philosophy of Jainism. 

Works of scriptural authority in Hinduism, which 
treat of (1) primordial and (2) secondary creation, 
(8) of the dynasties of kings and ancient sages, 
and (4) of their history and (5) of the periods 
of time known as Manvantaras. 

The soul, the conscious basis of human personality. 

An oblation in the form of a cake made of ground 
rice evoked in an earthen dish. 

The process of filling in the lungs with air to 
the fuil; a treath-exercise in the practice of 
yoga. 

The earlier Mimamsd or enquiry into the meaning 
and aim of Hindu religious rites and scriptures, 

The tubular blood-vessel : f the right eye, according 
to the anutomy o! Yaga. 

Undifferentiated primordial matter wherein the 
three ‘ qualities’ of goodness (sativa), passion 
(vajas) and darkness (tamas) inhere. 

The mystical sacred s} lable Om. 

The founder of a particular Miridmnsé school. 

The process of withdrawing the senses from out- 
side ol)jects, an element in the practice of yaga. 
Proof, a criterion of truth, an authoritative source 

of knowledge. 

A work attrionted tothe authorship of a great 
Tenkalai Sri-Vaisnava teacher Manavilama- 
muni, which traces to their criginal sources the 
authorities quoted in a commentary on Saint 
Sath ak6pa’s Tamil psulms known as Tiruvéymols. 

The power of having an irresistible will, a 
sunra-normal psychic acquisition dne to the 
practice of ydga. 


Life ; also the principal vital air, being that which 
is associated with the process of breathing in. 
That which consists of life. 


Primamayakota 
Prindydma .. 


Préptt.. ee 


Buddha Sy 
Brndadvana 
Bauddha ag 
Bar ddha-daréana 
Brahman 


Bhagavatpada «. 


Bhagevadgita .. 


Bhajagévindast otra 


Bhadra (dsana) 


Bhérata 4 
Bhiratamate \. 


Bhasya.. se 
Bhasyakiramato 
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GLOSSARY. 83 


That sheath .of the soul which consists of the 
physical vitality of its embodiment. 

The contrel of the breath, an exercise in the 
practice of ydg7. 

The power of reaching things anywhere and from 
anywhere, @ supra-normal acquisition derived 
from the practice of ydga. 


BH 7 


The faculty of intellection, the intellect, the intelli- 
gent principle of consciousness. 

The -scene of the boyheod of Krsna, who is looked 

upon as an incarnation of Visnu; modern 

Bindrabun near Muttra. 

A Buddhist. 

The religious and philosophical system of the 
Buddhists. ° 

The Supreme Self, the Highest Being, as known 
to Hindu philosophy. 


Bh = 4. 


A term of respect, generally used by a disciple in 
relation to his spiritual master. 

The ‘ Lord’s Song’ containing in the form of a dia- 
‘logue the teachings of Krsna to Arjuna on Hindu 
philosophy and religion and ethies, and forming 
part of the Bhismaparran of the Makabhirata. 

A short poem pointing out the need of devotion to 
God ; by Saiikaracarya. 

In Yage, a particular-posture to be adopted while 
‘meditating, the legs being crossed and bent 
underneath the body. 

A shortertitle of the Mahabharata, the great'Hindu 
epic. 

The religion and philosophy taught in the MHahé- 
-bhirata. 

A commentary, a gloss. 

The theory expounded by a commentator, 
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Mata .. 
Madhyama 


Manas 
Manémaya 
Manomayakosa . 
Mangala-sloke 


Mantra 


Mayat 
Mayiira (dsana) 


Hahai 


Muhibhivota .. 


Mahima 


Mitras 


Médhyanuka «« 


Ména i 
Mimirnsa sg 
Mimansa-tisira 


GLOSSARY. 


M=% 


Theory, view, opinion, system, sect oreed. 

The fourth or middle note in the Hindn musical 
scale. -.3 
The mind, the internal organ or faculty of atten- 

tion. 

That which consists of manas. 

The mind-sheath of the soul, or that sheath of the 
soul which consists of manas or ‘ mind.’ 

A benedictory or propitiatory stanza which is gen - 
erally given at the commencement of Hindu 
literary works of all kinds. 

Vrayer-formula, mystical magical formula used in 
prayer and meditation ; the portion of the Vadas 
consisting of metrical hymns. 


A suffix signifying abundance or modification. 

In Yéga a particular posture in sitting so as to 
make one assume in outline the appearance of a 
peacock. 

The great principle of the intellect, the first pro- 
duct evolved out of undifferentiated primordial 
matter according to the Sankhyas. 

One of the two great epic poems of the Hindus, 
which gives an account of the war between the 
Painodavas and Kauravas, 4s wellasof the part 
played therein by Krsna. . 

The power of becoming extremely great, one of 
the supra-normal acquisitions derived from the 
practice of ydga. 

Moras, prosodial instants: for instance, a long 
vowel consists of two mdtras, a short vowel of 
one, and a prolated vowel of three. 

One who belongs to the Buddhistic school of 
absolute nibilism, This school aleo way go by 
this name. 

A proof, a means of true knowledge. 

The enquiry into the meaning and aim of the 
Vidas. 


Minarasé- Varttka 


Maéksa 


Yasasvin? 


Yogr 


Yogatirdvali .. 
Vagdedra 


Yagie 
Yagin 


Ragas 
Raksases 
Rijasa 
Ripa .. 


Ripa-shandha ., 
Récaka es 


Laghimé 


GLOSSARY. 85 > 


A work by Kumirila-Bhatta dealing with the 
science of Mimamnsa. 

Final beatitnde, the final deliverance of the soul 
from bondage. 


Y=q 


The blood-vessel of the right foot. according to the 
anatomy of Yoga. 

The process of meditative mental concentration, 
aiming at self-realisation and God-realisation : 
the system of philosophy expounded by Puataii- 
jali. 

A work on Yéga by Govinda the spiritnal teacher of 
Sankaracdrya. 

One who belongs to the Buddhistic school of 
idealism which maintains the reality of ideas. 
This school also may go by this name. 

Pertaining to yaga. 

A transcendental seer, a true seer of the self; one 
who has practised yaga successfully. 


R=, 


The ‘ quality’ of passion; one of the three well- 
known ‘ qualities’ of primordial matter. 

Imps and other such beings who injure innocence 
and weakness and disturb Brahminical sacrifices, 
etc. 

Pertaining to the ‘ quality’ of passion—rayas. 

Form or colour; that which is capable of being 
apprehended by the eye. 

The ‘ group’ or totality of perceptions. 

The process of expelling the air from within the 
lungs, an exercise in the practice of ydge. 


L=&, 


The power of becoming extremely light, a supra- 
normal acquisition derived from the practice 
of yéga. 


86° 
Dis. 


Liki yata 
Libéyatika 


Vasitva a 


Visgnana oe 
Vifidnamaya . 
Vefiidnamayakota 
Vijninaskandha 


Vidht .. 
Vira (asana) .. 


Fivékacidamani 


Visistddvattins 


Visvedara is 


Vidas «2° uy 
Vadands Bi 
Vadand-skandha 
Védinta 


Véddnta-mata .. 


Védinta-Siiras 


Véedaintic 
Vidwe te 


ee 


GLOSSARY. 


. ‘The sign or name of the potential mood, which 


invariably expresses an injunction. 


= Same as Carvaka, which see. 


V=q, 


That power of subduing all things which yields to 
‘one all that one may desire; a supra-normal 
acquisition from the practice of yaga. 

Consciousness. 

That which consists of consciousness. 

That sheath of the soul which consists of con- 
sciousness, 

Consciousness-collection, the totality of all the 
var ous states of consciousness. 

A mandatory injunction given in the Védus, 

In Yoga, a particular posture in sitting—the ‘ hero- 
posture.’ 

A philosophical, didaetic and devotional poem 
by Sankardcarya. 

The followers of the Védantie school of qualified 
monism, of which the chief exponent is Rima- 
nujacarya. 

The blood-vessel of the left hand, according to 
the anatomy of Yaga. 

The sacred scriptures of the Hindus. 

The affections and desires, 

The ‘ affection-aggregate’ or the totality of all 
those states of consciousness which constitute 
pleasure and pain, as well as of the states of 
consciousness which constitute desire. 

A particular system of ‘Hindu philosophy. 

The teachings of the Védinta system, which is 
based mainly upon the Vpantsads. 

The well-known aphorisms of Védanta as Byam 
by Badarayana. 

Pertaining to the ‘Vedanta. 

Pertaining to the Vedas. 


Vaibhastka 


Patsesika 


Vyakarana 
Vyina .. os 


* 


Fyasa-mata 


Sankara 
Sankini 


Sastra 
Sastraikya 


Seesi 7 


Sri-Bhagavata 


Sidra .. 


Sava - 


Shaka es oa 


Sage ee ae 


LOS SAB Y, ST 


A follower of one of the schools of Buddhism, of 
that which upholds the reality of both matter 
and consciousness. This school also may go by 
this name. 

The system of philosophy founded by Kanada and 
especially noted for its category of visésa—' parti- 
cularity’ or ‘individual essence’, te, for its 
maintaining the eternally distinct nature of 
substances. A follower of this system of philo- 
sophy is also denoted by the same name. 

Grammar, one of the six Védaingas. 

One of the five vital airs, that which circulates or 
is diffused throughout the body. 

The religion and philosophy propounded by Vyasa, 
the author of the Mahabharata. 


$= ¥. 


A name of the God Siva; the shorter form of the 
name of Sankardcdrya. 

The blood-vessel of the left ear, according to the 
anatomy of Yaga. 

Seience; also an authoritative Hindu scripture. 

Oneness as a science, especially in reference to the 
two well known parts of the Mimamsi-sisira, 

The science of accent and phonetics, one of the 
six Védaingas. 

A Purana devoted to the teaching of Vatsnava 
philosophy and religion, and giving an account 
of the life of Krsna: ascribed to Suka, the son 
of Vyasa. 

A member of the fourth caste; also the name of 
the fourth caste. 

A devotee of Siva. 

A short stanza. 


S=§, 
The first note of the Hindu gamut, 
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Sattva 


Sanja 


Sarnjna-skandha in 


Samnyama 


Samsara an as 


Samskara 
Samskira-skandha 


Samadht 
Samana 


Sarasvati 
Sarvadaréanasangraha .. 
Sarvasiddhintasangraha. 


Sdakhya 


Sdmavida st By 


Susumna 


Stlira .. 


GLOSSARY. 


S=¥, 


The ‘ quality’ of goodness, one of the three 
well-known ‘ qualities’ of matter. 

‘Symbol’, mental means of identification, name. 

The symbol-aggregate. 

The last three processes in the practice of yaga, 
viz., dhadrana, dhyana and samédhe. 

The circuit of wordly existence consisting of 
birth and death and all their consequences. 

Innate mental impressions and impulses and 
tendencies. ; 

The aggregate of innate impressions and tenden- 
cles. 

The state of self-realisation in the practice of yaga. 

The vital air supposed to he connected with the 
digestive process. 

The blood-vessel of the tongue, according to the 
anatomy of Yog-. 

A work of Sayana Madhava, containing an epitome 
of the philosophical systems current in his time. 

The abbreviated title of this work of Sankara- 
earya. 

The name of a great school of Hindu philosophy 
founded by Kapila. It is so called because it 
“enumerates” twenty-five tattvas or principles: 
the object of this system being to know how to 
liberate the twenty-fifth tattva which is the 
purusa or the soul from the fetters of pheno- 

* menal life by means of the true knowledge 
of the twenty-four other tativas and their right 
discrimination from the soul. A follower of 
this school may also go by this name. 

One of the four Védas. 

According to the anatomy of Yaya, the blood-vessel 
which goes into the head along an opening in 
the central backbone. 

An aphorism: an expression of ideas in highly 
terse and almost mnemonic language. 


Sitirakéra 
Sitakradramata 


Sitramata 
Sautrantika 


Skandha 
Smrtt .. 


Svarga 


Nvastika 


Hast?-nhea 


* 
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GLOSSARY. &9 


An author of aphorisms. 

The theory upheld by the author of a body of 
aphorisms, 

The theory expounded in a body of aphorisms. 

That school of Buddhism which upholds the 
existence of matter and of consciousness, but 
maintains that the existence of matter is know- 
able only by inference. Also a follower of this 
school. 

A * group,” an aggregate. 

Otherwise known as Dharmagasira: remembered 
religious tradition: law books such as that of 
Manu and other treatises such as the Bhaga- 
no dy iti. 

Celestial world of enjoyment, paradise, the world 
of reward for meritorivus deeds performed in 
this earthly life. 


In Yoge, a particular mode of sitting, characterised 
by the arms crossing each other. 
n= 4. 


According to the anatomy ot Yaga, the blood- 
vessel of the left foot. 


